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, The Rev. Sister Mary St. Kevin, O0.S Fes 


St. Joseph's Hospital, Lancaster, Pa 


Too often St. Joseph is depicted in his latter 
years. The appelation of Patron of the Work- 
ing Man seems more fittingly depicted 
in a more virile and youthful representation. 


RAMBUSCH 


40 West 13th Street New York 11, N. Y. 




































DACRON CAS8OCKS 
$eBep-9) DACRON and WORSTED *44°-8° 
PANAMA 


A proven superb blend of 
Dacron and Worsted from one 
of America’s largest and finest 
mills. This cloth insures 
Wrinkle Resistance, Color 
Fastness and extremely Long 
Wear — all in a light weight 
cloth. 


Lined sleeves and full satin 
lining to the waist. 


Price includes a two-piece sash 
of same material for Semi- 
Jesuit Cassock only. 


Made in traditional style in 
our own workshop by Amer- 
ica’s oldest Cassock makers. 





Suitable for all-year Quality and Workmanship have been Complete satisfaction 
wear. a tradition with us for over 117 ‘years. is guaranteed. 


COX SONS & VINING, Inc. 


131 East 23rd Street, New York 10, N. Y. 
FOR YOUR CONVENIENCE USE COUPON 


COX SONS & VINING, INC. 
Established 1837 . 
I3L East 23rd Street, New York LO, N.Y. 


Please send Roman Cassoek..... so iccicccscecesssscseceus 


SR oti ae An en ey ee ea : i easat iano abies hee waste oh esc aah ctbnses GHOSE ode ices ano 


Address... : i 5: atlas toratravieradassdh ecesbale gehen eae eae 


| | 
| | 
| | 
| | 
| | 
| | 
| | 
. a ’ . ” | 
| 6 ee ee ee Height..... ee ig: SE cick eee | 
| Sleeve Length. . Pr te es sac ots Bee Win eae 7 
| | 
| | 
| | 
| | 
| | 
| | 

J 


itects & Engineers 











WIK-UP CANDLE EXTINGUISHER 


THE FINEST DEVELOPMENT OF ITS KIND 
THAT IS NOW A SACRISTY NECESSITY 


WIK-UP scans 


@ No More Wicks Pushed into the Wax 
@ No More Wax Drippings on Altar Cloths 
@ No More Tilted Candle Burners 

@ No More Candle Lighting Problems 






WIK-UP TURNS ON AND OFF LIKE A FLASHLIGHT 
THE FAN BLOWS OUT THE FLAME 
BUT DOES NOT DISTURB THE WAX 


How often is Holy Mass or Benediction or some other devotion 
delayed because the altar boys have trouble lighting the candles. 
It happens many times in every parish. But it isn’t the fault of 
the candles. Good Mass candles are made with wicks that will 
stand erect when they are properly extinguished. The experience 
of the old established candle manufacturers insures that. And 
WIK-UP makes sure that those candles are extinguished prop- 
erly. 


WIK-UP Extinguishers are made of distinctive gold and black 
anodized aluminum. Ordinary flashlight batteries power the 
WIK-UP fan through a sealed, ball-bearing, trouble-free motor. 
With normal usage the batteries last from six to eight months 
before replacing. Pastors have acclaimed it as the one answer 
to the age-old candle lighting problem. 


With WIK-UP Your Candles Are Always Easy to Light 
Because They Are Extinguished Properly 


ORDER FROM YOUR DEALER { 44 Foot Size $25.50 
OR WRITE ] 62 Foot Size : $27.50 


CHURCH PRODUCTS MFG. CO. 


a division of ...........EDCO COMPANY Patent 


Pending 
1112 HAMILTON AVE. 
ST. LOUIS 12, MO. 
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W hy does the average churchgoer 


give only 64¢ a week? 


Here is the frank and considered 
opinion of the world’s leading 
specialists in church fund-raising 


Sixty-four cents—about the price of admis- 
sion to a movie . . . less than the cost of a 
pound of butter . . . about half the price of a 
haircut. And yet, 64¢ is the average weekly 
amount that people give to their church. 


Why do we give so little . . . in this land 


where millions have so much? Is it lack of 


generosity? Is it an effort to evade responsi- 
bility to the church? It is neither. The fact is 
that people generally give on the wrong 


basis. They give to help meet the needs of 


the church, when the greater need by far is 
their own—“‘the need of the giver to give.” 
The point missed is that sacrificial giving is 
an opportunity for grace to the giver. 

Emphasis on this Christian attitude to- 
ward giving is a positive force in every 
Wells-directed canvass. It is the Wells Way 
of creative fund-raising. Using it, church 
after church has doubled—or even tripled 

its budget and permanently raised its stan- 
dard of giving. 


A Complimentary Conference with Wells 
can help you solve the financial problem 
of your church. 


Ask for information about Wells Insured Fund- 
Raising Services, with a record of recent can- 
vasses completed for churches of your denomina- 
tion and churches near you e WELLS WAY is 
an International News-Magazine of Church Fund- 
Raising « A Wells Complimentary Conference 
with your church’s responsible leaders can be 
had without obligation. (Check coupon below.) 
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FUND-RAISING 





43 REGIONAL OFFICES IN THE U.S., CANADA AND AUSTRALIA + 
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Wells Organizations 
Suite 1031, 222 N. Wells St., Chicago 6, Ill. 


Without obligation, please tell me about: 

Wells Insured Building Fund Programs 
O) Wells Insured Budget-Pledge Canvass Services 
O) Send the next six issues of WELLS WAY, free 
OO Have a Wells representative call me 
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Handle Sacred Vessels and Repair Them 
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BOSTON 
Benziger Brothers, Inc., 95 Summer Street 
Patrick J. Gill & Sons, Inc., 387 Washington Street 


CHARLESTON, W. VA. 
Harry D. Corcoran Co., 21272-2129 Market St. 


CHICAGO 
Benziger Brothers, Inc., 223-225 West Washington Street 
Lawrence N. Daleiden Co., 218 W. Madison St. 
D. B. Hanson & Sons, 23 North Franklin Street 


CINCINNATI 
Benziger Brothers, Inc., 429 Main Street 
Frederick Pustet Company, Inc., 436 Main Street 


CLEVELAND 
John W. Winterich and Associates, 3700 Euclid Ave. 

















GUTTENBERG, N. J. 
Summit Studios, 112-114 71st St. 


NEW YORK CITY 
Benziger Brothers, Inc., 6-8 Barclay Street 
Black, Starr & Gorham, Inc., Fifth Ave. at 48th St. 
Engel & Sharkey, 334 Park Ave. 
Walter R. Engel, Inc., 23 East 57 St. 
The Edward O’Toole Company, Inc., 65 Barclay Street 
Frederick Pustet Company, 14 Barclay Street 
Rambusch Decorating Company, 40 West 13th Street 
C. Wildermann Co. Inc., 26 Vesey Street 


OMAHA 
Koley Plating Co., 2951-53-55 Harney Street 


PHILADELPHIA 
Keystone Silver Co., 804-805 Sansom St. 


ST. LOUIS 
B. Herder Book Company, 15 and 17 South Broadway 


ST. PAUL 
The E. M. Lohmann Company, 413-415 Sibley Street 


SAN FRANCISCO 
Benziger Brothers Inc., 758 Mission Street 


TULSA 
F. C. Ziegler, 1150 South Frankfort 


WHEELING, W. VA. 
Harry D. Corcoran Co., 2127'2-2129 Market St. 
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How many colors in 
Joseph’s famous coat? 


From the time we are born, color plays a vital role in our daily lives. 
Duplicating Nature’s reds, blues, yellows and blacks and translating them 
into variant hues is one of the oldest of the industrial arts—dye making. 


We are safe in assuming that "Joseph’s coat of many colors”, despite that 
implication, bore little resemblance to a crazy quilt. The Hebrews of 
Jacob's time—around 1700 B.C.—are believed to have had only three 
dyes: red, purple and scarlet. Yet the ancients experimented continu- 
ously with every known substance from which colors might be obtained. 


Modern dye making, in which the United States leads the world, had its 
inception in 1856. In that year William Perkin, a London chemistry student, 
seeking a substitute for quinine, on which the Dutch had a monopoly, acci- 
dentally dropped a silk rag into a coal tar solution. The stain could not 
be washed out. From this fortuitous incident was born the famous “Perkin 
Purple”; and later, the great coal tar industry which occupies such an im- 
portant place in our economy today. 


For continuous satisfaction, textile dyes must be immune to the attritions 
of light, gases and moisture. Every fiber, whether natural or man-made, 
presents a challenge to the most skillful textile chemists. 


Naturally, dyes are a factor in the costs of all textiles. If we were dis- 
posed to meet the competition of fabrics alleged to be “just as good” as 
Allen's, we would utilize cheaper dyes. But our materials would then be 
unworthy of use in the Holy Sacrifice of the Mass. When you buy “Allen” 
fabrics for Vestures and Altar Draperies you are buying the finest liturgical 
materials woven anywhere in the world. “The Liturgy Lives in the Weave.” 


‘Buy American” 


S A 
AELEN SILic MILLS 
abrics 

Charles M. Muench, Executive Director 
868 Sixth Avenue, New York 1, N. Y. 


Trade Mark Reg. 
IN CANADA: ALLEN SILK MILLS (CANADA) LTD., 752 VICTORIA SQUARE—MONTREAL 





VESTMENT FABRICS ® DRAPERY FABRICS © BANDINGS ® EMBLEMS 


If you are unable to purchase Allen Fabrics 
in your community, write us at once. 





Tue Homietic anp Pastrora, Review (Monthly), Vol. LV, No. 3 (December, 1954). Copyright 1954 by Joseph F. 
Wagner, Inc., 53 Park Place, New York. Entered as Second Class Matter, October 13, 1917, at the Post Office at 
New York, N. Y., under the act of March 3, 1879. Additional entry at Easton, Pa. Subscriptions to the U. §8. 
$5.00 per annum. $5.25 in Canada. 








A BLESSED CHRISTMAS 


COMMUNITY COUNSELLING SERVICE 


EXTENDS 


SEASON'S GREETINGS 
TO THE MEMBERS OF 
THE CLERGY 


THROUGHOUT THE NATION 











It is with great pleasure 


that we look back to the outstanding success 


achieved in the hundreds of parishes 
where CCS has been privileged to serve. 
This has been our greatest year 

in the field of Catholic fund raising. 
More pastors than ever before have turned 
to the incomparable services that CCS 
brings to Catholic fund raising 

through its entirely Catholic organization 
of more than 60 men! More pastors 
have realized success through CCS! 

Thus we continue to grow through 
effective service and continued success. 
We look forward with anticipation 


to the coming year as another record one for 


Community Counselling Service. 
We hope that we may count you 


amongst our hundreds of satisfied clients. 


COMMUNITY COUNSELLING SERVICE 


350 Fifth Avenue 
New York 1, N. Y. 
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90 State Street 
Detroit, Mich. Albany, New York 
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‘ Magnifying Glass 


GUARANTEED RUBRICAL CONTENT 


Here, in Lumen Christi Lights, you have absolute purity. 
The ingredients—pure beeswax and fine vegetable oils 
—are nature’s products, untainted by the artificial 

ure as Canon Law means the wax of a Sanctuary 
Tight to be. Burn this light with confidence —each 
glass bears Emkay’s trademark and patent designation 
—your assurance that the glass is not a refill and that the 
wax meets rubrical requirements guaranteed by Emkay. 


MAGNIFIES THE FLAME 

A new Emkay development, the special glass is 
circled with 150 se oa and smoothly rounded rings 
of molded glass. Like prisms of a diamond, the rings 
diffuse and reflect light . . . magnify it... give your 
Sanctuary Lamp new brilliance—a larger, brighter, 
easier-to-see light than ever before. 


IMPROVES EFFICIENCY 
Emkay’s patented Magnifying Glass container has a 
special flared os scientifically designed to regulate draft. 
Flickering is reduced to a minimum... wax consumption 
U.S. Pat. No. 2279137 . bs P . euasent aw 
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FOLDER OR SEE YOUR NEW SEAL-TIGHT CAP 
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} = 2 Ruabrical guarantee. 
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A car, a home, fine clothes do not make 
a marriage successful; but a couple in love, 
in love, above all, with God, “serving the 
Lord, rejoicing in hope, patient in tribula- 
lion, instant in prayer, pursuing hospi- 
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goal of their marriage. 
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Gold Bestments 


... for Christmas 
and all the years that follow... 


Generations 
styling of the most beautiful vestments avail- 
able, result in Michel de Leeuw’s exclusive 


devoted to the creation and 


. drawing from the superb work of our 
master craftsmen in America, Switzerland 
and France, Michel de Leeuw’s unusual 
selection of vestments makes available to 
you only the ultimate in quality and 
value. 





Visit our showroom and be welcome always, Or 
write, and a salesman will be happy to call on you. 





MICHEL DE LEEUW AND COMPANY 
New York 38, New York 


3 Park Row (Opposite City Hall) 


designs... , 
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Only one bell instrument meets 


every liturgical need ! 
THE FAMOUS SCHULMERICH 


"BASILICAN" BELLS 


Schulmerich ‘“‘Basilican” Bells are 
the world’s finest bells for chapel 
or cathedral—with or without 
tower, at a price to suit 
your budget. 


The ‘‘Basilican’s’’ 6 bells pro- 
vide completely automatic tolling 
or swinging in any fashion, at any 
speed, to suit your purpose. The 
instrument’s control clock pro- 
grams and selects bells for the 
Angelus, Week-day Mass, and 
Sunday Mass. You decide what 
you want, and the “‘Basilican’’ does 
it!/—in a manner never before pos- 
sible with cast bells or any other 
instrument. For even wider pro- 
gram use, the 25 bell ‘“‘Coronation”’ 
carillon, a ‘‘Carillonic Bells’’ in- 
strument may be added easily to 
the basic ‘“‘Basilican’’. 


A “BASILICAN” IS NOW ROME’S 
FIRST CARILLON. Count Enrico 
Galeazzi, Vatican Architect of 
Papal Estates tells us: ‘‘Yours is 
the first carillon of bells in Rome— 
its sound is very clear and pleasant.” 
Naturally, we are pleased that 











highest Church authorities chose 
the ‘“Basilican’”’ for the North 
American College at Rome. The 
ultimate benefit is, however, that 
NOW your church may have this 
same faultless instrument. 


Write for details today, to: 


SCHULMERICH CARILLONS, Inc., 104D Carillion Hill, Sellersville, Pa. 


*" Basilican” —“Carillonic Bells” —‘‘Coronation” are trademarks 
for bell instruments of Schulmerich Electronics, Inc. 
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Christmas Lights 


By JOHN B. SHEERIN, C.S.P. 


| are becoming a more fre- 
quent and popular feature of Christmas 
decorations. In certain sections of our 
cities, more especially in the suburbs, 
neighbors strive to outdo each other in 
illumination. As you pass down sub- 
urban streets, you will often find that 
every home is ablaze with Christmas 
lights and every doorway decked with 
little green and red bulbs. Once upon 
a time, the lights of Christmas were 
restricted to the Christmas trees, but 
in this era of “the pushbutton paradise,” 
there are apt to be lights in every win- 
dow, bridge lamps and chandeliers and 
lanterns lit up all over the house. Even 
the shrubbery around suburban homes 
will be festooned with strings of elec- 
trie lights. And, of course, the lighting 
of the community Christmas tree down 
at the public square is so important 
that it must be accompanied with 
speeches. 

This is all to the good. Perhaps the 
power companies have sold the public 
a bill of goods but it’s good goods. 
Those who celebrate Christmas in a 
blaze of light are doing something that 
has a deeper significance than they 
realize. They are celebrating the birth 
of Him who is the light of the world. 


“LET THERE BE LIGHT” 


The Gospel for the third Mass on 
Christmas tells us that the light of 
Christ is “the true light that enlightens 


every man who comes into this world.” 
The little Infant was actually the 
source of all intellectual and moral 
truth. There is not a single item of 
knowledge, past, present or future, that 
is anything but a reflection of the di- 
vine mind. All that scholars have la- 
boriously gathered in pushing back the 
boundaries of ignorance was and is con- 
tained in the mind of Christ who is 
God. It is then most appropriate that 
we light up our homes on the anniver- 
sary of the starlit night when the Ever- 
lasting Light first shone upon this world 
of darkness in the person of Christ. 

The story of the birth in a cattle 
shed is incandescent with heavenly 
light. The glory of God shone round 
about the shepherds when the angel 
appeared. The bright star shed its 
light upon the paths of the Magi in 
their long journey to Bethlehem. At 
midnight Mass, therefore, the faithful 
gather out of the darkness on Christmas 
morning to offer up their gifts in a 
church ablaze with light. 

The older text of the Exultet hymned 
the redeeming Lumen Christi, the dea- 
con singing of the wax produced by 
virgin bees as symbolic of the pure 
body of Christ derived from His im- 
maculate mother at Bethlehem. We 
ought to have a Christmas carol in 
praise of the coming of the Uncreated 
Light. That God took flesh is a won- 
derful mystery, but the wonder is that 
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the flesh was irradiated with light, as 
in a painting of Correggio’s, and the 
light was uncreated. In the beginning 
of Genesis we are told that God said 
one day: “Let there be light.” This 
Was a great mystery indeed, but this 
was a material thing, a created light, 
whereas the new light that shone at 
Bethlehem was the Everlasting Light 
that existed before chaos became cos- 
mos—the light that will know no dark- 
ening or eclipse. 


“BELIEVE IN THE LIGHT. . .” 


Christ was fond of the imagery of 
light. At the Feast of Tabernacles He 
said that He was the light of the world 
and that anyone who would follow Him 
would not walk in darkness, but would 
have the light of life. On another oc- 
casion He said, “While you have the 
light, believe in the light that you may 
become sons of light” (John xii: 30). 

“Believe in the light that you may 
become sons of light.” 

In these few words we have a brief 
and concise summary of our relation- 
ship to the Infant born at Bethlehem in 
the flesh. It is not enough to celebrate 
Christmas by an exuberance of kindly 
emotion, a sudden lift of the heart, a 
nostalgic return for one day to the 
memories of childhood. We can cele- 
brate Christmas best by making a re- 
newed act of faith in the teachings of 
the Gospel. As preachers, we can call 
upon our people to penetrate bevond 
the trappings and the tinsel, the holly 
and the gifts and the happy hearts, and 
we can encourage them to enter into 
their souls in order to give a vote of 
confidence to Our Savior—not that He 
needs our vote, but that we need a re- 
newal and increase of faith in order to 
escape the darkness of irreligion sur- 
rounding us. 

There is no question but that He will 
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give us the light. Pascal says some- 
where that there is always enough light 
for those who want to see. The trouble 
is that oftentimes we don’t want to see; 
and we don’t want to see simply because 
we are standing in our own light. 
Through love of comfort or through in- 
tellectual pride we are blocking the 
light that comes from God. 

The Magi are models of humble faith. 
They were shown the light of the star 
and they followed it. There is an old 
German proverb to the effect that the 
best way to see divine light is to put 
out your own candle. It’s true that we 
tend to put too much trust in our own 
private reason and, when confronted 
with some revealed teaching, we say, 
“But that’s not reasonable!” Here, as 
a matter of fact, we are judging the 
great sunlight of divine light in the light 
of a little sputtering tallow candle. The 
mental attitude of the Magi, on the 
contrary, was “Lead, kindly light!” 
Perhaps that is one reason why Chris- 
tian tradition calls them “The Wise 
Men.” 


THE DARKNESS OF 
“THE ENLIGHTENMENT” 


We should have to be blind as bats 
to imagine that our environment today 
is suffused with the light of Christ. We 
are not living in a Christian culture. 
We are living in a world that possesses 
some of the illumination of Christianity. 
But, for the most part, it is a pagan 
world or, to use the milder term, a 
secular environment. There are many 
good Christians in it, but there is also 
a lot of spurious Christianity about—a 
phosphorescence that mocks the real 
light of Christ. There are men and 
women living by Christian principles 
who have no faith in the divinity of 
Christ. Their Christianity (and they 


often call: themselves Christians) is 
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nothing more than what Renan called 
the perfume from the empty bottle. 

This darkness is not just an accident 
of history after the brightness of the 
ages of faith in medieval times. This 
is a planned darkness, a blackout that 
has been accomplished by men who 
were possessed by an almost satanic 
hatred of the light of Christ. Viviani 
cried out in the French Chamber of 
Deputies in 1906: 


“Through our fathers, through our 
elders, through ourselves—all of us 
together—we have bound ourselves to 
a work of anti-clericalism, to a work 
of irreligion. We have extin- 
guished in the firmament lights which 
shall not be rekindled.” 





Viviani was but one of many who 
wanted “to kill God” and dim the light 
of Christianity, and they have snuffed 
out many a taper. Their influence has 
reached American shores and so we 
have atheistic humanism rampant, es- 
pecially in our “enlightened” literature. 
These authors aim their blows directly 
at the heart of Christianity, the con- 
cept of the supernatural. They not 
only refuse to seek, but they renounce, 
as an illusion, the light that comes from 
the other world. 

The Magi were pagans, but what a 
difference between these wise pagans 
of the Medes and Persians and the 
pagans of our time! The former looked 
the latter look to earth. 
In a recent issue of a learned publica- 
tion, one writer said that this good 
carth nourishes the spirit as well as 
the plants and flowers, and, therefore, 
there is no need of looking up to heaven. 
Such «a person (and is this not the mind 
of the “man in the street”?) claims that 
everything of value is to be found in 
this world since we know no other 
world. He says that a man can be a 
poet or an artist or a great humani- 


to the skies: 


tarian as long as he has “stars in his 
eyes”; that he wastes his time in star- 
gazing, needing no revelation from the 
skies. 


FIXED STAR AND RELATIVE TRUTH 


The important fact is that the Magi 
accepted the reality of absolute truth 
and a fixed moral law. The modern 
pagan remains afar off from the light 
because he denies absolute truth and 
argues for a changing, purely relative 
moral code. If he were shown a magic 
star leading to Bethlehem, he wouldn't 
budge because he wouldn’t feel bound 
to follow it for he claims the will is not 
free; nor would he care to see Christ 
whom he would regard as nothing more 
than a well-meaning teacher of now- 
antiquated dogmas. 

Toward these men of our time we 
ought to entertain the same attitude 
that was in the mind of Christ as He 
entered upon His career in Palestine. 
He came as the light of the world to 
give light to the world. He came out 
of love for men; He had pity on their 
ignorance. The light shone in the dark- 
ness and the darkness did not compre- 
hend it; but He continued to give to 
all who received Him the power of be- 
coming sons of God. As Belloc wrote: 
“He was so small, you could not see 
His large intent of courtesy.” 

Instead of assuming an attitude of 
antagonism toward our non-believing 
contemporaries, our attitude should be 
one of courteous and genial sympathy. 
What they need is not unkind criticism 
or even indifference; the world is too 
pathetic for that. These unbelievers 
need pity and the grace of God. The 
divine light is shining in the heavens, 
but these men are standing in their own 
light. And all that they can see is 
shadow. We can bring them to look 
upon the light reflected in our own lives. 
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Christ said that we were to be the light 
of the world, and the priest at Baptism 
said, “Receive this burning light. . . .” 
The layman reflects the light of Christ 
most successfully when he lives his re- 
ligion at the work-bench, in the street, 
wherever men gather in public. In- 
stead of arguing abstractly about the 
teachings of Christ, he should show 
Christ “incarnate” in his world. Men 
are not interested in an impersonal God, 
nor will they be impressed by the eccle- 
siastical structure and the external 
framework of the Church. They will, 
however, be interested in the gentle 
Jesus who is interested in every moment 
of their lives from the cradle to the 
grave. He is the Christ whom the lay- 
man preaches when he. renounces a 
purely formal and mechanical religious 
routine and lives a life of warm sym- 
pathy for the problems of others, bear- 
ing witness to Christ not in sterile 
words, but in actions lighted up by 
charity. The star of the Magi “stood 
over the place where the child was.” 
Every apostle must make the incarnate 
Christ the center of his existence if he 
hopes to reflect the light of the world. 


CHRISTIANITY AND 
LINES ON THE MAP 


We might well underline the word 
“world” when we speak of “the light 
of the world.” Christ came to save all 
men, not the Jewish people alone. This 
is a fact of deep significance in these 
days of bristling ‘nationalism. 

The Gospel was the good news of 
redemption that would stem from out 
of Judea to encompass the whole world. 
In one of his prophecies, Isaias tells 
Jerusalem to arise, for its light has 
come: “For behold darkness covers the 
earth, and mist the peoples; but the 
Lord rises as a light upon thee, and his 


glory is seen upon thee. And the Gen- 
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tiles shall walk in thy light, and the 
kings in the brightness of thy rising” 
(Isaias lx: 1-3). 

When we think of the three Kings 
sharing in the glory of the Christmas 
light even though they came from for- 
eign countries, we can’t help but won- 
der about the present state of our world. 
Twenty centuries of Christianity, and 
yet the nations still hold on to narrow 
notions of nationalism. They think 
each nation is sovereign in the sense 
that it has no obligations to God or 
other nations. We have lately seen Eu- 
rope, under Catholic influences, trying 
to shake off this incubus of superpatri- 
otism, frustrated, however, by ancient 
jealousies, suspicions and hatreds. 

But notice the universal and Chris- 
tian spirit of the sacred writers of Scrip- 
ture. When St. Matthew tells the story 
of the Magi, he is sublimely indifferent 
to their nationality. The Magi appar- 
ently belonged to a priestly caste of 
the Medes and Persians, but Matthew 
didn’t seem to care where they came 
from. To him the important factor 
was that they followed the star faith- 
fully and, after a long journey, adored 
the Infant and presented Him with 
gifts. For Him, it was enough to say 
merely that they “came from the East.” 


FROM NOW ON “BY ANOTHER WAY” 


The Christmas spirit is generally a 
fragile and feeble emotion. “Christ- 
mas is over and Business is Business’”’ 
wrote the columnist F. P. Adams. Too 
quickly do the kindness and expansive- 
ness of Christmas dissipate after the 
holidays. The light flickers and goes 
out. But we can help to prolong the 
exaltation of Christmas by encouraging 
our hearers to give some permanent 
form to the change that comes over 
them at the holy time. St. Matthew 
says that after the Magi presented their 





CHRISTMAS LIGHTS 





gifts to the Infant, they were warned 
in a dream not to return to Herod, and 
so they “went back to their own coun- 
try by another way.” 

Our listeners have to go back to their 
regular pursuits after Christmas. They 
may return to the same old routine in 
the same old spirit of drudgery, but 
if they take a hint from the Magi, they 
will strike out in a new direction. They 
have seen the Christmas star and they 
will do well to go back to their own 
jobs “by another way.” That is, they 
can look upon their daily work as the 


In the next H P R issue 


raw material of their eternal destiny. 
For a person who looks upon his work 
as drudgery will find himself ultimately 
at the dead end of a blind alley. But 
a man who views his task in the world 
sub specie aeternitatis will find the 
whole course of his life radically al- 
tered. ‘He that walketh in darkness, 
knoweth not whither he goeth,” said 
Our Lord. But he who has opened his 
soul to the bright light of Christian 
faith, knows where he is going, his mind 
is at peace, his hopes are high and his 
hands are full of gifts for God and man. 








Mary can be heretical 


to the ‘fairest of creatures.’ 





Rev. Robert Kekeisen, Associate Editor in the Register System of News- 
papers, presents a strong caution against such emotionalism in devotion to 
Mary as would lead many into real heresy. 
far?” is the question to which Father Kekeisen addresses himself in his 
article, Dangerous Marian Year Reefs. 


“An extravagant, unreasoned devotion to the Blessed Virgin 
and a scandal to those outside the Church. 
“Tt is dismaying to read some writers, who often are otherwise 
well informed, set up a verbal picture of Mary that makes her 
approach equality with her divine Son. 
vation behind such lavish Marian praise is good 
But its effect can be disastrous, 
particularly among Protestants, many of whom already have a 
very strange notion of Catholic veneration of Mary.” 


“Can honor to Mary go too 


It is true that the moti- 
a deep devotion 











199 








‘Both a Treason and a 
Heresy”’ 


(Four Letters to an Anglican Theologian) 


By LESLIE RUMBLE, M.S.C., S.T.D. 


wat 

HE APPEAL to Antiquity,” wrote 
Cardinal Manning, “is both a treason 
and a heresy.”2 He explained his 
aphorism by declaring that to pit 
against the defined dogmas of the 
Church our own ideas as to what is, or 
is not, contained in the depositum fidei, 
Scripture and Tradition, involves both 
a treasonable rebellion against the 
teaching-authority of the Church, and 
an heretical denial of its divinely- 
guaranteed infallibility. 

This concept is particularly difficult 
for those brought up in the Protestant 
tradition; and the influence of that 
tradition is still very much operative 
even in the most “Catholic” of Anglo- 
Catholics. It is not without significance 
that if Anglo-Catholicism has _pro- 
gressed at all in the Anglican Church, it 
has been in defiance of the bishops gen- 
erally, with a legacy of what Father 
Faber termed an “inherent lawlessness” 
in the subconscious minds of most of its 
adherents. The idea of “bringing into 
captivity every understanding unto the 
obedience of Christ” (II Cor. x: 5), in 
their own regard is almost the last 
thought likely to dawn upon Anglo- 
Catholics. To speak of intellectual 
submission to authoritative teaching in 
matters of religion is to talk what is 


"The Mission of the Holy Ghost, p. 226. 
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practically a foreign language to them. 
This is the one great and final hurdle in 
the way of their “dropping the hyphen” 
and actually becoming Catholics. 

Recently an Anglo-Catholic 
logian in England happened to come 
across a booklet of mine which had been 
published there. He obtained my 
address from the publisher and wrote to 
me at the other end of the world about 
his disillusionment with Anglicanism, 
and of the insuperable obstacle the 
definition of the Dogma of the Assump- 
tion had placed in the way of his 
becoming a Catholic. Air-mail made 
practically a bi-weekly correspondence 
possible; and what had to be said to 
him may not be without general in- 
terest. 


theo- 


I. THEORY OF DEVELOPMENT 


May 30, 1954 
Deat BEF. 6 cc ccvss : 

You say it seems to you that “some- 
thing new has come in since the Council 
of Trent, and that dogmas are now to 
be accepted simply on a modern theory 
of development, even should they lack 
the sanction of Scripture or of Apostolic 
Tradition.” In that—you must forgive 
my saying it—you are quite mistaken. 
Catholic dogmas are not to be accepted 
on any “modern theory of develop- 
ment.” The basis of faith must ever 
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remain the authority of God-revealing, 
not any human speculations, even theo- 
logical. 

The Catholic Church teaches, of 
course, that she cannot define as a 
dogma what is not contained in Scrip- 
ture or in Apostolic Tradition. If, then, 
she defines a doctrine, since she is in- 
fallible, it must in some way be part 


of the Apostolic Tradition, whether 


written or unwritten. But in what way 
is it contained therein? 

It may be explicitly, or it may be 
only implicitly. Thus in Scripture we 
have Our Lord’s explicit declaration: 
“T and the Father are one” (John x: 
30). Implicitly, that contains the 
dogma that the Son is “consubstantial” 
with the Father, as defined by the 
Chureh at the Council of Nicea in 
325 A.D. Again, a truth may be con- 
tained in the Apostolic Tradition either 
in formal terms or only virtually, so 
that it takes a dogmatie definition by 
the Church to make it clear to us that 
it must be there. 

The Chureh cannot add to divine 
revelation. If she does define a dogma, 
the Holy Spirit can be relied upon to 
see that she does not go outside divine 
revelation. This may mean a true 
doctrinal development, as surely as the 
oak tree is a true development of what 
was virtually contained in the acorn 
instead of changing into a pine tree. 
But it must ever be remembered that 
our acceptance of whatever the Chureh 
defines is based on our faith in the in- 
fallibility of the Chureh in declaring 
what God has revealed, enlightened and 
assisted as she is by the Holy Spuirit.* 

We do not, therefore, accept the de- 
fined doctrines of the Church on any 
theory of development, modern or 
otherwise. Our faith is not based on 


*The Temporal 
Ghost, p. 226. 


Mission of the Holy 


our own theological proficiency or 
historical erudition in discerning for 
ourselves in the depositum fidei the 
implicit principles which have borne 
their fruit eventually in an explicit 
doctrinal definition. We accept them 
by an act of faith in the Church as the 
divinely-appointed teacher of mankind 
in matters of faith and morals. 

One would not have the faith in the 
Holy Catholic Church, professed in the 
Apostles’ Creed, who would put the 
Chureh in the dock, as it were, and 
say: “I appeal to Seripture and Tradi- 
tion against your definition, and I will 
not believe it until you have answered 
to my satisfaction all the arguments 
I can urge against it.” Such a man 
would constitute himself as the final 
arbiter on earth as to what the Chureh 
is or is not justified in teaching man- 
kind. 

He might deny this and say that he 
is making Scripture and Tradition the 
final arbiter. But that is not true. He 
is making his own judgement of the 
contents of Scripture and Tradition the 
final arbiter. 

You have mentioned the Council of 
Trent. Very well. It was that same 
Council of Trent, in Session IV, which 
said that it belongs to the Chureh to 
judge the true sense of Scripture and 
of the Fathers, adding: “Let no one, 
relying on his own prudence, in matters 
of faith and morals adopt any 
interpretation against that which our 
holy mother the Chureh has held and 
does hold.” 

Development of doctrine, always true 
to type as the legitimate unfolding of 
What is contained in Scripture and 
Tradition (the Holy Spirit guarantees 
that) is, of course, a fact. Catholic 
theologians may differ in their discus- 
sion of the implications of such de- 
velopment. They may advance new 
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theories as theological explanations. 
But in no sense are any of their theo- 
logical speculations the basis of our 
acceptance of what the Church had de- 
fined. Our act of faith is our faith in 
the infallible teaching-authority of the 
Church under the protecting assistance 
of the Holy Spirit. I’m afraid we'll 
have to keep coming back to that. 
There'll be no escape from having to 
face it in the end. 


II. SOURCES OF DOCTRINE 


June 24, 1954 
2 eer 

In reply to my last letter you say 
your “notion has always been that 
what could not be proved by Scripture 
and/or Tradition was not to be ac- 
cepted; and that this was the teaching 
of the Councils, even as late as Trent.” 
But that is not a right estimate of the 
position. 

The proximate Rule of Faith for 
Christians is the infallible teaching- 
authority of the Church. The remote 
Rule of Faith consists of Sacred Scrip- 
ture and the Apostolic Tradition. 

We have exactly the same faith in 
the Catholic Church, as the proximate 
Rule of Faith, as we have in Scripture 
and Tradition as remote Rules of Faith. 
These two sources of doctrinal trans- 
mission to us are not on different levels, 
as though one were inferior in authority 
to the other, or could be pitted against 
the other. 

Theologians may write volumes to 
show how defined dogmas are contained 
in Seripture or Tradition, either ex- 
plicitly or implicitly. But our faith is 
not in the theologians, so that we accept 
the dogina because We approve of their 
findings. Our faith is in the infallible 
teaching-authority of the Catholic 
Church under the protection of the Holy 
Spirit. 
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This means that if our immediate 
guide, the Church, safeguarded by the 
promised assistance of the Holy Spirit, 
defines a doctrine as an Article of Faith, 
that doctrine will certainly be contained 
in the depositum fidei, as embodied in 
the remote and basic sources, Scripture 
and Tradition. 

The Councils have never taught, 
which would really be the Protestant 
principle of private judgement, that we 
are not bound to accept the infallible 
definitions of the Church until we our- 
selves have proved to our own satis- 
faction that the doctrine is indeed 
contained in the remote sources of 
Seripture or Tradition. 

Faith in the infallibility of the 
Church is simultaneously faith in the 
fact that her defined dectrines are con- 
tained in the depositum fider. In what 
way they are contained there, we are, 
of course, quite free to inquire. But 
the truth of the doctrine defined is not 
dependent on any individual’s posses- 
sion of sufficient erudition or theo- 
logical insight to satisfy himself on the 
subject. 

That would be like saying to the 
Chureh: “I have looked into the 
matter, and have proved to my own 
satisfaction that what you have defined 
is indeed contained in Scripture and 
Tradition; so now you have my author- 
ity to tell the world that it has no 
reason to mistrust your infallibility in 
this particular dogma!” 


Ill. “THE CHURCH TO TEACH” 


July 14, 1954 
prem DEP. 6 oie ccs? 

I am glad to hear that you reject. to 
some extent Salmon’s summing up of 
the Anglican position: “The Chureh to 
teach, the Bible to prove.” But you 
do so only by saying: “The Bible and 
Tradition to prove.” You still have the 
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idea that we can call the Church to 
task and demand that she prove to our 
satisfaction that what she has defined 
is indeed contained in Scripture and 
Tradition before we need accept it! 

You tell me that you “can readily 
accept the authority of the Church, so 
long as she remains constant to one 
basis.” We can safely leave it to the 
Holy Spirit to see to it that she remains 
faithful to the right basis. 

If we come to the Catholic Church 
at all, we come, not on our conditions, 
but on her conditions. I speak as 
one who submitted to the Church 
precisely in that sense. If we did not 
do this, then we should not have grasped 
the idea of her infallibility at all, and 
would not really be accepting anything 
on her authority. 

What would be the meaning of “The 
Chureh to teach’? In the last resort 
it would come to this. We should 
condescend to agree with the Church so 
long as she functioned in a way which 
met with our approval. It has to be 
the other way round. We must arrive 
at a state of mind when we know that 
our beliefs are right provided they meet 
with the approval of the Church, at 
least in all that she has defined as 
Articles of Faith. G. K. Chesterton put 
it succinctly when he said: “I want 
not a Church which is right when I am 
right, but a Chureh which is right when 
I am wrong.” 

You say that you have read “your 
Tanquerey,” and that always, even 
where he states that a thesis is de fide, 
he proceeds to prove the thesis from 
Scripture, Tradition and _ theological 
reasoning. And you ask: “Is it not an 
historical fact that the Church has 
never proclaimed as a dogma what 
could not be proved from Scripture and 
Tradition?” 

But we must be careful here, and 


‘too apparent in your question. 


beware of that word “proves.” It is 
true that nothing can be defined as a 
dogma unless it is contained at least 
implicitly in Scripture and/or Tradi- 
tion. But an infallible definition by 
the Church of its very nature “proves” 
that the doctrine must be there. 

In promulgating a dogma, the Church 
may show that it is in conformity with 
Scripture and Tradition by relevant 
citations, but she is not bound to do so. 
If she does so, it is certainly not with 
any idea of “proving” her dogma to us 
and leaving it to us to reject it if we do 
not think she has satisfactorily dem- 
onstrated what she proposes to our be- 
lief. That would be the end of faith in 
the Church. 

To put it in another way, the Catholic 
Church never appeals from her own 
teaching authority to the authority of 
Scripture and Tradition. She appeals 
to her own inherent and _ infallible 
authority as the proximate Rule of 
Faith, declaring that her decisions will 
necessarily be in harmony with the 
authority of Scripture and Tradition. 
We must keep it in mind that it is one 
and the same divine authority which 
is to be found in the defined dogmas 
of the Church and in the contents of 
Scripture and Tradition. 

You ask: “Is it not the true Catholic 
view that the Church defines a dogma 
because it is true?” And you contrast 
with that: “The Roman view is that 
it is true because the Church defines it.” 

But, alas, the “cloven-hoof” is only 
It in- 
volves a denial once more of the in- 
fallible teaching-authority of the 
Church. It is based on the Protestant 
principle of private judgment. We 
should be the judges as to whether the 
Chureh had the right to define it or 
not. We should begin with the doctrine, 
and ask ourselves whether we thought 
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it true or not; if so, the Church would 
be right; if not, the Church would be 
wrong! What, then, is the true Catholic 
view? It is that the Church defines a 
dogma, that is, she defines what is true, 
because the faithful need to know that 
it is true and part of their Catholic 
faith. 

Equally one must object to your 
statement: “The Roman view is that 
it is true because the Church defines 
it.” The doctrine would be true, 
whether the Church had defined it or 
not. But we know for certain that it 
is true because the Church has defined 
it. There is all the difference in the 
world between making a thing true, and 
making a true statement about it. 

The baulking horse must be brought 
back continually.to the hurdle he re- 
And we are back to the 
proposition once more: The Catholic 
Church teaches with a divinely-given 
authority; and we accept her defined 
dogmas on her authority, knowing that 
in such matters she is infallibly pre- 
served from error by the Holy Spirit. 


fuses to face. 


IV. FAITH OF A CATHOLIC 


August 2, 1954 
2. eee : 

You say that you believe in “the Real 
Presence of Christ in the Eucharist 
because that is provable by Scripture 
and Tradition, which you cannot feel 
is the case in regard to the Assumption.” 
I have not time to go through all the 
implicit indications bearing upon the 
Assumption to be found in Scripture 
and Tradition. In any case, it would 
be a waste of time to do so, until a 
much more fundamental principle has 
been clearly grasped. 

You may think yourself able to prove 
the Real of Christ from 
Seripture and Tradition. But if that 
is the only reason why you accept it, 


Presence 
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you certainly have not the Catholic 
faith. The Catholic faith is not faith 
in one’s own theological proficiency in 
interpreting Scripture and the Fathers. 
Catholics who have not the slightest 
idea of how they would go about prov- 
ing the doctrine of the Real Presence 
have profound faith in it because they 
are Catholics, and know that it is the 
infallible teaching of the Church. 

The man who professes faith in it 
for no other reason than that he thinks 
he can prove it from Scripture and 
Tradition would not believe it if he 
thought he could not do so. Obviously, 
the infallible teaching-authority of the 
Catholic Church would not be a reality 
to him; and however else one might 
describe his faith, it could not be called 
the Catholic faith. 

One either has faith in the infalli- 
bility of the Catholic Church, or not. 
If not, it is for him to get it. If he 
has, let him try to solve difficulties in 
the understanding of the Catholic posi- 
tion, by all means. But, as Newman 
said, ten thousand such difficulties do 
not make a single doubt. 

When Christ promised the gift of 
Himself in the Eucharist, St. Peter did 
not say: “Lord, I accept that, because 
it fits in with what I think!” He made 
his convictions fit in with what Christ 
said: “Lord, to whom shall we go? 
Thou hast the words of eternal life.” 
That is our attitude to the Catholic 
Chureh in which Christ vested His di- 
vine teaching-authority. To that 
Chureh must be applied His words: 
“He who hears you, hears me.” He 
meant those words, and they are a real- 
ity to Catholics. 
yet ready to be received into the Catho- 
lie Church whose faith in Christ does 
not extend to all that He proclaims 
through that Church. 

So much for my letters. 


One is certainly not 
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AUTHOR’S CONCLUSION 


Dissatisfaction with Anglicanism 
may be a reason for abandoning 
Anglicanism; but it is not, of course, 
sufficient reason for becoming a Catho- 
lic. One needs from God the gift of 
a positive faith in the Catholic Church 
for that. The last of these four letters 
brought a reply, dated August 13, 1954, 
saying simply: “I shall not take any 


further duties unless I feel a clear call 
to remain where I am. I rather think 
I am overdue ‘for the jump.’” So 
things remain as this is being written, 
although by the time it appears in print, 
my correspondent may have cleared the 
last hurdle, and be already at home 
in the Catholic Church. But his 
problem, whatever be the outcome in 
his regard, may not be without interest 
for its own sake. 


In a forthcoming H P R issue 





“The doctrine of the Mystical Body is a dangerous doctrine. 
It is not dangerous in the way that some people used to think, or 
in the way that some people still do think; it is not dangerous in 
the sense that it is some religious novelty just this side of heresy. 
It is dangerous, however, in the sense that once it gets hold of you, 
it infiltrates your thought continuously. It has applications that 
you had not at first considered, and it leads you to conclusions 
far beyond those you had in the beginning. 

“One of the most notable results of a growing enthusiasm for 
this view of the Church as a Mystical Body has been a greater 
understanding of the corporate worship of that Body. With that 
there comes a marked tendency to consider the suggestions for 
using the vernacular in the liturgy as being a bit more logical (and 
somewhat less radical) than might have seemed at first blush.” 


Rev. John L. Murphy’s English in the Liturgy is not only a completely 
thorough weighing of the arguments in this matter, but, as particularly ° 
timely, it will be brought to print as quickly as possible. 
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Baptism 
‘in Ecclesia Catholica’ 


I. By JOHN J. DANAGHER, C.M. 


-™ MONTHS AGO there was re- 
ceived from a reader of THE HOMILETIC 
AND PastorAL REVIEW a letter which 
presented several questions concerning 
the subject of this article. The ques- 
tions required too lengthy a reply to 
confine them to the “Questions An- 
swered” department, and it was deemed 
advisable to undertake the requested 
explanation by means of an article de- 
voted to that purpose. In order to pro- 
vide a background for the article, por- 
tions of the letter are here given. The 
writer will be designated in the article 
as Sacerdos. 


“Under the present legislation, the 
question, ‘Who are those baptized in 
the Catholic Church?’ takes on added 
importance. Regardless of upbring- 
ing, they are now bound by the 
canonical form of marriage. Do we 
have an absolute norm? 

“For example, a Catholic nurse 
baptizes a child of non-Catholic par- 
ents (Lutherans) in danger of death. 
The child survives. Will he be bound 
by the form? Incidentally, the par- 
ents asked her to baptize the baby. 
Another example is that of the baby 
born to fallen-away Catholics, and 
baptized by the Sister in charge of 
the maternity ward, under similar 
circumstances. The parents have 
attempted marriage outside the 
Church, and the marriage cannot be 
validated. The child is raised in 


complete ignorance of the faith, al- 
though it is baptized in Ecclesia 
catholica. 

“Tt seems to me that we are going 
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to have to be more careful in bap- 
tizing babies, and instruct Sisters, 
nurses, and others who are con- 
stantly dealing with such cases that 
they should not baptize the children 
of non-Catholic parents, or even of 
‘ought-to-be’ Catholics, unless there 
is no hope that the baby will survive. 
Would it not be better to have a non- 
Catholic nurse baptize non-Catholic 
babies under such circumstances? 
“May I ask you to discuss this 
question in THE Homitetic? I 
notice that many priests are not too 
clear on the point. Personally, I 
think we have been too free with 
baptism in such cases.” 
VARIOUS POINTS INVOLVED 


The reader of the above letter will 
have seen that there are several dis- 
tinct points involved in the problem 
suggested by Sacerdos. Desired is some 
norm by which it can be determined 
whether or not a child has been bap- 
tized in Ecclesia catholica. Determi- 
nation of this will have its effect upon 
the child’s subjection to the canonical 
form of marriage, and, although the 
point is not introduced by Sacerdos, 
upon his subjection to the impediment 
of disparity of cult. In view of these 
important considerations, there is the 
further question of the proper pro- 
cedure to be followed with regard to 
the baptism of infants, other than the 
children of persons who are practical 
Catholics. Again, there is inquiry 
about the lawfulness and the advis- 
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ability of having non-Catholies bap- 
tize the children of non-Catholic par- 
ents, when those infants are in danger 
of death. 

Several other readers have made in- 
quiry about the change in Canon 1099, 
§ 2, which was put into effect as of 
Jan. 1, 1949, by our Holy Father, Pope 
Pius XII.1 Discussion of baptism “in 
the Catholic Church” will call for some 
explanation of this change in the law, 
which explanation will be undertaken in 
the second part of this article, to be 
published in next month’s issue. 


MEANING OF BAPTISM 
“IN ECCLESIA CATHOLICA” 


Authors make a distinction between 
baptism into the Catholic Church and 
baptism im the Catholie Church.* This 
distinction calls attention to the fact 
that every validly baptized person, in 
virtue of his baptism, is a citizen of the 
Chureh of Christ, with all the rights 
and obligations of a Christian, unless, 
with regard to rights, there exists an 
obstacle which impedes the bond of 
ecclesiastical union, or a censure im- 
posed by the Church.* Every baptized 
person, therefore, is subject to the 
legislative authority of the Church,‘ 
although she makes certain exceptions 
for baptized non-Catholies, especially 
in the very matters we are about to 
treat, namely, subjection to the canon- 
ical form and to the impediment of 
disparity of cult. 


*Pius XII, Motu proprio, Aug. 1, 1948, 
A.AS. XL, p. 305; translation published in 
the Canon Law Digest, III, pp. 463-465. 

* Canonical Procedure in Matrimonial Cases. 
By William Jo. Doheny, C.S.C. (Bruce, Mil- 
waukee, 1944), Vol. II: Informal Procedure, 
p. 37. 

*Canon 87. 

*Canon 12. 


If we may be permitted here to di- 
gress for a moment, it would be well 
to emphasize, as on previous occasions, 
that all baptized persons are subject to 
the laws of the Church, including her 
laws on the Sacrament of Matrimony. 
Occasionally there is misunderstanding 
concerning this fact. It is worth men- 
tioning, therefore, in connection with 
the present article, that our inquiries 
about the baptismal status of certain 
infants are not made with the purpose 
of deciding whether or not they are 
bound by the laws of the Church. If 
they have been validly baptized, they 
are bound by those laws. Our con- 
cern is to determine what is understood 
by baptism in Ecclesia catholica, be- 
cause only those who are baptized in 
the Catholic Church are subject to 
certain well-defined matrimonial laws. 

Consequently, mindful of the pro- 
visions of Canon 87, we say that “all 
persons validly baptized are baptized 
into the Catholie Church, even though 
the ministers be schismaties or heretics. 
On the other hand, those who are validly 
baptized as Catholics and as acknowl- 
edged members of the Catholie Church 
are considered to be baptized in the 
Catholic Chureh.”® This is a canon- 
ical distinction, by which a_person’s 
legal status is determined. Baptism 
in Ecclesia catholica is not opposed to 
either valid or invalid baptism; it pre- 
supposes valid baptism. . 


DETERMINATION OF 
BAPTISMAL STATUS 


The designation “baptized in the 
Catholic Church” describes persons who 
are baptized with the intention of as- 
sociating themselves with, or of being 
incorporated into, the Roman Catholic 


* Doheny, loc. cit. 
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Chureh.® Therefore, we see, the inten- 
tion of those associated with the bap- 
tism is a most important factor. “In 
determining who are baptized in the 
Catholic Chureh, it will be necessary 
to keep constantly in mind: the inten- 
tion of the parents or guardians with 
regard to infants; the intention of the 
person himself who is an adult; and 
the intention of the one administering 
the sacrament.” 7 
Deserving special 
order of precedence just noted. It is 
intention of the 


mention is the 


not primarily the 
minister of baptism, but that of the 
recipient, which determines the latter's 
status, if he be an adult. For these 
purposes, an adult is any person who 
has attained the use of reason... An 
infant, one who has not yet arrived at 
the use of reason, is incapable of form- 
ing an intention. For him the requisite 
intention is supplied by parents or 
guardians. The intention of the par- 
ents or guardians need not be explicit. 
An interpretative intention will suffice, 
and will prevail in the event that the 
minister of the sacrament intends to 
baptize the infant in a sect other than 
that of the parents,’ 

Moreover, consideration must be 
given to the provisions of the Code of 
Canon Law, which determine when an 
infant child of non-Catholic parents 
may lawfully be baptized by a Catho- 
lic.!° Whether or not the infant was in 


* The Juridical Form of Marriage. By John 
J. Carberry (Catholic University, Washington, 
1934), p. 120. 

*The Matrimonial Impediments of Mized 
Religion and Disparity of Cult. By Francis 
J. Schenk (Catholic University, Washington, 
1929), p. 104. 

*Canon 745, § 2, n. 2. 

® Carberry, op. cit., p. 121. 

Canons 750, 751. 


208 


danger of death will have an important 
bearing upon his juridical baptismal 
status, and may determine whether or 
not he is to be considered as having 
received baptism in Eeclesia catholica. 

Awareness of these various factors 
makes it clear now difficult it is to 
supply the “absolute norm” desired by 
Sacerdos. In other words, there is no 
simple rule to be laid down, which will 
solve each and every case. Due 
thought must be given, in particular 
instances, to the intention of the parties 
involved and to their religious affilia- 
tions, to the prescriptions of the Code 
concerning the baptism of infants, and 
to the circumstances surrounding the 
baptism, especially the state of the in- 
fant’s health at the time of the bap- 
tism. 


BAPTIZING CHILDREN 
OF NON-CATHOLICS 


Reference has just been made to 
Canons 750 and 751, in which are given 
norms for the baptism of children born 
to non-Catholic parents. Canon 750 
speaks of the children of infidels, that 
is, of persons who have never been bap- 
tized. Canon 751 is concerned with 
the children of hereties, schismaties, 
and apostate Catholics. However, in 
practice there is no great distinction 
to be made, and the Code declares that 
generally the same norms are to be 
followed in all of these cases. Hence, 
we shall speak only of the children of 
“non-Catholies.”’ 

According to Canons 750 and 751, 
the infant child of non-Catholie par- 
ents, even if they be unwilling, is law- 
fully baptized when its life is so en- 
dangered that it is prudently foreseen 
that the child will die before it reaches 
the use of reason. Outside of the danger 
of death, a different standard applies. 
Then the child may be lawfully bap- 
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tized only if there be sufficient guaranty 
of its Catholic education, and if at 
least one parent or guardian consents 
to the baptism. If the parents or 
guardians are deceased, or have lost 
their right over the child, or cannot 
effectively exercise it, their consent is 
not required.'' If one of the parents 
was a Catholic, but is now dead, no 
further consent is needed, but baptism 
is to be conferred only if sufficient 
provision can be made for the education 
of the child as a Catholic.” 

We are not here directly concerned 
with the baptism of children who are 
not in danger of death. As a result, we 
do better not to pause for treatment of 
the guarantees that must be given of 
an infant’s Catholic education. Suffice 
it to say that, according to various 
pronouncements from the Holy See, the 
Chureh does not require moral certi- 
tude of such education. What is 
termed “probable hope” or a “possible 
hope” is deemed sufficient by the Holy 
See.'8 

When the child is in danger of death, 
not even this assurance is required, as 
we have seen from Canon 750, pro- 
vided that his death before reaching 
the use of reason is prudently foreseen. 
Have we been “too free with baptism in 
such cases,” as Sacerdos is inclined to 
believe? It does not seem possible to 
offer a firm, general opinion on this 
matter, unless there were opportunity 
to consult many priests in widely 
seattered parts of the country, and to 


"Canon 750. 

"The Sacred Canons. By John A. Abbo 
and Jerome D. Hannan (Herder, St. Louis, 
1952), Vol. I, p. 754. 

*S.C. of the Holy Office, March, 1933; 6-8 
July, 1898. Cited in IJnterpretatio et Juris- 
prudentia Codicis Iuris Canonici. By Edward 
F. Regatillo, S.J. (Sal Terrae, Santander, 
1949), pp. 229, 230. 


determine from them exactly what is 
the common procedure with regard to 
the baptism of non-Catholic infants.'* 
It is quite possible that some individ- 
uals are too ready to baptize them 
before the conditions required by 
Canon 750 are present. The norms 
that we should try to follow, however, 
will be better suggested toward the end 
of this article, when there has heen 
further explanation of the canonical 
effects of baptism in Ecclesia catholica, 
and when a more complete picture of 
the canonical aspects of the question 
has been presented. 


SOME SPECIFIC CASES 


Monsignor Doheny, in his _ noted 
work on matrimonial procedure, gives 
a long list of cases in which an infant 
will be judged to have been baptized in 
the Catholic Church, or not to have 
been so baptized, as well as various 
cases in which there would be an in- 
soluble doubt, calling for submission 
of the case to the Sacred Congregation 
of the Holy Office. 

Accordmg to this list, which is here 
greatly summarized, an infant baptized 
because of urgent necessity would be 
regarded as baptized in the Catholic 
Chureh in the following cases: 


1) if he was born of Catholic par- 
ents, or if he is baptized at the will 
of Catholic guardians, no matter who 
administers the sacrament; 

2) if the child was born of a mixed 
marriage’® contracted with the cau- 
tiones, no matter who baptizes him; 


* We realize that, strictly, all infants are 
non-Catholics before their baptism. The 
term here signifies children born of two non- 
Catholic parents. 

“Op. cit., pp. 37-40. 

*The term “mixed marriage” we use as 
applicable to marriages contracted with a dis- 
pensation from either the impediment of 
mixed religion or from the impediment of 
disparity of cult. 
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3) if the infant was born of non- 
Catholic parents, but is baptized in 
danger of death by a Catholic; 

4) if the infant of non-Catholic 
parents is baptized even by a non- 
Catholic who intends Catholic bap- 
tism. 


According to Monsignor Doheny, if 
a child were born of a mixed marriage 
contracted without the cautiones, and 
if he were baptized by a non-Catholic, 
the baptismal status would be doubtful, 
and the case would have to be sub- 
mitted to the Holy Office. We should 
here understand the possibility that one 
or both parents in such a marriage 
would request Catholic baptism, thus 
removing the case from the doubtful 
category. 

From the above, therefore, we can see 
that the specific case about which 
Sacerdos inquired does involve bap- 
tism in Ecclesia catholica and subjec- 
tion of the infant to the canonical form 
of marriage, and, as well, to the impedi- 
ment of disparity of cult.17 The case in 
question is that of a child of Lutheran 
parents who ask a Catholic nurse to 
baptize the infant when it is in danger 
of death. 

If the nurse were not a Catholic, 
but intended to confer Catholic bap- 
tism, would the infant be baptized in 
Ecclesia catholica? Following the out- 
line given above, we would say that the 
child has been so baptized, by reason 
of the nurse’s intention in conferring 
the sacrament. Would the fact that 
the parents are concerned only about 
baptism simpliciter, without any 
thought of the Catholic Church, affect 
the child’s status? It would seem not, 
provided that the person baptizing had 
the intention of conferring baptism in 
the Catholic Church. If there were 


7 Cfr. Canon 1070. 
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some doubt, because of conflicting in- 
tentions between the parents and the 
nurse, one might find the case to be 
more difficult of solution. However, 
the writer believes that, even in these 
circumstances, because of the danger 
of death and because of the non-Catho- 
lic nurse’s intention, the baptism con- 
ferred would be in Ecclesia catholica, 
just as it would be if the parents were 
completely opposed to any baptism.!* 
The infant is being baptized lawfully, 
with the intention of baptizing it in the 
Catholic Church. 


BAPTISM OF INFANTS 
OUTSIDE DANGER OF DEATH 


Although Sacerdos did not explicitly 
raise the question in his letter, it may 
be profitable to offer a few comments 
on the baptism of infants who are not 
in danger of death, with reference to 
their juridical status. Again turning 
to Monsignor Doheny’s work, we find 
stated the general principle that “bap- 
tism in the Catholic Church or non- 
Catholic denomination is_ ordinarily 
manifest from the intention of parents 
or guardians when presenting infants 
for baptism.’’® 

Summarizing once more, we can say 
that an infant, not in danger of death, 
is considered to have been baptized in 
the Catholic Church, a) if he was 
born of Catholic parents, regardless of 
the faith of the minister of the sacra- 
ment; b) if he was born of a mixed 
marriage contracted without the cau- 
tiones, but is presented to a Catholic 
minister for baptism by either parent. 
If an infant is born of a mixed marriage 
contracted with the usual cautiones, he 
is presumed to have been baptized in 
the Catholic Church until the contrary 
is proved. 


™Cfr. Canon 750. 
* Op. cit., pp. 39, 40. 
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If a child is born of two non-Catholic 
parents, or of fallen-away Catholics, 
but is lawfully baptized in accord with 
the provisions of Canons 750 and 751, 
he is baptized in the Catholic Church.?° 
On the other hand, if the infant be bap- 
tized in violation of those canons, he 
becomes the subject of a case that must 
be submitted to the Holy Office for de- 
cision. This last rule should be clearly 
understood. There is no question of 
the validity of the baptism. What is 
doubtful is the infant’s status with re- 
gard to baptism in the Catholic Church, 
upon which status will depend his sub- 
jection to the canonical form of mar- 
riage and to the impediment of dis- 
parity of cult. 


BAPTISM OR CONVERSION 
OF ADULTS 


For the sake of completeness, we shall 
add here some observations concern- 
ing adults, and baptism in the Catholic 
Chureh. An adult is deemed to have 
been baptized in the Catholic Church, 
if he received baptism under the con- 
ditions specified in Canon 752, § 2. Ac- 
cording to that canon, if an adult can- 
not. be instructed in the principal mys- 
teries of the faith, it is sufficient that 
he manifest in some way his assent to 
them, and his intention of obeying the 
precepts of the Christian religion. As 
has already been pointed out, an adult, 
in this context, means anyone who has 
reached the use of reason.” 

Likewise baptized in the Catholic 
Church are those adults who receive 


” Here we may point out that, just as the 
child of two non-Catholics may lawfully be 
baptized by a priest, if the required promises 
be given, so may the infant of two invalidly 
married Catholics, even when the marriage 
cannot be validated and the parties are un- 
willing to separate. Baptism should not be 
refused only because of the invalid marriage. 

"Canon 745, § 2, n. 2. 


the sacrament in response to either an 
explicit or implicit request to become 
a Catholic. Here we may mention the 
case, not unknown, of the child of non- 
Catholic parents who, having attained 
the use of reason, seeks baptism from 
Catholic playmates as a result of what 
he has heard from them about Catholic 
Church and about baptism. Although 
his parents may be indifferent, or even 
hostile toward the Church, the young- 
ster who, in these circumstances, asks 
for or consents to baptism at the hands 
of Catholic children is presumably bap- 
tized in the Catholic Church by reason 
of his own wishes as an “adult.” Per- 
haps, in a particular case, some ques- 
tion might be raised about the nature 
of the child’s intention and about his 
subjection to the form of marriage and 
to Canon 1070. Nevertheless, the pre- 
sumption would favor his having re- 
ceived baptism in Ecclesia catholica. 
Because of the canonical effects of this 
status, it is important that some priest 
gather what information may be avail- 
able shortly after the baptism, and that 
it be kept. on file for future use. De- 
cisions in one or more marital problems 
in later years may depend upon the in- 
formation thus gathered. Cases of this 
kind have been treated at greater 
length in a previous issue of THE Homi- 
LETIC AND PASTORAL REVIEW.?? 

Far more common, naturally, will be 
the conversion to the Catholie Church 
of persons who have been previously 
baptized in a schismatie or heretical 
sect. Canon 1070 subjects these con- 
verts to the impediment of disparity of 
cult, and Canon 1099, § 1, n. 1, declares 
their subjection to the canonical form 
of marriage. The Code here speaks 
only of converts from an heretical or 
schismatie sect, because the terms 


“ Aug., 1952, pp. 1035-1039. 
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“heretic” and “schismatic” in canon 
law presuppose the previous reception 
of the Sacrament of Baptism.** Other 
converts will be baptized absolutely, 
when they are received into the Chureh. 
Heretics and schismaties will receive, 
at most, conditional baptism, and that 
because of doubt concerning the valid- 
ity of their earlier baptism. 

To avoid needless complications, we 
speak in this article, for the most part, 


“Cfr. Canon 1325, 2. 


In the next H P R issue 


only of persons baptized in the Catholie 
Church, understanding that the same 
canonical effects will follow for those 
who have received conditional baptism, 
or who may not have been re-baptized 
at all, upon their conversion to the 
Church. Moreover, the letter whieh 
occasioned this article was concerned 
only with the baptism of infants. 
Hence, we give only passing attention 
to adult converts in the present discus- 
sion, which will be concluded in the 
following issue. 





Pastoral Blacksmith. 





One of the most delightful accounts of life in the rectory is entitled The 
The author, Father Carl J. Wileshal, is presently 
Associate Editor of the Altoona Catholic Register and an established writer 
since before his ordination. Despite the pressure of his work as an assistant 
in several large Pennsylvania parishes through the years, Father Wileshal 
has always made time to contribute to national Catholic magazines and to 
the editorial pages of various Catholic weeklies. 

We feel secure in saying that his The Pastoral Blacksmith will be re- 
salled enjoyably for a long time to come by members of the clergy. 
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Chapters from the Gospel of 
St. John 
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The Blind See 


By ERNEST GRAF, 0O.S.B. 
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l he episode of the healing of the 
man blind from birth is one of the 
highlights of the Gospel of St. John. 
It is told with such a wealth of detail 
as to make it perfectly clear that the 
narrator was an eye-witness of the 
event. The parents of the hero of the 
story were obviously poor people since 
the unfortunate man was compelled to 
take up a position by the roadside, there 
to solicit the alms of the passers-by. 
Every visitor to Palestine, and to the 
Holy City in particular, will have seen 
men—and even women and children— 
destitute, blind or maimed, by the road- 
side and heard their piteous appeals for 
money or, more rarely, food. 

The blind beggar of the fourth Ges- 
pel is a remarkable character. Of all 
the minor personages whom we en- 
counter in the pages of the Gospel, he 
is the one that many of us would most 
wish to have met in the flesh. Blind he 
was, indeed, but he was very intelligent. 
His congenital infirmity preserved him 
from being distracted by the variegated 
scene of the publie street. He was 
forcibly thrown back upon himself and 
had time to think. 
points to his having been an upright, 
independent and outspoken individual. 
He was not the man to allow himself to 





Every word of his 


be browbeaten by any one, whatever his 
position or title. 


THE APOSTLES’ QUERY 


It would seem that the poor man’s 
“pitch” was on one of the roads or 
streets that led to the temple, for Jesus 
and the Twelve noticed him as they 
came out of the temple precincts. At 
this day the pilgrim to the Holy Sep- 
ulchre must invariably pass a number 
of beggars sitting on the steps that lead 
down from Christian Street to the small 
square in front of the basilica. Our 
man appears to have been widely 
known. This was natural enough since 
he had been voicing his disability to all 
and sundry for a number of years. 

The encounter provided the disciples 
of Jesus with an opportunity for seeking 
from their Master a solution of the 
mystery of suffering. Most people in- 
stinctively regard all physical evil as a 
punishment, but the disciples’ question 
is particularly naive, for they want to 
know whether the man’s blindness Was 
the punishment of a sin of his own, or 
of one committed by his parents: 
“Rabbi, who hath sinned, this man or 
his parents, that he should be born 
blind?” The query, as Lagrange ob- 
serves, does but little eredit to their 
intelligence. On the other hand, they 
could not have forgotten the Master's 
warning to the paralytic whom He had 
healed at the Pool of Bethesda: “Be- 
hold thou art made whole: sin no more, 
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lest some worse thing happen to thee’ 
(John v: 14). On the other hand, they 
ean hardly have been so credulous, or 
so subtle, as to imagine that the man 
had sinned in a previous existence. 
They were, of course, familiar with 
scriptural warnings to the effect that 
God visits the iniquity of the parents 
upon the children, unto the third and 
fourth generation (Exod. xx: 5). 

In His answer our Lord refuses to 
discuss the problem of the origin of evil 
and contents Himself with saying that 
in the present instance no one was to 
blame. In the eternal prevision of God 
this infirmity had been permitted with 
a view to a greater good. The man’s 
cure would serve to show forth the glory, 
that is, the power, of God as wielded by 
Christ on equal terms with the Father. 
Moreover, in addition to receiving his 
bodily sight, the man’s spiritual sight 
would be opened to the still more pre- 
cious light of the faith. The only sane 
attitude to the problem of suffering, or 
to material evil in general, is to view it 
sub specie aeternitatis. The physical 
disability of the beggar provided our 
Lord with yet another occasion for pro- 
claiming Himself “the light of the 
world.” “As long as I am in the world, 
I am the light of the world.” Light and 
life are key words in the fourth Gospel. 


ANCIENT BELIEF IN HEALING 
POWER OF SALIVA 


After these preliminaries Jesus per- 
formed a ritual which, at first sight. dis- 
concerts the modern reader. We find it 
hard to see any proportion between ou 
Lord’s action and the effect aimed at. 
The ancients, on the other hand, would 
not have been surprised, for the belief 
was current at the time, and, in fact, 
still obtains credence in some more 
backward countries, that the saliva, es- 
pecially the saliva of a man who has not 
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yet broken his fast, is possessed of a 
healing virtue. Tacitus, (Hist. IV, 81) 
relates that a blind man once begged the 
emperor Vespasian to cure him with his 
spittle: “ut oculorum orbes dig- 
naretur aspergere oris excrementis.” 
Serenus Sammonicus, a physician and 
author of a poetical medical treatise 
and who was put to death by Caracalla 
in A.D. 212, has the following recipe 
for diseased eyes: “Turgentes oculos 
vili circumline coeno.”” “Smear swollen 
eyes with common mud.” 

St. Mark relates the cure of another 
blind man at Bethsaida, in Galilee. 
Some friends of the unfortunate man 
besought our Lord “that he would touch 
him.” So Jesus took the man by the 
hand, led him out of the little town and 
“spat upon his eyes” and twice laid His 
hands upon him and so restored his 
sight (Mark viii: 22, 23). We may 
surely understand St. Mark as saying 
that Jesus touched the man’s eyes with 
His saliva. It is unlikely that when 
Jesus made the ointment of clay or 
mud He was led by a desire to conform 
with the prevailing belief in the virtue 
of the saliva. If He made the clay 
with His saliva, it was because there 
was no water at hand. Having made 
the clay He smeared the man’s eyes 
with this strange ointment and bade 
the man go and wash it off in the nearby 
Pool of Siloe of which the prophet says 
that “its waters go softly” (Isaias viii: 
6). This pool, which is extant to this 
day, is fed by the Fountain of the 
Virgin (Gihon in the O.T.) by means 
of a tunnel dug by King Ezechias. The 
man obeyed and forthwith received his 
sight. 


OUR LORD’S USE OF SYMBOLS 


In his lengthy and eloquent commen- 
tary on this chapter of St. John’s Gos- 
pel, St. Augustine points out that all 
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our Lord’s works were so many lessons 
—‘opera et verba”; works because 
they were done; words or lessons be- 
cause they are charged with meaning— 
“opera quia facta sunt, verba quia 
signa sunt.” There was a_ profound 
purpose in all our Lord did. Every act 
and gesture of His, like every word that 
fell from His lips, has a lesson for us. 
There is no inherent virtue, no healing 
power in mud, even in mud made with 
the saliva of God Incarnate. Our Lord’s 
whole conduct on this occasion was in 
keeping with His habitual practice 
when dealing with the sick and disabled. 
In all the cures wrought by Him, He 
used some gesture, or some form of 
words or, as in the present instance, 
some material element as a symbol and 
even as the vehicle of the virtue that 
proceeded from His person. His usual 
practice seems to have been to lay His 
hands upon the sick, even upon the 
lepers, with the sole exception of the 
possessed, for in every instance when 
He cast out devils He did so by a verbal 
command. 

There is a most important lesson for 
lis in this conduct of the Savior; in fact 
it provides the basis for the theologians’ 
teaching on the nature and efficacy of 
the sacraments. A sacrament, we are 
taught, is an external, visible sign or 
token of an inward, invisible grace, in- 
stituted by Christ Himself for the pur- 
pose of communicating to those who 
could have no direct contact with Him 
the saving virtue that issued from His 
person while He went about Judea and 
Galilee, “doing good,” as St. Peter tells 
us (Acts x: 38). And they are not 
mere symbols or signs. They are signs 
but efficacious signs, that is, they 
actually effect that which they signify. 
It would be an unworthy and, indeed, 
an entirely wrong conception of these 
wonderful inventions of divine wisdom 


and goodness were we to regard them as 
mere causae occasionales of grace. 
Christ is the sole ultimate source and 
cause of grace, but He has invested the 
sacraments of the Church with an in- 
herent, positive, though instrumental, 
causality. 

It is not difficult to see that the 
sacraments are singularly in harmony 
with man’s composite nature. St. John 
Chrysostom points out in a sermon, of 
which all priests read an extract on the 
Sunday within the octave of Corpus 
Christi: “In Baptism, by means of a 
material thing, namely water, a spirit- 
ual gift is bestowed, in that we are 
born to a new life. If you were an 
incorporeal being, Christ Himself would 
have bestowed His gifts in a purely 
spiritual and incorporeal manner. But 
now that your soul is joined to a mate- 
rial body, He offers you spiritual gifts 
by means of sensible things.” In this 
text we have a summary of the whole 
theology both of the sacraments and 
the sacramentals of the Church. 


BELIEVERS AND UNBELIEVERS 
IN THE FACE OF FACTS 


The blind man was unable to see 
what was being done to him, though he 
could feel the actual smearing of his 
eyes, nor could he see His benefactor 
who had apparently taken the initiative 
on this occasion. St. John does not tell 
us all that happened, and it may “be 
that, like that other blind man who sat 
by the roadside at the entrance to 
Jericho, he had made an appeal to 
Jesus. Be this as it may, the remark- 
able thing is that the man seems to have 
known no hesitation when told to wash 
his eyes in the Pool of Siloe. Our Lord 
never performed a miracle of the physi- 
cal order without an ulterior, superna- 
tural purpose; hence the miracle was 
but the outward symbol of the opera- 
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tion of grace in the soul of the man. 
When the man sick of the palsy was 
deposited at His feet, Jesus began by 
healing his soul: “Thy sins are forgiven 
thee.” In the present instance at the 
very least an initial interior illumina- 
tion must have preceded or accom- 
panied the physical cure. At Jesus’ 
bidding the man went as fast as his 
privation of sight permitted, washed his 
eyes as ordered, and instantly received 
the sight of his eyes which he had never 
enjoyed. In the Communion antiphon 
of the Mass of the Wednesday after 
Laetare Sunday, Holy Church takes it 
for granted that this was also the 
moment when the happy man received 
the light of faith: et abi, et lavi, et 
vidi et credidi Deo. 

The miracle created no small stir. 
It was wrought on the Sabbath day, 
henee more people than usual would be 
about in the neighborhood of the tem- 
ple. The man must have been what 
we call “a character.”’ His cure could 
not be hushed up and he himself was 
not the man to keep it dark. The re- 
sult was that the Pharisees and others 
of their ilk found themselves on the 
horns of a dilemma. If they admitted 
the genuineness of the cure, which was 
the obvious course to take, they must 
also admit that Jesus was at the very 
least the equal of the greatest of 
prophets. If they denied the cure they 
rejected the evidence of their senses. 
In their embarrassment they chose to 
deny that the man had ever been blind. 
This unwillingness to admit a direct 
divine intervention in the affairs of 
men has found its imitators in every 
age. The miraculous cures of Lourdes 
are established by an unprecedented 
wealth of circumstantial and scientific 
evidence. For all that they are, they 
are either denied or ignored by the 
world at large, or explained away as 
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due to psychological causes—mass- 
hysteria, enthusiasm and so forth. 

Miracles do not by themselves alone 
create faith. Our Lord Himself sadly 
admitted that it was possible for men 
to shut their eyes and harden their 
hearts: “Woe to thee, Corozain! woe to 
thee, Bethsaida! . . . for if in Tyre 
and Sidon had been wrought the mighty 
works that have been wrought in you, 
they would have done penance . . .” 
(Luke x: 13). Miracles are signs, hints 
thrown out by divine goodness; they do 
not physically compel acceptance of 
the truths which they are meant to con- 
firm. Just as it is possible to shut the 
eyes of the body and so to remain in 
darkness, so is it possible to close thie 
mind to the evidence of the senses and 
to fall back upon some natural explana- 
tion of occurrences which the unpreju- 
diced would accept as incapable of such 
an explanation. Our Lord’s warning: 
“Unless you become as little children” 
(Matthew xviii: 3) is but a statement 
of a psychological fact of enormous 
significance. Pride and conceit blind 
the eye of the soul and harden the 
heart; humility and childlike simplicity 
enable us to see “the finger of God” 
where the shrewd and the learned re- 
main puzzled and unconvinced. 


COURAGE AND HYPOCRISY 


The examination of the case by the 
Jewish authorities is one of the most 
dramatie episodes of the New Testa- 
ment. Up to that time the miraculé 
had not seen His benefactor, nor had 
he as yet come to believe that He was 
the long-expected Messiah. But what 
a spirited defense this simple, unedu- 
cated man of the people put up for 
Jesus! His argument—that God does 
not hearken to the prayers of sinners— 
is fortunately quite unsound, for God 
is ever ready to forgive sin, and the 
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prayers of a sinner are a preparation 
for conversion and reconciliation with 
Him. The further argument that “un- 
less this man were of God he could not 
do anything” may stand, for there is 
no evidence of a sinner having had 
power to work miracles. 

Upon this the Jews cast him out. 
This sentence does not necessarily mean 
that a sentence of major excommunica- 
tion was pronounced. Such a penalty 
would have cut him off from the “con- 
gregation of Israel.’”’ The phrase may 
simply mean that they had him re- 
moved by force from the place where 
the examination was being conducted. 
The man was the type of person that 
would not give up an argument of his 
own accord. The Pharisees were unable 
to stop his open, eager testimony to the 
miraculous power, hence to the holiness 
of Jesus, but it was in their power to 
have him removed by sheer physical 
force. 

The report of the treatment meted 
out to the man who had been the object 
of His compassion came to the ears of 
Jesus. St. John’s phrase “when he had 
found him” suggests a previous search. 
The word is used in this sense in sev- 
eral passages of the fourth Gospel, as 
in i: 41, v: 14. Jesus once more took 
the initiative: “Dost thou believe in 
the son of God?” The question was a 
disconcerting one. It is possible that 
the reading of the Vulgate is a correc- 
tion of what Jesus actually said, 
namely, “Dost thou believe in the son 
of man?” The poor man had never 
seen his benefactor for our Lord left 
the place where they had first met, but 
he recognized His voice. His question, 
in which he addresses Jesus as “Lord,” 
bears witness to his admirable disposi- 


tions. He is willing and eager to believe 
whatever his benefactor may tell him. 
“Who is he, Lord, that I may believe 
in him?” The gradual illumination of 
that soul is about to reach its glorious 
fulness: “Thou hast seen him and it is 
he that speaketh with thee.” “Thou 
hast seen him” cannot but have brought 
back to the man’s mind the prodigious 
thing that Jesus had done to him. But 
for Jesus he would still be sitting by the 
roadside, plunged in darkness and beg- 
ging his bread. Our Lord’s statement 
sufficed to convince that upright char- 
acter. Falling on his knees he wor- 
shipped his benefactor. The Gospel is 
silent on the subject, but he surely pro- 
fessed his faith in some such terms as 
had been used by Peter in the neigh- 
borhood of Caesarea Philippi. In St. 
John’s Gospel the word “to adore” or 
“to worship” always means such wor- 
ship as is due to God alone. It cer- 
tainly bears this meaning in iv: 20 ff, 
xii: 20, as well as in the Apocalypse 
where it occurs twenty-five times. 

Legend—that attractive but fanciful 
companion’ of history—has provided St. 
John’s hero with an appropriate name. 
Restitutus would be a constant re- 
minder to all and sundry of the wonder- 
ful restoration, or rather the bestowal 
of sight, to its bearer. Legend also 
sends him to Gaul where one city claims 
him for its first bishop, viz. St. Paul- 
Trois-Chateaux, and another, Nimes, 
for its second. Be this as it may (and 
it is not likely that we shall ever get 
further information), one thing we may 
take for granted, namely that Christ 
had no more loyal and devoted follower 
than the man who had stood up for 
Him so boldly before the leaders of 
his nation. 
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Again: A New Conjugal 
Morality? 


By ED. GAGNON, S.S., S.T.D., J.C.D. and AIDAN M. CARR, O.F.M.Conv., S.T.D., J.C.D. 


L. THE TWENTY CENTURIES that 
the divine drama of the Church’s history 
has spun its gracious course, countless 
doctrinal monstrosities have strutted 
upon the stage of the Christian world, 
struck a posture, and then commenced 
to declaim in false tone (and falser 
sense) such lines as had no place in 
the Playwright’s script. 

Despite the ringing applause of some 
less discriminating members of the 
audience, these erring imposters have, 
thank God, been unceremoniously es- 
corted to the nearest exit by the out- 
raged management, whether the of- 
fender is actual simply 
heresy’s third carbon copy: temerarious 
doctrine. 


heresy or 


THE HOLY OFFICE ON 
THE AMPLEXUS RESERV ATUS 


Very recently (as time appears to 
the Church’s ageless vision) new evi- 
dence of this solicitude has been shown 
in a directive that has received scant, if 
any notice in ecclesiastical periodicals. 
Here is a translation of this important 
pronouncement of the Holy Office, dated 
June 30, 1952: 


“The Apostolic See notices with great 
disquietude that in recent times many 
authors, in treating of conjugal life, 
have not hesitated to go openly and 
in minute fashion into each detail 
concerning the conjugal life. It no- 
tices further that certain authors de- 
scribe, praise and recommend a cer- 
tain particular act called amplerus 
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reservatus. In order not to be want- 
ing in its duty in such an important 
domain which concerns the sanctity 
of marriage and the salvation of souls, 
the Supreme Congregation of the 
Holy Office, in virtue of an express 
mandate of His Holiness, Pope Pius 
XII, gives to all these authors a seri- 
ous warning to cease acting in this 
way. Furthermore, the Holy Office 
insistently exhorts Bishops to be vigi- 
lant with regard to these abuses and 
to employ with care opportune reme- 
dies. Moreover, priests should never, 
in the care of souls and the direction 
of consciences, dare, either spontane- 
ously or in reply to questions placed 
to them, so presume to speak as if 
nothing in the Christian law were op- 
posed to the amplexus reservatus.”? 


THE CONTENT OF THE INSTRUCTION 


The almost universal silence that has 
greeted this serious monition could lead 
one to imagine that the Holy Office is 
tilting at windmills or taking broad- 
sword strokes at straw men. Scarcely 
so! The Congregation is evidently pro- 
foundly concerned about some genuine 
dangers that have of late manifested 
themselves both in Europe and on our 
own continent. Assuredly we American 
priests wish to be on the alert to fore- 
stall further attacks on the sanctity of 
America’s already besieged marital life, 
no matter in what garb of sweetness 
and light such threats may disguise 
themselves. We are also warned about 
the risks connected with the spread of 


* AAS, 44 (1952), 546. 
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certain detailed books or pamphlets on 
the sexuality of marriage. 

This Instruction, emanating from the 
{oman Congregation charged with safe- 
guarding the purity of Catholic faith 
and morals, contains unequivocal state- 
ments that are not just disciplinary: 
they are doctrinal as well. Summa- 
rized, the directive does the following: 


1. It warns authors who, in writing 
about the physical aspects of conjugal 
life, are lacking in due modesty 
through excessive detail. Realism in 
such matters is a risky undertaking, 
especially when contained in the writ- 
ten word. Measures have been taken 
in our country to curtail this sort of 
writing, for happiness in marriage is 
often the immediate concern of doc- 
tors of medicine, who can orally ex- 
plain to puzzled spouses whatever 
doesn’t come naturally. 

2. It specifically singles out Cath- 
olic writers who explain and advocate 
a particular practice called amplexus 
reservatus. 

3. It exhorts bishops to vigilance 
against abuses, instructing them to 
take steps necessary to correct au- 
thors who err in these matters. 

4. It forbids priests, in their care 
of souls, ever to speak as if the am- 
plexus reservatus were morally un- 
objectionable. 


BLAMABLE WANT OF MODESTY 
IN WRITINGS 


The Instruction mentions that some 
writings are offensive to Christian deli- 
‘acy by their descriptions of the most 
intimate details of the marital relation- 
ship. In this it repeats a warning given 
by Pope Pius XII in his discourse to 
French fathers in September of 1951. 

At that time the Holy Father recog- 
nized the difficulties of Catholie fathers 
in a dechristianized milieu when he 
vigorously inveighed against writings 
that advocate “sexual initiation.” He 


observed that these are often penned 
by Catholics who may indeed mean 
well, but whose works are nonetheless 
erotic and unchristian. The Pontiff 
added that these writings obtain an 
enormous circulation, even among the 
young—to their detriment. This “ini- 
tiation” Pius XII called “intolerable 
effrontery,’ despite the earnest en- 
deavors of its protagonists to justify it. 
The Pontiff expressed a doubt as to 
whether there is any notable difference 
(except in intention) between these 
“Catholic” writings and the deliberately 
salacious productions of a commercial- 
ized press.” 

In its instruction the Holy Office re- 
iterated the papel injunction: the norms 
of Christian modesty must be conscien- 
tiously respected. In effect it cautions 
Catholic writers to be on their guard 
lest they become unwitting sources of 
scandal for casual readers, since the 
easy availability of such pamphlets and 
books constitutes a danger to human 
weakness. To warn readers in a preface 
that the work is “only for adults” or 
“only for: present or future spouses,” 
has too often the effect of serving as a 
stimulus to the pruriency of Adam’s off- 
spring.* 

It is regrettable that there has been 
such a wide diffusion of books treating 
sexual initiation. Their general distri- 
bution has, in some instances, been fur- 
thered by apostolic members of the 
clergy personally convinced that a serv- 
ice is thereby rendered the faithful. The 

? The original French version of the Pope’s 
address is contained in Nos Cours (Montreal, 
1951), Vol. 13, no. 6. 

*The Church has such an exalted regard 
for the demands of modesty that a privately 
distributed (but very well known) Instruction 
of the Holy Office, under the date May 16, 
1943, reminded confessors that even the abso- 
lute integrity of confession must be sacrificed 
where scandal for the penitent or danger for 


the confessor would be risked by (otherwise 
necessary) detail. 
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mere fact that such works are not on 
“the Index,” or even possibly carry an 
Imprimatur, is no certain guarantee of 
the conformity of their contents to the 
mind of the Holy See.‘ 


THE PROBLEM OF 
THE AMPLEXUS RESERVATUS 


It is concerning the amplexus reser- 
vatus that the Instruction and this pres- 
ent article are especially concerned. It 
perhaps would be itself a violation of 
modesty to describe precisely what is 
meant by the Latin phrase. While the 
usual Moral Theology textbook does not 
use the words employed in the Instruc- 
tion, still the term is nearly self-ex- 
planatory. 

It will suffice to explain that the 
phrase has reference to a carnal union 
between the spouses which ends without 
an actual orgasm. It has the added 
distinction of being imported from the 
Orient, where the techniques of sensu- 
ality are an exquisitely developed art. 
A certain amount of practice and self- 
restraint are needed to acquire the 
ability, but once the technique is mas- 
tered a highly satisfactory sex life is 
quite possible. In the amplexus the 
partners, having achieved a studied con- 
trol over the nervous system, commence 
the marital act in a normal fashion, but 
interrupt it without its fecundating ef- 
fect taking place. This control is based 
on known psychological and physiologi- 
cal principles, joined to a species of 
autosuggestion. 

This method, so its hucksters main- 
tain, safeguards both the conjugal hap- 
piness of the couple and the exigencies 
of Moral Theology, while at the same 
time it precludes the conception of new 
life. Insofar as its morality is con- 
cerned, its fautores declare that there 


*Cf. Instruction of the Holy Office, March 
29, 1941, AAS, 33 (1941), 121. 
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can be no reasonable objection to it, for 
it is, they say, no different from touches 
and other intimacies permitted spouses.® 
Is this position tenable? The Holy 
Office appears to think otherwise. 


THE CATHOLIC TEACHING 


The wide reception already given this 
doctrine in Europe is only another proof 
of the extent to which the “New 
Morality,” an ugly duckling of that 
false “irenicism’ condemned by Pius 
XII in the encyclical Humani generis, 
has penetrated into the minds of some 
Catholies, even of some priests. It is 
a morality that is subjective, utilitarian, 
viewing as of less value objective argu- 
ments and tradition in support of a 
position, than the number of partisans 
and the appeal of expediency that posi- 
tion happens at the moment to have.® 

Catholic moral teaching on the use 
of the generative faculty requires that 
this use have the aptitude to achieve 
the purpose of the faculty. The pri- 
mary purpose of the conjugal act is the 
same as the primary purpose of mar- 
riage itself: the procreation (and sub- 
sequent education) of offspring. Thus, 
intercourse outside marriage is wrong, 
in the final analysis, because it does not 
take place in a total context propitious 
for the begetting and educating of new 
human life. 

The use of marriage is itself licit to 
the extent that this use respects the 
intrinsic ordination of the act toward 
the primary and other ends of matri- 
mony. Such is the divine intent em- 
bodied in the natural law, and the per- 
fect observance of this law envisions 


5Cf. Paul Chanson, L’étreinte réservée, 
témoignage des époux (Paris, 1951), p. 7 et 


sqq. 

*Cf. the present authors’ treatment of a 
similar error in The American Ecclesiastical 
Review (Washington, 1952), vol. 127, no. 3, 
pp. 173-181: A New Conjugal Morality? 
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the licit exercise of the conjugal union 
as containing the maximum co-opera- 
tion which can be offered by man in 
the work of begetting new life. 

This is to say nothing more than that 
the act does not exist for the pleasure, 
but that the pleasure has been attached 
by God to the performance of one’s 
marital duty. The moral evil of on- 
anism (which, of course, the amplexus 
is not) does not lie in the material loss 
of seed; it is in the formal guilt of that 
egoism that seeks selfish gratification 
by disordering a pleasurable act from 
its due end. 

In view of this, can one rightly say 
that simply because a couple has the 
right to commence the marriage act (a 
thing in itself perfectly good), that 
they similarly have the right to inter- 
rupt it without its normal termination? 
The practice of amplexus reservatus, it 
should be observed, is not concerned 
with two suecessive and distinct inten- 
one to perform the marriage act, 
and another consequent one: its discon- 
tinuance for some proportionately grave 
and unforeseen reason. The amplexus 
is concerned rather with a pre-estab- 
lished plan by which from the beginning 
it has been decided that the act will be 
incapable of leading to conception be- 
cause it will not be allowed to reach its 
normal termination. 


tions: 


AN OBJECTION ANSWERED 


Perhaps one may introduce the ob- 
jection previously referred to: “The 
amplexus is really no different from the 
caresses and imperfect acts allowed a 
married couple in their ordinary love 
life.” This argument, which has a 
colorable claim to consideration, is fre- 
quently advanced by those who advo- 
cate the practice. But is this objection 
valid, especially if the amplexus is the 
habitual practice of partners who are 


committed to a policy of performing the 
act in such a manner that it will not be 
completed and so will not be fecund? 

It must be remembered that imper- 
fect acts are in general permitted when 
they prepare proximately or remotely 
for the normal union of the spouses. 
By the same token, they are certainly 
to be judged with indulgence and with- 
out the making of fine distinctions when 
they constitute simply a means to foster 
mutual love, even apart from inter- 
course. They are so intended by nature 
as an aid to promote a climate favor- 
able to the begetting of new life. But 
in the case of the practice mentioned 
in the Jnstruction, the circumstances 
are otherwise, for by it the spouses seek 
venereal pleasure (even perhaps greater 
than that resulting from normal com- 
pletion, at least from the point of dura- 
tion if not from the point of intensity), 
and at the same time they deliberately 
exclude the primary end of the marriage 
which allows it. 

If one affirms that the technique, 
which prescinds from the purpose of 
venereal pleasure, is licit simply be- 
cause there is not a full completion, 
then how can one call “grave” and “con- 
trary to the good of the species” in- 
complete solitary acts? Theologians 
agree in declaring that the grave sin in 
violations of purity does not result from 
the mere loss of seed, but from the 
faulty intention of using a faculty with- 
out subordinating such use to the fac- 
ulty’s purpose. In a word, one obtains 
to a greater or lesser degree the satis- 
faction attached to a particular funce- 
tion but without the will to accept the 
annexed responsibility. 

From this sound principle theologians 
conclude that the slightest venereal 
pleasure deliberately sought for outside 
marriage is a serious transgression of 
God’s law. Similarly, it may be logi- 
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cally deduced that in marriage one 
does not escape some imputability of a 
selfish action turned from its due end, 
simply from the fact that one has 
achieved the ability to prevent that act 
from terminating. This deduction 
would seem to hold with special effi- 
cacy when the method recommended 
to prevent the completion of the sexual 
act is at the same time even presented 
as a means to increase sexual pleasure!* 

An additional serious flaw in the 
arguments developed to support the 
entire morality of amplexus (perhaps 
yet more telling against its proponents 
than other flaws) is that the practice 
in effect implies an equation between 
the secondary personal ends of marriage 
and the primary procreative end of 
marriage. The due ordering of the 
hierarchy of ends may not be ignored 
without flying directly into the face of 
repeated papal pronouncements, notably 
the address of Pius XII to the Congress 
of Italian Catholic Midwives in Novem- 
ber of 1951.5 

Finally, human nature being what it 
is, an habitual use of the amplexus 
would seem to include a serious danger 
of yet more manifest and graver viola- 
tions of chastity, onanism for example, 
since any studied exaltation of concupi- 
scence tends fatally to lead to a casting 
aside of all moral restraint. 


POCILITY TO THE MENS ECCLESIAE 


What reactions can be expected to 
result, in time, from this directive of 
the Holy Office? Among most of those 
affected by it there will be a ready sub- 
mission to its letter and spirit. Among 
some of the advocates of the amplexus 
the reply will doubtless be heard, “Well, 
after all, the Congregation has not said 


1921), p. 339 et sqq. 
°Cf. The Brooklyn 
Nov. 10, 1951), p. 6. 


Tablet (New York, 
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that it is contrary to the natural law or 
in any way intrinsically evil. Rome 
has not directly forbidden the book of 
Chanson, nor condemned his teaching in 
sO many words.” 

That is quite so. The Church has 
not so categorically fulminated against 
this Oriental refinement. But for souls 
who are prepared to accept the thesis 
that the way to eternal salvation is not 
a primrose path; who are even ready to 
be as heroic as Pope Pius XII has ex- 
horted all men of these days to be; who 
are pleased to be guided in all docility 
by the warnings of the Church without 
demanding more positive demands— 
such souls will find in themselves a will- 
ingness to abide by the Church’s mater- 
nal admonitions. 

It matters not whether one is a priest 
who must, as a guide of souls or as a 
confessor, be informed about the 
Church’s attitude, or whether one is of 
the simple faithful for whom the prob- 
lem perhaps has deeply personal impli- 
cations. In either case, 
Ecclesia” is more than merely a bit of 
It is the office of sons. 


sentire cum 


sage counsel. 

Both in Europe and on our own con- 
tinent there will be more discussions in 
this regard. We submit that authors 
who praise the practice of the amplexus 
as a happy solution to a vexing prob- 
lem thereby forfeit the confidence of 
moral theologians, even though they 
may merit no censure otherwise. Surely 
it is not an indifferent question, about 
which one is free to follow whatever 
opinion one happens to fancy. That 
much is certain. 

Insofar as confessors and preachers 
are concerned, they are not at liberty 
to speak as if nothing in the Christian 
law interdicted the amplexus reserva- 
tus. Nor may writers, clerical or lay, 
interpret it as something unobjection- 
able. To do so would be in contraven- 
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tion of the vigorous phrase of the Jn- 
struction: 


“ ..numquam, sive sponte sive inter- 
roganti, ita loqui praesumant (sacer- 
dotes) quasi ex parte legis christianae 
contra ‘amplexum reservatum’ nihil 
esset obuciendum.” 


“ROMA LOCUTA .. .” 


“Why then,” one may inquire, “did 
not the Holy Office employ a positive 
form of expression to condemn the 
amplexus, saying, for example: ‘The 
practice is opposed to the natural law— 
utterly evil—contrary to Catholie mo- 
rality?’ Why this indirect formula for- 
bidding one to speak ‘as if nothing were 
opposed’ to the practice?” 

The reply to such a query would 
simply be that the Chureh ordinarily 
reproves error in very much the same 
terms as the proponents of an error 
adopt in their expression of it. And 
the advocates of this exotie Oriental 
importation have consistently referred 


to its morality in guarded phrases, in- 
directly and substantially in this form: 
“From a moral point of view, nothing 
It is against this 
general approval that the Holy See has 


” 


is opposed to it. 





proportioned its own denial. One could 
scarcely expect a more extensive and 
detailed statement. At least not for 
the present. 

Insofar as concerns a positive text on 
the completely licit use of marriage, 
one might cite the solemn and clear 
teaching of Pius XI in the immortal 
encyclical Casti Connubu: 


“|. any use whatever of matrimony 
exercised in such a way that the act 
is deliberately frustrated in its natu- 
ral power to generate life is an of- 
fense against the law of God and of 
nature, and those who indulge in 
such are branded with the guilt of a 
grave sin.’ 

In its Instruction (although of 
course guided by the principle enunci- 
ated by Pius XI) the Congregation of 
the Holy Office does not speak so bluntly 
about the immorality of the amplerus 
reservatus, and so as to the degree of its 
malice there is still room for discussion 
among theologians. But it is surely not 
open to discussion as to whether or not 
the practice is in complete accord with 
the Christian moral law. On that par- 
ticular point, “Roma locuta. . .” 


"NCW. translation, p. 20. 





The Virgin Who Crushed the 
Serpent—Guadalupe, Mexico 


By VINCENT C. DORE, O.P. 


i OLDEST AND GREATEST Mar- 
ian Shrine in the Western Hemisphere 
is located at Villa de Guadalupe on the 
northeastern outskirts of Mexico City. 
For over four centuries it has been 
known as the Shrine of the Virgin of 
Guadalupe. This beautiful basilica is 
dedicated to the Immaculate Mother of 
God, under the title of “The Ever Virgin 
Mary Who Crushed the Serpent.” 

The title which the Blessed Mother 
attributed to herself at Guadalupe ap- 
plied directly and significantly to the 
Aztec people. The Blessed Mother 
spoke to the humble Aztec Indian, Juan 
Diego, in his native, local, Aztec dialect. 
Due to their meager knowledge of the 
ancient Aztec language, the early Span- 
iards misunderstood the title to mean 
“The Ever Virgin Mary of Guadalupe.” 
The natives, however, immediately 
knew and fully understood the real 
meaning of Our Lady’s title, “The Ever 
Virgin Mary Who Crushed the Ser- 
pent.” By divine design, this title fitted 
perfectly into their mythology and 
lifted them out of the shadow of idol- 
atry. It fulfilled the patterns of their 
most fundamental religious beliefs and 
transformed them from the fatalistic 
fear of the idolatrous serpent to the all- 
consuming love of the One, True God. 
It completely satisfied their ardent 
hopes and fervent aspirations, and be- 
came a major factor in thousands of 
early Mexican Indian conversions 
“through Mary to Jesus.” 
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The story of the four apparitions of 
Our Blessed Mother of Guadalupe, the 
sacred and still well-preserved image of 
the Mother of God on the cloak of the 
poor Aztec Indian, the immediate and 
complete conversion of a native empire 
and the four-century-old devotion to 
the Virgin of Guadalupe, “The Ever 
Virgin Mary Who Crushed the Ser- 
pent,” is one of the most glorious and 
ever inspiring chapters in the long and 
beautiful history of Catholic devotion 
to the Immaculate Mother of God. 


GOD’S MOTHER AT TEPEYAC 


On the ninth of December, 1531, the 
Blessed Virgin appeared to the fifty- 
five-year-old neophyte, the humble In- 
dian, Juan Diego. He was hurrying 
to attend early Mass in Mexico City. 
At the foot of Tepeyac, a barren hill 
which the Aztec kings had dedicated to 
the mother of the gods, he heard music 
and, looking up, he saw a very brilliant 
light near the top of Tepeyac. Then 
in accents soft and sweet he heard his 
name being called... For several min- 
utes, he thought he was being trans- 
ported to “the garden of flowers” of 
his ancestors. Thereupon, he ran up 
the hill and, in the midst of a brightly 
illuminated cloud, he saw a beautiful 
lady. Her clothes radiated with such 
brilliance that the rocks about her feet 
seemed to shine as sO many precious 
gems. Tenderly speaking to Juan, she 
told him that she was the Virgin Mary, 
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the Mother of the true God. She in- 
structed him to go to Bishop Zumar- 
raga in Mexico City and make known 
her wish to have a temple erected in 
her honor on this spot. She assured 
Juan of her gratitude and promised, if 
her wish were granted, that she would 
be ever near to comfort and to assist 
all who would solicit her help in their 
work and in their afflictions. 

Juan went immediately to the Bishop 
and made known Our Lady’s request. 
The Bishop was by no means convinced 
and told Juan to report to him again in 
a few days for further questioning. 
Needless to say, Juan was very much 
disappointed. Thinking he had failed 
in his mission, he returned to Tepeyac. 
The Blessed Mother again appeared to 
him. She listened to his plea that 
someone more worthy and dignified be 
sent to the Bishop. She told him that 
she had purposely designated him to 
convey her message. Then she in- 
structed him to return to the Bishop 
on the following day and to repeat to 
him what she had requested. On this 
occasion, the Bishop listened intently 
and, after prudently questioning Juan, 
instructed him to ask the Lady for a 
sign that would verify the request. 

THE FIRST MIRACLE 

AT GUADALUPE 

Juan went again to the top of Tepe- 
yaec and found the Blessed Mother 
awaiting him. He informed her of the 
Bishop’s request. She instructed him 
to return again to the Bishop and notify 
him that she would give him a sign. 
However, Juan did not go immediately 
to the Bishop. His uncle Bernardino 
had become critically ill and Juan spent 
all the next day and night ministering 
to him. Realizing he was about to die, 
he sent Juan for a priest to administer 
the last rites. On his way to summon 
the priest, Juan remembered that he 


had not kept his promise to the Blessed 
Mother. Hence, he resolved to by-pass 
their meeting place so that he would 
not be detained and questioned. 

As he passed a little spring on the 
other side of Tepeyac, the Blessed Vir- 
gin appeared and approached him. She 
asked him why he was trying to avoid 
her. He told her about his uncle and, 
after begging her pardon, promised to 
return on the morrow. Our Lady smiled 
and told him not to fear any illness, 
pain or anything that may ever afflict 
him. “Your uncle will not die,” she 
said, “be assured that he is now well.” 
Here is the first of the countless thou- 
sands of miracles that have taken place 
at Guadalupe. At that hour, the 
Blessed Mother appeared te the dying 
Bernardino and restored him to full 
health. Moreover, she also told him 
of her wish to have a temple built where 
his nephew had seen her and that it 
was her desire to be known under the 
title of “The Ever Virgin Mary Who 
Crushed the Serpent.” 


A SIGN FOR THE BISHOP 


Upon being assured of his uncle’s 
spiritual welfare, Juan asked Our Lady 
for the sign requested by the Bishop. 
She told him to gather flowers at the 
top of the hill. Although it was winter, 
and Juan knew that only cactus ever 
grew on this barren hilltop, he obeyed 
her instructions. There, he found fresh 
dew-covered flowers of all varieties in 
full bloom. Collecting them in his 
mantle, he returned to Our Lady. She 
arranged them in a bouquet, and folding 
his mantle about them, she said, “Here 
you have a sign. Take them to the 
Bishop and do not open your mantle 
until you are in the presence of the 
Bishop.” 

The Bishop received Juan and lis- 
tened to his account of the events of 
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the morning on the hill of Tepeyac. 
Then Juan opened his mantle and the 
flowers, still fresh and covered with 
dew, fell to the floor. Juan held the 
open mantle before him and was amazed 
to see the Bishop and his attendants, 
in profound humility and reverent re- 
spect, immediately fall to their knees. 
On the coarse inner lining of the mantle, 
they beheld and venerated a beautiful 
picture, the sacred image of the Mother 
of God, exact in every detail as Juan 
had deseribed her. This, in summary, 
is the story of the apparitions and the 
origin of the sacred image of the Virgin 
of Guadalupe. 

This precious relic is Mexico’s most 
honored treasure. It can be seen today 
in the great basilica at Guadalupe. 
The cloth, made of cactus fiber, would 
normally have fallen to pieces long ago 
had it not been divinely preserved. 
Commonly called a tilma, it corre- 
sponds in size to a large shawl; it is 
six feet, six inches long and three feet, 
five inches wide. It is made of two 
pieces of unbleached cloth roughly 
sewn together and in no sense appropri- 
ate for painting. The seam runs down 
the middle and, had not the Virgin’s 
head been slightly inclined to the right, 
it would have marred the beauty of her 
face. 


THE MESSAGE OF THE IMAGE 


The singular beauty of the face of 
the sacred image of the Madonna has 
never been adequately described or 
reproduced. Her expression is so life- 
like that we expect her momentarily to 
raise her eyelids from devout prayer 
and look tenderly upon us. Her com- 
plexion is brown and her features are 
those of a beautiful Mexican Indian 
girl. Her hair is dark brown and 
slightly parted in the middle. Covering 
her head and draping to her feet is a 
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bright greenish-blue cape. It is adorned 
with forty-six gold, eight-pointed stars 
and is trimmed with a narrow black 
stripe. Her tunic is rose colored and 
is covered with an imperceptible, lace- 
like fabrie on which are embroidered 
golden floral designs. The lining of 
the sleeves and neck is white like er- 
mine. She wears a golden brooch with 
a black cross in the center. She is 
standing on a black crescent which is 
supported by the uplifted arms of a 
small angel. A rose-tinted cloud sur- 
vounds her and emanating from her are 
wide rays of gold. Such is the sublime 
vision of the Mother of God as por- 
trayed on the tilma of Juan Diego, 
truly, the image of “a woman clothed 
with the sun, and the moon under her 
feet.” 

What was it that converted the na- 
tive Indians upon beholding this sacred 
image? What divine message did it 
convey to them that they immediately 
understood and fully acknowledged? 
Ancient Mexican records reveal that a 
“Long Night” once occurred when “the 
sun refused to shine for four days and 
a great many people died.” Thereafter, 
a snake-like, crescent-shaped heavenly 
body transformed itself into a great 
star. The name given to this Morning 
Star was the Great Dragon or the 
Feathered Serpent. It was greatly 
feared by the natives who expected a 
catastrophe every fifty-two years if the 
serpent was not appeased by fire and 
human sacrifice. However, one of the 
wisest and noblest rulers of Texcoco, 
Netrahualeoyotl, became convinced 
that there was only one true God above 
all astral bodies and to whom alone 
adoration was due. He forbade human 
sacrifice, but the natives, in their long- 
established fear of the serpent, were 
afraid to discontinue the practice. 

To stamp out this idolatry which was 
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a formidable obstacle to the Spanish 
missionaries, God sent the Blessed Vir- 
gin who introduced herself as “The 
Mother of the One True God, the Ever 
Virgin Mary Who Crushed the Ser- 
pent.” As only one heavenly body was 
known as the Serpent, the natives im- 
mediately knew that the crushed-dead 
crescent upon which she stood was the 
Morning Star, the Serpent, and that 
forever more, under her patronage, no 
harm could come to them. 


THE CONVERSION OF EMPIRES 


The first generation of native Indians 
who saw the sacred image immediately 
recognized in her the one who con- 
quered the Feathered Serpent. It is 
estimated that more than eight million 
native Indians, comprising whole prov- 
inces, were converted between 1531 and 
1538. (Bishop Zumarraga confirmed 
14,500 in four days.) On Easter Sun- 
day, 1540, Indians with their chiefs 
from forty different provinces, repre- 
senting twelve nations and speaking 
twelve dialects, attended services at the 
Church of the Immaculate Conception 
in the village af Teotihuacan. 

The news and significance of the 
sacred image spread far and wide. It 
preceded the Spanish missionaries over 
the succeeding years as they moved 
northward along the west coast and 
throughout the southwest. It spread 
through Central America and to the 
furthermost parts of South America as 
well as the West Indies and the Islands 
of the Caribbean. Spanish Dominican 
Missionaries, moving westward from 
Mexico across the Pacific, brought Our 
Lady of Guadalupe to the natives of 
Manila and the Philippines. In 1611, 
they dedicated the Islands of the Pa- 
cifie to the Immaculate Mother of God. 
As a consequence, millions in all these 
lands were converted to our Faith and 


became devoted sons and daughters of 
Our Blessed Mother. To this great 
miracle of the conversion of empires, 
we can add the innumerable miracles 
that have occurred in every generation 
at the Shrine of Our Lady at Guada- 
lupe. 

Successive adobe, brick, stone, and 
even marble temples that have en- 
shrined the sacred image have crumbled 
away. Yet the fabric of the tilma and 
its sacred image of the Mother of God 
have withstood the passing of more than 
four centuries. It is as well preserved 
and as beautiful today as it was on 
that eventful day, Dec. 12, 1531, when 
Juan Diego opened it in the presence 
of Bishop Zumarraga in Mexico City. 
Today it may be seen in a glass en- 
closed reliquary above the high altar 
of the beautiful basilica at Guadalupe. 

Four centuries have passed and the 
image of Our Lady is still working 
miracles and sustaining the Faith of 
Christ and devotion to the Blessed 
Mother, despite waves of national per- 
secution instigated by hostile govern- 
ments in Mexico and in other nations 
of the world. Today the Virgin of 
Guadalupe is not only the Patroness of 
Mexico, but also of all Pan-American 
countries including the West Indies and 
the Islands of the Caribbean. The in- 
habitants of these countries love her 
with a tender, childlike love. 


“VIVA MADRE MARIA!” 


When the peoples of all countries 
and their leaders, including Russia and 
her satellites, group themselves around 
Our Blessed Mother in devotion to her 
Immaculate Heart and the Sacred 
Heart of Jesus, we shall have peace in 
the souls and minds and hearts of men 
and nations. She is the same Immacu- 
late Mother of God who appeared at 
Guadalupe and at Lourdes and in our 
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own time, 1917, at Fatima. Her mes- 
sage is ever the same: individual sanc- 
tification through her prayer, the Ros- 
ary, and through penance and personal 
sacrifice. If each one of us spreads 
this gospel of peace, the Blessed Virgin 
Mary, through her all powerful inter- 
cession, will win the battle of our times 
against sin and error, ignorance, super- 
stition and idolatry as she did four 
hundred years ago in converting the 
natives of Mexico at Guadalupe. 
During this Marian Year, pilgrims 
from all over the world have journeyed 
in countless numbers to Marian Shrines. 
Many will journey to Our Lady’s Shrine 


In a forthcoming H P R issue 


Stephen J. Roche, the article begins: 


sumer.’ 


at Guadalupe and especially for Her 
Feast Day, the twelfth of December. 
There they will join the descendents of 
the early Spaniards and of the first 
Mexican Indian converts, professing 
their faith in Jesus Christ, and express- 
ing their gratitude, their love and their 
devotion to the Immaculate Mother of 
God. As thousands upon thousands 
have done over the past four centuries, 
they will raise their voices in Joyous 
acclaim and sing forth to their Mother 
and their Queen: “Ave, Ave, Viva 
Madre Maria.” Hail to Thee, Our 
Lady of Guadalupe, “The Ever Virgin 
Mary Who Crushed the Serpent.” 





From Scotland comes A Plea for Better Preaching. 


“Tt is Paul Claudel who once wrote that ‘It was time the prob- 
lem of preaching was studied from the point of view of the con- 
How many Christians come to Mass on Sunday mornings 
to learn from the words of their pastor the secret of existence! At 


Written by Father 


the moment when the wireless, the press and the cinema speak to 
the masses too often only in a frightful mediocrity, Christian 
preaching is characterized by a fundamental irrealism. The least 
word of the Gospel can change a life—but it is rare that this simple 
reading (which, taken alone, would be already a staggering event) 
is made in conditions of audibility, of dignity, of beauty and in- 
telligence, which would make it a most decisive act. A priest 
mounts the pulpit, and over those indifferent heads pass the most 
sacred words as though they were empty of all emotive force, of 
all reference to daily existence.” 
Father Roche proceeds sympathetically to summarize the really practical 
difficulties which bring this to bear, then offers some suggestions on how 
the situation may be bettered “from the point of view of the consumer.” 
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Contemporary Coexistence 


By JOHN FEARON, O.P. 


| WORLD is a patch of ground 
sown with wheat and weeds which God 
permits to grow side by side until the 
time of the harvest. Separating the 
two at the end will be a simple job for 
the Lord and His angels, but until then 
the coexistence of the two presents a 
problem both complex and delicate. 
Naturally that plot of ground known 
as the United States is of most interest 
to us, and that period of time known 
as our generation attracts most of our 
attention. The subject of the follow- 
ing remarks is the coexistence of the 
Catholie Church with the rest of the 
people in this country at the present 
time. 


PRACTICALITY WITHIN 
MORAL LIMITS 


In this matter each generation has its 
own problems and works out its own 
solutions. The last century was punc- 
tuated with fight and friction arising 
from the immigration situation. The 
Irish were assimilated more rapidly into 
the American pattern of life and tried 
to hasten the process for other groups 
who had a harder time disassociating 
their nationality from their religion. 
Today that problem no longer exists 
and present immigration laws preclude 
its resurgence. Today’s problem is not 
one of protecting the religion of the im- 
migrant, but of expansion by way of 
conversion. 

The relationship of the Catholic 
Church to the rest of the country is a 
complicated matter, a list of desirable 
and undesirable aspects could be pro- 


tracted endlessly, and a battle could be 
waged on each and every point. How- 
ever, from the positive point of view, 
three features stand out as desirable 
and liable to general assent. First, ex- 
tensive conversion presupposes personal 
contact on a large scale, communica- 
tion, infiltration and penetration. Sec- 
ond, in the process of communicating 
with non-Catholics the identity of the 
Catholic religion must be preserved, 7.e., 
the Church must continue to stand out 
as different without becoming divisive 
or unattractive. Third, wide accept- 
ance of the Catholic religion is more 
likely in a situation where the Church 
makes a positive contribution to na- 
tional life and institutions than in a 
situation involving withdrawal and 
negative criticism. 


SPINELESS INDIFFERENTISM, 
AGGRESSIVE HOSTILITY, 
CHRISTIAN CHARITY 


In promoting this profitable type of 
coexistence the Church cannot be unin- 
hibitedly pragmatic; she must follow 
the norms of Christian morality and 
prudence. The following suggestiéns 
are made with a view both to their prag- 
matie and moral acceptability. 

The first suggestion involves an ar- 
mistice in religious estrangement on the 
popular level, and restriction of debate 
to the professional level. Catholics 
and Protestants attend their respective 
churches and pursue their respective re- 
ligious beliefs, yet they share the same 
nature and citizenship, suffer the same 
ailments, rise and fall by the same 
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psychological processes, are liable to 
the same hell, and, provided they sin- 
cerely believe in Christ and have lived 
in grace, they will go to the same 
heaven. Nonetheless, they are mutually 
suspicious of and gullible about each 
other, and when they proceed to a dis- 
cussion of their religious differences 
they invariably argue with more heat 
than light about side issues to the orig- 
inal theological split. Winning this 
kind of an argument is the way to lose 
a convert. Boasting and blasting from 
Catholic pulpit and press win no fights 
with Protestants who neither sit be- 
neath the pulpit nor subscribe to the 
paper. It only serves to keep alive a 
belligerant spirit among Catholics. Let 
the Protestants keep up their denuncia- 
tions if they wish. There is no greater 
short-cut to unpopularity than inces- 
sant and vociferous negativism. 


SPINELESS INDIFFERENTISM, 
AGGRESSIVE HOSTILITY, 
CHRISTIAN CHARITY 


As far as Church law is concerned, 
this armistice on the popular level 
would be unobjectionable except when 
it would be tantamount to implicit de- 
nial of the Faith, contempt of religion, 
injury to God or scandal to neighbor, 
and except when it would foster a spirit 
of religious indifferentism. In the face 
of such situations Church law requires 
only a profession of faith, not an ag- 
gressively hostile effort (canon 1325). 
Furthermore, Church law explicitly for- 
bids publie disputation with non-Cath- 
olies on religious matters. And the im- 
portance of the instruction of the 
Supreme Congregation of the Holy Of- 
fice in 1949 to the Bishops of the 
Church is not the precautions insisted 
upon lest the Catholic position in mixed 
conferences be misrepresented, but the 
fact that discussion on the professional 
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level by competent professional men is 
encouraged, and the appointment of 
such men in given circumstances is an 
obligation. 

The second suggestion involves tol- 
eration of religious and moral error. 
In his allocution to the National Con- 
vention of Italian Catholic Jurists on 
December 6, 1953, Pius XII discussed 
the problem of the coexistence of a 
Catholic country in the international 
community of states many member- 
nations of which are non-religious, anti- 
religious, or non-Catholic. Granted 
that theoretically error has no right to 
exist, he insisted that in the interests 
of the common welfare, it was not only 
legitimate, but necessary at times, to 
tolerate religious and moral error, that 
there exists no universal right or obliga- 
tion to oppose error. Our country pre- 
sents an analogous situation. The pil- 
grims and the Founding Fathers are 
dead. At the present time our citizens 
range all the way from anti-religious, 
and non-religious to Protestant, Jew, 
Mohammedan and Catholic. Naturally 
our public morals, our public laws and 
our public institutions hit a least com- 
mon denominator. The Catholic posi- 
tion on the role of religion in education, 
or divorce and remarriage, and on fem- 
inine bathing costume is not likely to 
be forgotten. We are different and 
everybody knows it. However, endless 
denunciation of divorce, birth control, 
the supreme court and the _ public 
schools leads to estrangement, not im- 
provement. On the “live and let live” 
principle, the general run of the citizens 
will put up with us, but only if we are 
willing to put up with them on the same 
principle. Public morals, public laws 
and public institutions will be made 
Christian in this country not by bigger 
and better fulmination, but by wide- 
scale conversion. 


CONTEMPORARY COEXISTENCE 





IMPLICATIONS OF “TOLERATION” 


The third and final suggestion in- 
volves a re-evaluation of a rather large 
segment of our Catholic population 
usually looked upon as lost or almost 
lost. Catholics involved in mixed mar- 
riages and Catholics attending public 
educational institutions are in an ideal 
position as far as social communication 
and infiltration are concerned. Yet, 
these Catholics are frowned upon, neg- 
lected and pitied. Their possible use- 
fulness in preparing the ground for 
mass conversion is never mentioned. 

A mixed marriage is not wrong. In 
the abstract such marriages are forbid- 
den by law, but in the concrete every 
single valid mixed marriage is preceded 
by a dispensation from the Bishop and 
is, therefore, a morally acceptable situ- 
ation. Good and bad effects can arise 
from such a marriage. As a matter 
of fact, it is in view of the good ef- 
fects that the dispensation is given. 
Being married to a Catholic has brought 
many non-Catholics into the Church, 
and being married to a non-Catholic 
has led to many lapses from the faith. 
We tend, however, to consider all mixed 
marriages from the viewpoint of the 
possible bad effects, so often doing little 
to insure that the good effects will 
flourish. 

Attending a public school or a state 
college is not wrong. Canon law dis- 
approves of the practice in general, but 
provides for exceptions. Again, good 
and bad effects can follow. Some grow 
lax in the practice of their religion and 
ultimately lose their faith, but others 
thrive in the face of challenge, distin- 
guish themselves academically and do 


untold good in promoting understand- 
ing of and prestige for the Catholic 
Chureh. We tend to think only in 
terms of the bad effects and invest little 
by way of manpower or money to pur- 
chase the good effects. 


POSITIVE COEXISTENCE 


This suggestion does not involve a 
change in canon law or a change in 
Church policy; it only involves facing 
the facts. Mixed the way we are, there 
are inevitably going to be mixed mar- 
riages. Make the most of the situation. 
There is room for only about half of 
our Catholic children in Catholic gram- 
mar schools; it is no longer a question 
of empty desks, but long waiting lists. 
Catholic colleges and _ professional 
schools could not begin to accommodate 
the two hundred thousand Catholics in 
state universities. The situation in it- 
self is not evil and has great possibili- 
ties for good. Make the most of the 
real situation. Treating these people 
like the white hope, instead of like 
black sheep, bringing them to feel that 
they had a special valuable function in 
the life of the Church in this country 
‘annot possibly be construed as condon- 
ing evil. 

It is up to the harvester to separate 
the wheat from the weeds. Until the 
time of the harvest they will grow side 
by side, and, by the process of grow- 
ing, begin to crowd one or the other 
out. With immigration at an end, 
propagation and conversion are the only 
possible ways of growing. And conver- 
sion is based on friendly communica- 
tion, on positive and cordial coexist- 
ence. 
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Homies FOR THE Monrn 
Homilies on the Liturgy of the Sundays and Feasts 


By JOHN P. SULLIVAN, O.P. 





Feast of the Circumcision 


A Reason to Celebrate 


. we should live soberly and justly and godly in this world, looking for the 
blessed hope and coming of the glory of the great God and our Saviour Jesus 


Christ” (Epistle). 


OUTLINE: 
(1) The abandoned celebrator 
(2) The only reason for celebration 
(3) Mary’s consoling company along the 
way 
(4) Conclusion: Only the hopeless weep. 


The remnants of a gay evening look 
drab in the morning light. Just a few 
hours before they looked so promising. 
The horns were bright and noisy, the 
streamers crisp and lively, the glasses 
sparkling and clear. But in the dawn 
there is a fog of lifelessness over every- 
thing. The promised fun has come and 
gone, leaving the footprint of emptiness, 
the never-ending lure of “maybe we 
will have a better time at the next 
party.” The frenzied worshippers of 
tinsel and noise are difficult to discour- 
age. 


THE ABANDONED CELEBRATOR 


Material remnants of a party are sad 
to look upon, but the human remnants 
are even worse and give us pause to 
think. The abandoned celebrator is a 
man pushed aside, dumped by the 
friends who are happy to be rid of him. 
I saw such a man on a New Year's 
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He was sprawled in a sub- 
way car. The subway ran_ between 
Times Square in New York and Ditmars 
Boulevard in Astoria, Long Island. It 
was a run of about twenty minutes. 
How long this celebrator was on the 
subway, I do not know. But however 
long it was, he rode unconscious of time, 
unconscious of sound, unconscious of 
motion. He left all responsibility be- 
hind, his work, his home, his family. 
He was in a world of his own, a world 
he entered by what he thought was the 
key to pleasure. 

Life has little or no meaning to those 
who give uncertain answers to why they 
“To give a little beauty to 
the world before I go.” “To do a little 
good before it all ends.” There is no 
thought of God. Life is an empty run- 
ning between one tunnel of oblivion and 
another—or life is a series of events, 
birthdays, graduations, dances, football 
games. The more exhausting the occa- 
sion, the greater success it has been. 


morning. 


are here. 


THE ONLY REASON FOR 
CELEBRATING 


Thank God, life is not so empty for 
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FEAST OF THE CIRCUMCISION 








you. You know how to live, “soberly 
and justly and godly.” These adverbs 
have meaning for you, because you do 
not have to run away from life and its 
responsibilities. You do not have to 
take childish refuge in a world of 
dreams. Life is real and earnest, and 
the goal of life is God, not a yawning 
grave. 

That is the note which is struck so 
vibrantly and repeatedly in the Mass 
this morning. You have a Savior. His 
name, spoken by the angel before He 
was conceived, means Savior. In the 
Collect of the Mass, the priest prays: 
“OQ God, who by the fruitful virginity 
of blessed Mary hast bestowed upon 
the human race the rewards of eternal 
salvation. ...” The Gradual tells you: 
“All the ends of the earth have seen 
the salvation of God... .” This sen- 
tence is read again in the Communion. 
On this first day of the New Year, the 
aim of the liturgy appears to be the 
insistence on the fact of salvation, really 
the only reason for celebrating. 

You have another reason for joy. 
See how Our Lady is praised in this 
Mass. You have read the Collect. In 
the Postecommunion you read: “. .. and 
through the intercession of the Blessed 
Virgin Mary, Mother of God, make us 
partakers of the heavenly remedy.” 
The liturgy insists on the part Our 
Lady plays as intercessor for you. No 
one can be more powerful before the 
throne of God. 


So you are reminded at the beginning 
of the year of something you already 
know. You have been saved by Jesus 
Christ. Today you commemorate the 
Christ-Child submitting Himself to the 
Jewish ritual. He shows His respect 
for the ancient Mosaic pact made by 
His Father. That rite was to pass, but, 
while it was in foree, Our Lord re- 
spected it. So He wants you to respect 


just laws and traditions wherever you 
find them. The Savior is your model. 


MARY’S CONSOLING COMPANY 
ALONG OUR WAY 


Is it not most cheering to be re- 
minded of the power and the place of 
Our Lady in the scheme of salvation? 
When you evaluate yourself, your po- 
tentialities for good, your many fail- 
ings, you might want to give up the 
struggle to be better. That is a part of 
the devil’s strategy. He suggests sur- 
render. The devil is a fierce competi- 
tor. He knows more than you. He 
realizes how foolish you can be at times. 
He is well aware that you do not always 
take advantage of your resources. By 
yourself, you are no match for the 
devil, but with Jesus and Mary you 
can win every battle in which you en- 
gage the devil. How do you make use 
of the power of Our Lady? Do you 
really run to her in temptation? Is it 
not true that you often say that you 
are strong enough or have will power 
enough to resist this or that occasion 
of sin? What is the usual outcome? 
Failure—sin—despair—all that Satan 
wants. He knows your weakness. Our 
Lady knows it, too. The real problem 
is that you do not know your strength. 

There is a real gap between theory 
and practice. You agree that, together 
with Our Lord and Our Lady, you are 
invincible in the struggle with Satan. 
But how many times are you like a 
spoiled child who runs from the protec- 
tion of his parents into the path of 
danger? God wants you to use your 
free will, of course, but He does not 
expect you to be foolhardy. 

The thought of God’s goodness to 
you should fill your hearts with hope 
on this New Year’s day. As the Introit 
reads: “Sing ye to the Lord a new 
canticle; because He hath done wonder- 


233 








THE HOMILETIC AND PASTORAL REVIEW 





ful things” (Introit). Because of the 
hope in your hearts, you can smile. You 
are making progress toward God. 
Your soul is growing. You are not in 
a rut. The poor man on the train, the 
abandoned celebrator, symbolized hope- 
lessness, the treadmill existence of men 


without God and without Mary. A 
New Year brings tears to their eyes. 
All it means is another three hundred 
and sixty-five days of doing the same 
monotonous things. You can be filled 
with thanks to God, because He has 
made life worth living. 


Feast of the Holy Name of Jesus 


A Name to Remember 


“My mouth shall speak the praise of the Lord, and let all flesh bless His Holy 


Name” (Gradual). 


OUTLINE: 

(1) “Please give me something to remember 
you by.” 

(2) Christ’s memento 

(3) Those who have called out that name 

(4) Conclusion: Each day presents another 
opportunity to make reparation for 
the vulgarizing of Our Savior’s name. 


Not many popular songs make sense. 
However, there was a song of the late 
twenties which had both meaning and 
melody. The name of that song was, 
“Please Give Me Something To Re- 
member You By.” It was the plea of a 
lover being separated from his beloved. 
What memento would he give? What 
memento would keep the love alive even 
though they were separated by thou- 
sands of miles? 

Just suppose the lover asked for her 
name engraved on a card. He could 
tell the girl that he would keep that 
name over his heart. Nothing that he 
had would be more precious to him 
than her name. Now, you know that 
sometimes lovers talk too much and 
do not really mean what they say. 
Imagine this boy being shipped out to 
Japan. When he gets there, picture 
him putting the name in a book in the 
bottom of his foot-locker or bringing 
it to a canteen and using it as a place 
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mat for a glass of beer, or taking it out 
and showing it to his buddies and mak- 
ing fun of it. Would you say that boy 
really loved his fiancée? Of course not. 
The boy who loves his girl would re- 
spect her name. 


CHRIST’S MEMENTO 


The treatment the lover gives the 
name of his beloved is an indication of 
how much he loves or does not love the 
girl from whom he has been separated. 
Our Lord is your beloved. He has 
given you a memento because He has 
been separated from you. That me- 
mento is His Holy Name. The name 
Jesus means Savior. It was a name 
chosen for Him from all eternity by 
His Father in heaven. The angel spoke 
that name to Mary before He was con- 
ceived (Gospel). David sang about it 
in his Psalms: “O Lord, our Lord, how 
admirable is Thy Name in the whole 
earth”! (Introit). This name of Jesus 
is a memento which may not be treated 
lightly by any one. “In the Name of 
Jesus let every knee bow, of those that 
are in heaven, on earth, and under the 
earth: and let every tongue confess that 
the Lord Jesus Christ is in the glory of 
God the Father” (Introit). 
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FEAST OF THE HOLY NAME OF JESUS 





In an era of quiz programs and all 
kinds of investigations, you might take 
a minute to put yourself in the witness 
chair and ask yourself a few questions 
about your attitude toward the Holy 
Name of Jesus. Do you understand 
the power of the Holy Name? In that 
name St. Peter made a crippled man 
walk. The Epistle, taken from the Acts 
of the Apostles, shows St. Peter on trial 
because of this cure. In the name of 
Jesus, since that time, many other cures 
have been made. In the name of Jesus 
sins are forgiven, devils expelled, sac- 
rifice is offered, marriages are blessed, 
priests are ordained, the dying are 
anointed. Do you understand the in- 
fluence of the Holy Name? “Whatso- 
ever you ask the Father in my Name, 
He will give it to you.” There are no 
conditions attached to that. Anything 
at all asked in the name of Jesus will 
be given to you. 


THOSE WHO HAVE CALLED OUT 
THAT NAME 


When you hold the name of Jesus in 
your mind, many thoughts must arise 
there. The most forceful would be 
brought on by the name above the suf- 
fering Christ on Calvary. No doubt 
the Jews on the hill who mocked our 
Lord might have spit out that name 
with venom and hatred. The name 
Jesus meant Savior to them, too, but 
they missed the application of that 
meaning. There must have been many 
others in the city who mocked and 
laughed at the Holy Name of Jesus. 
Beneath the blood-stained cross stood 
the most perfect comprehender of that 
name, Mary, the Mother of Jesus. 
While the maddened crowd screamed 
out its hatred, softly within her heart 
she must have repeated the name of her 


Son. You can go back from this scene 
of carnage to the quiet village of 
Nazareth, to the humble dwelling of 
Mary and Joseph and re-present to 
yourself how tenderly Mary and Joseph 
spoke that sacred name. You can 
imagine the Apostles, strong and fear- 
less men after the day of Pentecost, 
speaking of Jesus among themselves 
and using His name with reverence. 

At one time, Our Lord urged that 
tolerance should be shown to those who 
make use of the name of Jesus. John 
reported to Christ: “Master, we saw a 
certain man casting out devils in thy 
name, and we forbade him, because he 
followeth not with us. And Jesus said 
to him: Forbid him not: for he that 
is not against you, is for you” (St. 
Luke ix: 49-50). These men used the 
Holy Name in a good way. Those who 
use the Name of Jesus prayerfully are 
on the side of Our Lord. 

There are too many who vulgarize the 
Holy Name of Jesus. Not all these 
men and women are coarse, stupid and 
ignorant. There may be flimsy excuses 
for the ill-bred. But there is no ex- 
cuse for the intelligent nor for the well- 
trained Catholic. Each day presents 
you with a chance to make reparation 
for all horrible blasphemies. 

The lover who laughs at and derides 
the name of his beloved is a hypocrite. 
The Catholic who abuses and misuses 
the Holy Name of Jesus is worse than 
a hypocrite. You must be lovers of 
this precious memento of the Son of 
God. Respect and reverence the Sacred 
Name of Jesus. Pray each day that, 
“.. through the infusion of Thy grace 
in us, We may rejoice to see our names 
written in heaven under the glorious 
Name of Jesus, as a pledge of eternal 
predestination” (Postcommunion). 
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Feast of the Holy Family 


Making Dreams Come True 


“Blessed are they that dwell in Thy house, O Lord, they shall praise Thee forever 


and ever” (Gradual). 


OUTLINE: 
(1) What is a happy home? 
(2) Heart and head of the home 
(3) St. Paul's advice for a happy home 
(4) Conclusion: The model family life, of 
course, ts found in the relationship 
among Jesus, Mary and Joseph. 


A happy home is the dream of every 
young married couple. They know 
from experience, from reading the daily 
papers, from their friends and relatives 
that “they lived happily ever after’’ is 
a felicitous term for the ending of a 
fairy tale, but does not seem to sound 
the note on which many marriages end 
today. But, in spite of what they hear, 
they do leave the altar with that goal 
in mind. What do they really expect 
to find in a happy home? Must that 
home be a mansion, filled with every 
modern convenience, decorated in ex- 
pensive taste? We know too many 
homes like that are not really homes at 
all, but merely houses or show places. 
An old Irish woman once gave her 
definition of a home. She put it this 
way: “A house is a home when it is 
clean and God is in it.” 


HEART AND HEAD OF THE HOME 


What makes the happy dream of the 
newlyweds a miserable nightmare? 
There are many reasons. In an article 
in the New York Times’ magazine sec- 
tion for April 11, 1954, Dorothy Bar- 
clay wrote an article on “The Family’s 
Idea of the Ideal Family.” She con- 
trasted the traditional and develop- 
mental idea of the family. In the tra- 
ditional idea the father was the head of 
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the family in dealings with the outside 
world; the mother took care of the 
daily responsibilities of home manage- 
ment—and the children were seen, but 
not heard. Today there is a mix-up of 
responsibility. The father appears no 
longer as the head, the breadwinner. 
The mother is at work, competing with 
him. They might even have separate 
bank accounts. At family gatherings 
the children tell the parents what to do. 
They are definitely a voice. Because 
of this mix-up, there is chaos. There 
can really be only one head of a family 
and only one heart. Those roles be- 
long respectively to father and mother. 

If the newlyweds make a study of the 
pictures presented by the broken homes, 
they might discover in their own lives 
such vices that could bring the castle 
in the air tumbling down around their 
heads. Anyone who uses the intelli- 
gence God gives to him can learn from 
others’ failings. Also anyone can know 
that a happy home just does not hap- 
pen. A great deal of thought, of work, 
and of love must go into it. The 
youngsters must agree on their responsi- 
bilities and stick to the agreement. 
What is the role of the father? He 
must provide; he must teach the chil- 
dren by word and example; he must be 
religious; he must give advice; he must 
be the head of the family. What is the 
role of the mother? She ought to be a 
good cook and provide tasty, healthy 
meals; she should teach religious values ; 
she should teach manners to the chil- 
dren; she should put the family needs 
and welfare ahead of her own. The 





ee eee 








— 











SECOND SUNDAY AFTER EPIPHANY 





child also plays a role in the happy 
home. He must obey, must respect his 
father and mother, must do chores 
around the house, must be religious, 
must be polite and mannerly. When 
these ideals are integrated, then you 
will find a happy home. 


ST. PAUL’S ADVICE FOR A 
HAPPY HOME 


St. Paul makes some suggestions for 
happiness that a young married couple 
could copy out and frame and hang 
somewhere so that it may be easily 
seen. Listen: “Put ye on... mercy, 
benignity, humility, modesty, patience, 
bearing with one another and forgiving 
one another. . But above all these 
things have charity, which is the bond 
of perfection. And let the peace of 
Christ rejoice in your heart . . . and be 
ye thankful. ... All whatsoever you 
do in word or in work, do all in the 
name of the Lord Jesus Christ . 

The Irish woman’s definition of home 
has the genuine ring of an adage. 
There is an abundance of thought and 
experience captured in it. “A house is 
a home when it is clean and God is in 
it” The newlyweds will be offered 
tons of advice. They will be told what 
to do and when to do it. Much of the 
advice is worthless; some is excellent. 
They ought to be ready to listen to all. 
They have to recognize the enemies that 
will invade and destroy their home, un- 
less checked. The mother must learn 
to keep a clean home, physically and 
morally. A shining floor and sparkling 
windows mean hard work, but a man is 


happy to come home to a house that is 
orderly. Both father and mother must 
love God, one another and their chil- 
dren, the fruit of their love. Loving God 
means Mass on Sundays, prayer at 
home, good example in word and act. 
These things bring God into the home. 
The children learn about God, what He 
is, what He has done. Their young 
minds react to this kind of teaching 
because these minds are clean, trusting 
and unbiased. 


JESUS, MARY AND JOSEPH— 
FAMILY MODEL 


The Church proposes to the Catholic 
newlyweds the example of the Holy 
Family. In pictures of the Holy 
Family, you may see in the background 
Mary at work preparing a meal. In 
the foreground, St. Joseph is planing a 
length of wood. Beside St. Joseph is 
the youthful Christ holding another 
board to be planed. In a picture, with- 
out words, the story of the happiest 
home that was ever seen on this earth 
is told. The secret: co-operation with 
one another, co-operation with the will 
of God. Next to the words of St. Paul, 
the newlyweds may well put this por- 
trait of the Holy Family. 

In spite of the modern attack on the 
family, God intended the home to be a 
haven of peace and not an ugly battle- 
ground. The home ought to be the 
nursery of saints. Father and mother 
should be working together to reach 
heaven, and the children, spurred on by 
good example, should be led reasonably 
to God. 


Second Sunday after Epiphany 


Marriage Is No Gamble 


“Let love be without dissimulation, hating that which is evil, cleaving to that which 


is good” (Epistle). 
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OUTLINE: 
(1) All eyes for the bride. 
(2) Christ at the wedding 
(3) Three in love 
(4) Conclusion: The great miracle of Christ 
is blending two hearts into one be- 
cause of love for Him. 


There is no question about the one 
who receives the most attention at a 
wedding. Naturally, it is the bride. It 
is even foolish to mention it because it 
is so obvious. The wedding day is her 
day. Just check on this the next time 
you go to a wedding. What are the 
people waiting to see? The bride, of 
course. They have seen her a thou- 
sand times before, but they wait 
breathlessly to see her now. The wed- 
ding day does something for a girl. No 
matter how plain she may be, at this 
moment she is beautiful. Think of the 
gown she wears. Attention to detail 
makes this a dress worthy of the occa- 
sion. See how she is attended: flower 
girls, maids of honor, bridesmaid, all 
in lovely colors. No note sounds from 
the organ until she appears. Then the 
booming tones can be heard two blocks 
away. This is the moment of triumph. 
This is the day of a dream come true. 

What of the groom? He has been in 
the church all along. Perhaps the only 
one who noticed him is his mother. He 
is in somber black to present a back- 
ground for the shining beauty of his 
wife-to-be. What of the priest? He is 
there, too; but he does not make a 
move until the bride stands in the door- 
way ready to move down the aisle. 


THREE IN LOVE 


Perhaps at that instant they do not 
realize it, but they will later on; they 
must come to the conclusion that 
prayer and planning are the ingredients 
of a successful marriage. The elements 
that turn a marriage into a mirage are 
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selfishness and irreligion. Love is im- 
portant. Real love, having the interest 
of the other at. heart, wipes out selfish- 
ness and so does away with one of the 
enemies to a successful marriage. Love 
is part of the planning process. Love 
is no accident. Romantic love can be, 
but real love is solid, based on knowl- 
edge of faults and virtues of a real per- 
son. 

People often overlook the help that 
God holds out in the Sacrament of 
Matrimony. The grace of the Sacra- 
ment lasts until death. It is there to 
help the married couple in times of 
crisis. The prayer of troubled couples 
ought to be, “Almighty and everlasting 
God, who dost govern all things in 
heaven and earth, mercifully hear the 
prayers of Thy people, and grant us 
Thy peace all the days of our life” 
(Collect). God wills the happiness of 
those He calls to the state of matri- 
mony. The failures come because God 
is very often by-passed. If the newly- 
weds make a resolution to be faithful to 
God, then peace will be theirs. No 
other person, no other thing can come 
between them. But they must remem- 
ber the presence of God. He graced 
their wedding day with His presence and 
it is with them everywhere and at all 
times. 


A HOUSE 
OR A HOME? 


At the wedding feast of Cana, Our 
Lord performed His first miracle. At 
the request of His Mother, He relieved 
the embarrassment of His host and 
hostess. He made ordinary water into 
extraordinary wine by a divine act. No 
material is out of reach of that divine 
power. All things belong to God and 
so are under His influence. The mir- 
acle of Cana is repeated over and over 
again, not water into wine, but selfish 
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individuals into good, responsible hus- 
bands and wives. 

Any married couple who are happily 
married must be grateful to God for the 
miracle accomplished in their lives. 
On the natural level, they might have 
worked out a happy solution to all 
problems, but that is not likely when 
we see so many shattered dreams: and 
fruitless graspings at happiness. Only 
on the supernatural level can this hap- 
piness be achieved. Marriage is a state 
of life, a way in which two persons try 
to work out their salvation. Their sal- 
vation is not here, but in heaven. 

We can thank God that the bride 


gets so much attention on her wedding 
day. There will be days when she 
might look back on it for encourage- 
ment and wonder whether that step 
should have been taken or not. Pray 
for all brides that happiness will be 
theirs. Pray, too, that when they look 
back, it will not be in fear or disillu- 
sionment, but in genuine happiness and 
joy. The girl of Cana could look back 
and remember all the distinguished 
guests at her wedding party. The girl 
of today has the most important Guest 
of all, Christ. Mary is there, too, and, 
when the time comes, she will urge her 
Son to help the married couple. 


Third Sunday after Epiphany 


Rejection 


“And I say to you, that many shall come from the east and the west, and shall sit 
down with Abraham and Isaac and Jacob in the kingdom of heaven: but the 
children of the kingdom shall be cast out in the exterior darkness; there shall be 


weeping and gnashing of teeth” (Gospel). 


OUTLINE: 
(1) The word “rejection” 
(2) Rejectton for lack of faith 
(3) Conclusion: Faith without good works 
is dead; good works without faith is 
still more empty. 


When an author receives a_ letter 
from an editor, you can be sure that he 
opens it with trembling fingers. He 
has high hopes that the material he has 
submitted has met the approval of the 
readers. On the other hand, he fears 
that it was weak in spots, and so the 
whole work will be rejected. The word 
“rejection” conjures up nightmares for 
the poor, struggling writer. He has 
been told that all the successful writers 
have papered their rooms with rejection 
slips, but these words of encouragement 
fall on deaf ears when the envelope is 


opened and the letter reads: “Dear Sir: 
We regret to say...” and so forth. All 
the author can think of is the hours of 
thought, the careful selection of ideas 
and words, the grinding work of typing 
and re-typing the copy. But the real 
writer does not become discouraged too 
easily. He knows he is in a rough, 
competitive field and goes back to his 
desk and tries again. He knows that 
magazines have to maintain a high 
standard, that it is his responsibility to 
reach that standard. 


REJECTION FOR LACK OF FAITH 


The rejection of an article or story of 
the struggling writer is really very 
minor among things or people who are 
rejected. Our Lord indicates a very 
serious and tragic rejection in the Gos- 
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pel of today’s Mass. He says, 
the children of the kingdom shall be 
cast out in the exterior darkness . . .” 
(Gospel). He has given, in the Sermon 
on the Mount, the perfect plan for liv- 
ing. Now He comes down and pre- 
forms two miracles as though He is un- 
derlining His words. He could see into 
the future. He knew that many in that 
crowd would watch Him die and not 
know the meaning of His death. What 
were the tones of Our Lord’s voice when 
he spoke of this rejection? Surely sad- 
ness and urgent appeal to His followers 
not to join the number of the rejected. 

As Our Lord stood there on the plain 
facing the centurion and the crowd, it 
seems that He gives a picture of misery 
incomparable. The children of the 
kingdom in exterior darkness, weeping, 
wailing, grinding their teeth in anguish 
because they have been excluded from 
the kingdom. What was the reason for 
the rejection? Lack of faith. Look at 
the centurion. Here he was a pagan, 
beseeching Christ to heal his servant. 
He put two and two together: “Christ 
had power to heal. He healed others. 
Therefore, if I ask Him, he will heal 
my servant. He does not have to come 
down to the house. Since He has the 
power, it will work at a distance.” A 
pagan with a generous heart, a discern- 
ing mind, a soul converted by faith. 
How Our Lord complimented him, 
“Amen I say to you, I have not found 
so great faith in Israel!” (Gospel). 
This soldier rebuffed the stiff-necked 
Jews who battled with the Son of God 
on every point. He came, and every 
prophecy was fulfilled in Him, but they 
would not believe. Their rejection 
from the kingdom would come not be- 
cause they were ignorant, but because 
they lacked faith. Their logic failed 
them. The centurion could see the con- 
nection between Christ’s power and his 
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own need. The Jews who knew the 
prophecies would not be convinced. 

There is definitely a contrast between 
the calculated ignorance of the Jews 
and the simple faith of the centurion. 
The standard which Christ requires for 
the gaining of the kingdom of heaven is 
faith. That faith must see Him as the 
Son of God, the Redeemer of all men. 
Through that faith we see in His words 
and actions the model way of living. 
That faith takes away all feelings of 
insecurity because we believe that 
Christ, being God, cannot and would 
not deceive us. At the moment of his 
request such is precisely what the cen- 
turion believed. Otherwise the miracle 
would not have been given. The mir- 
acle was a reward of faith. But the 
standard of Christ demands something 
besides faith. Faith is basic and fun- 
damental, but there are things to do. 
St. Paul points this out to the Romans: 
“But if thy enemy be hungry, give him 
to eat; if he thirst, give him to drink: 
for doing this, thou shalt heap coals of 
fire upon his head. Be not overcome 
by evil, but overcome evil by good” 
(Epistle). 


FATAL SEPARATION OF FAITH 
AND GOOD WORKS 


The standard set by Our Lord has 
not changed over the centuries. The 
way to get to heaven is still the same: 
faith in God and good works. Some 
have tried desperately to separate them 
and instead of religion coming out of 
the breakdown, all one can see is a 
watered down humanitarianism. Faith 
without good works is dead, and good 
works without faith is even more 
empty. Without the help of God it is 
easy to slip into error. Without God’s 
precious gift of faith, we can all 
stumble around like blind men, im- 
agining that we can see. 
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Fourth Sunday after Epiphany 


Storms 


“ec 


. and behold a great tempest arose in the sea, so that the boat was covered 


with waves, but He was asleep” (Gospel). 


OUTLINE: 

(1) Storms are terrifying while they last. 

(2) The Apostles in the storm at sea 

(3) Fear vs. panic 

(4) Conclusion: The times you live in are 
fearful; your very existence is sur- 
rounded by danger. But God has 
His reasons, and you learn, little by 
little, to trust Him completely. 


Most people are fascinated by 
storms. They can stand by the sea- 


shore and watch the massive waves 
convulse and twist and smash against 
an unyielding seawall. The violence 
and the fury of the summer storm holds 
its audience in a spell. There are 
others who like to watch the snow come 
down and listen to the rasping of the 
icy winds. Winter storms and summer 
storms grip the imagination. However, 
there is no fascination in being in the 
middle of these frenetic outbursts of 
nature. Fear is the first emotion that 
comes to the surface. What is to be 
done? Where is there protection and 
refuge from the lashing rain and the 
howling wind? These are the first 
questions that come to mind. A 
friendly light winking threqugh the rain 
is a welcome sight. A room in a house 
that is solid becomes a haven for the 
battered traveler. Let the wind 
grumble or howl or sereceh or sigh, no 
matter what it does, when you are 
warm and comfortable in a pleasant 
place, nothing else is worth contemplat- 
ing. 


THE APOSTLES IN THE STORM 


The icy fear of the traveler caught 





in a storm is like the fear that took hold 
of the Apostles in their small fishing 
boat on the rough sea. They had been 
through storms before. They were all 
expert fishermen and were used to these 
convulsions of nature. This storm 
must have been exceptionally violent. 
No doubt they did all that they could 
to control the craft, but nothing gave 
them a secure feeling. In a last minute 
bid, they awakened Our Lord. There 
was fear in their plea. Our Lord re- 
buked them for lack of faith and then 
calmed the wind and the waves. 

What do you think the Apostles 
wondered about and discussed when 
they were able to look back on their 
adventure the next day? They might 
have remembered the rebuke of Christ 
more than ‘the tossing of the boat 
on the churning waves. They would 
see His face and read disappointment 
in His eyes. Surely they would reason 
He was not going to let Himself perish 
in the middle of the sea. He would 
protect Himself and them from any 
harm. They should have trusted in 
Him and not shown fear. . 


FEAR VS. PANIC 


What do you fear from a storm? In- 
jury or death? Certainly. In regard to 
these, you might say that is a natural 
fear. Now fear is a good sign. It 
keeps you from doing foolish things or 
taking reckless chances. Fear em- 
ploys reason; panic is something else. 
Panie is unreasonable, an excessive 
fear. For a time the person in the 
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clutches of panic is like a madman. 
Panic is trust in self gone to extremes 
and is probably the cause of more in- 
jury and death than the storm itself. 
In a crisis, then, fear is good, panic is 
harmful. What you have to fear most 
is not injury or death, but panic. The 
Collect of today’s Mass should help 
you in a situation that is dangerous: 
“OQ God, who knowest us to be set in the 
midst of dangers so great that, by rea- 
son of the frailty of our nature we can- 
not always withstand, grant to us 
health of mind and body, that being 
helped by Thee, we may overcome the 
things which we suffer for our sins.” 

The times you live in are fearful. 
The battle lines are being drawn be- 
tween a free world and a slave world. 
There are stories of spies and traitors. 
Each new edition of the daily papers 
brings sombre news of atrocity and 
tyranny; the newsreels in the theatres 
and on television show scenes of vio- 
lence and warfare. If you say that a 
storm is nature in convulsion, then it 
would seem that the whole world is in 
the throes of a seizure that will shake 
men off the earth. How do you react 
to violence, oppression, infamy? Your 
sisters and brothers in Christ are suf- 
fering. What of the oppressor? 
Through St. Paul, God tells you how to 
live: “Owe no man anything, but to 
love one another: for he that loveth 
his neighbor hath fulfilled the law” 
(Epistle). 


PRESENT-DAY STORMS 


In your own life, there are storms of 
doubt, temptation, poverty, sickness, 
loss of friends. When these things hap- 
pen, there is no point in becoming a 
madman. There is a reason for every- 
thing that happens. Even in a storm, 
though much damage is done, some 


good may come of it. In your own 
life, the good that comes may be this: 
you are thrown back on God. Perhaps 
you thought you could fight a tempta- 
tion by yourself. You lose. The next 
time the temptation comes, you turn to 
God. That was a lesson worth learning. 

God has reasons for what He does. 
Our Lord, asleep in the boat, knew 
what was going on in the sea and in the 
hearts of the Apostles. Today, when 
all the world is in a turmoil, God is 
not asleep. He knows what is going on 
in the world and in the hearts of men. 
There was a reason for the storm on the 
inland sea. Our Lord wanted the Apos- 
tles to trust in Him. Today men will 
gather at conference tables, will dis- 
cuss terms of peace, but Someone who 
should be consulted at this table is ig- 
Can peace come when the Cre- 
ator of peace is banished? 

You know where you will find peace, 
when your heart is troubled and dis- 
turbed by sin. The peace after the 
storm is found in the mercy and for- 
giveness of God. God has made a plan 
for harmony in the universe. Sin has 
upset that perfect order; but no matter 
how upset it is, it is always there, and 
men will not find the peace they seek 
until they conform to God’s plan. 

People who are fascinated by storms 
are also fascinated by the drama of 
man battling against evil. This stormy 
battle takes place within and about 
them every day. Only those who be- 
come panicky are the losers. Those 
who see God’s reasons and who know 
that God is with them win. But this 
victory comes with complete trust in 
God. The prayer of those at peace 
with the world and with God is: “May 
Thy gifts, O God, detach us from 
sarthly pleasures, and ever strengthen 
us with heavenly refreshment.” 
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The Penitent Approaches 
the Judgment in the ‘‘Dies 
Trae’ 


By the RIGHT REV. MSGR. PAUL E. CAMPBELL, A.M., Litt.D., L.L.D. 


Z. THE TWELFTH STANZA of the 
Dies Irae! we have a description of true 
contrition, of a genuinely penitential 
and sorrowful disposition of the soul. 
The author does not give us a definition 
so much as delineation of contrition in 
its sensible effects and exterior mani- 
festations. The sinner is pictured as 
sighing and groaning as a criminal be- 
fore his God; his countenance is suf- 
fused with blushes of shame because of 
his sin and he begs of God to spare the 
suppliant now kneeling before Him. 
The English translation of the stanza 
is given in these words: 


“T groan like a condemned criminal; 

My face is red with guilt; 

Spare the humble suppliant, O God.” 
This apologetic approach to his Savior 
betokens the genuine spirit of penitence, 
which is essentially one of sorrow and 
detestation of sin. He has no thought 
of denying his own culpability, but 
thinks only of rousing within himself 
the proper dispositions to qualify him- 
self for the forgiveness he firmly hopes 
to obtain. His true detestation and 


sorrow stir his emotions, and he breaks ° 


forth into groans and sighs, even sheds 
tears. 


SHAME—BEGINNING 
OF CONVERSION 


The psalmist describes the contrite 


sinner as laboring in groanings and 
watering his couch with tears. In a 
more striking passage the inspired 
writer gives this picture of the sinner: 
“IT roared with the groaning of my 
heart. .my groaning is not hidden 
from Thee” (Ps. xxxviii: 9, 10). The 
strength of his emotions causes his face 
to grow red with blushes of shame. 
This is precisely the fruit of the first 
meditation on sin in the Spiritual Ex- 
ercises of Saint Ignatius; the sinner is 
stirred to “shame and self-abasement.” 
Just as pride is the beginning of all sin 
so shame is the best beginning of all 
conversion and leads to serious peni- 
tence and sincere amendment. The 
sinner reflecting on the hideous, dis- 
graceful and dishonorable nature of sin 
in the presence of God and men, natu- 
rally blushes for shame. “Commissa 
mea pavesco et ante te erubesco: dum 
veneris iudicare, noli me condemnare,”, 
we read in the Offictum Defunctorum. 
The sinner now vents his feelings of 
contrition and sorrow in a prayer that 
pleads for forgiveness and mercy. He 
can do nothing of himself and he throws 
himself upon the mercy of God. He is 
confident that his God will not deny 
him the life of grace. “If the wicked do 
penance for all his sins which he hath 


'Dies Irae. By Gihr-Schmit (B. Herder 
Book Co., St. Louis, Mo., 1927). 
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committed, and keep all My Command- 
ments, and do judgment, and justice, 
living he shall live, and shall not die. 
I will not remember all his iniquities 
that he hath done: in his justice which 
he hath wrought, he shall live” (Ex. 
XVili: 21-22). He thinks of the words 
of Zacharias: “Turn to Me, and I will 
turn to you, saith the Lord” (i: 3); and 
of the words of St. Paul: “The sorrow 
which is according to God worketh pen- 
ance steadfast unto salvation” (II Cor. 
vil: 10). 

The sinner knows, if he but reads the 
Inspired Word, that God will never re- 
ject a contrite and humble heart. He 
has this assurance in the parable of the 
Pharisee and the publican; in fact, he 
is seeking, by his very words in this 
twelfth stanza, to arrive at the dispo- 
sition and attitude of the publican, who 
stood afar off in the Temple of God, 
and “would not so much as lift up his 
eyes toward heaven, but struck his 
breast, saying: O God, be merciful to 
me a sinner.” Little wonder that this 
ejaculatory prayer from the heart of 
the publican has become the canon and 
model of the prayer for every penitent 
sinner. 


FEAR MUST BE 
ACCOMPANIED BY HOPE 


In the thirteenth stanza, the author 
of the Dies Irae gives two instances of 
pardon directly granted to penitent sin- 
ners by the Lord Himself. The English 
translation reads: 


“Thou who didst absolve Mary, 

And didst hear the penitent thief, 

Hast given hope also to me.” 
This confidence in divine mercy, roused 
in the heart of the sinner, now penitent 
with a supernatural penitence, guaran- 
tees the remission of all sins. This is 
explicitly stated by the Council of 
Trent (Sess. xiv, ec. 4). Salutary fear 
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is stirred in the heart of the sinner 
through weighing the malice of sin and 
its evil consequences. But this fear 
must be accompanied by the confident 
hope of receiving God’s pardon. “This 
hope is indispensable, even more neces- 
sary than fear,’ write Gihr-Schmit, 
‘because the place of the latter in the 
work of conversion may be taken by 
the more perfect motive of love.” 

As the sinner confesses his guilt and 
sinfulness, he forms a resolve to lay his 
case confidently in the hands of the 
Savior. He knows that “if we do not 
penance, we: shall fall into the hands of 
the Lord” (KEci. ii: 22); he knows also 
that the Lord has said: “I come to thee, 
and will move thy candlestick out of its 
place, except thou do penance” (Ap. ii: 
5). But his hope is roused by the words 
and acts of his Savior. God has said: 
“Be converted, and do penance for all 
your iniquities: and iniquity shall not 
be your ruin” (Ex. xviii: 30); and 
again: “Be penitent, and be converted, 
that your sins may be blotted out” 
(Acts iii: 19). Hope rises in his heart, 
and he comes confidently before his 
Lord. How can he fail to hope, to be 
confident, when he thinks of the gentle- 
ness and benevolence of his Lord to- 
ward Mary Magdalen, and toward the 
penitent thief. 


CONVERSION OF MAGDALEN 


The Roman Church in her Liturgy 
indicates that Mary Magdalen, Mary, 
the sister of Lazarus and Martha, and 
“the sinner’ mentioned by St. Luke 
(vii: 37) are one and the same person. 


Gihr-Schmit say that this is the 


solidly established opinion. The New 
Catholic Dictionary’® assumes that the 
various references are to the one per- 
son: “She is mentioned as the sinner 


*The New Catholic Dictionary (Universal 
Knowledge Foundation, 1929). 
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who bathed the feet of Christ; as Mary, 
the sister of Martha and Lazarus 
(Luke x and John xi); and later as 
Mary Magdalen (Luke viii), who min- 
istered to Christ, by whom she was 
freed from seven devils. It is generally 
agreed today that the three persons 
mentioned are identical, although the 
Greek Fathers considered them dis- 
tinct.” It is interesting to note that, 
according to the Greek tradition, Mary 
Magdalen retired to Ephesus with the 
Blessed Virgin, and died there. Later 
her relics were transferred to Constan- 
tinople. Scholars are also aware that 
there is a French tradition which holds 
that she migrated to Marseilles with 
Lazarus and Martha. There she lived 
in seclusion for thirty years. Her head 
now rests in the grotto of Sainte- 
Baume. 

Her complete conversion and trans- 
formation is one of the most beautiful 
and touching incidents in the life of our 
Divine Savior, who avowedly came “to 
save that which was lost” (Matt. xviii: 
11). In gratitude for her release from 
seven evil spirits, she made her way to 
the home of the Pharisee that she might 
anoint the feet of her Divine Benefac- 
tor. She washed the feet of Christ with 
her penitential tears. Her act was a 
mode of expressing her sorrow for her 
sins, and for asking His forgiveness. 





After giving public testimony that her 
sins were forgiven, Christ turned to her 
saying, “Thy sins are forgiven thee” 
(Luke vii: 48). He commended her 
for her faith in Him and dismissed her 
“in peace” (Luke vii: 50). It was her 
perfect love that drew from the Savior 
His assurance of forgiveness and peace. 
The sinner who reads this story is 
roused to penitence. 


CONVERSION OF DISMAS 


St. Leo the Great, in one of his ser- 
mons on the Passion, gives us the story 
of the penitent thief upon the cross. 


One of the thieves who were cruci- 
fied with Christ, believed in Christ as 
the Son of God, was justified and ad- 
mitted into Paradise. Who can ex- 
plain the mystery of so great a grace? 
Who describes the power of such a 
wonderful transformation [tam 
mirae commutationis]? In a moment 
the guilt of many sinful years is blot- 
ted out: in the midst of his suffering 
the agonizing thief paying the pen- 
alty of his crimes on the cross, turns 
to Christ, and the grace of Christ 
confers upon him whose malice had 
incurred punishment, the crown of 
eternal life.” 


The Good Thief, crucified with Christ, 
rebuked his companion for demanding 
that Christ should save them. He 
prayed instead a share in His Kingdom, 
and received the assurance: “This day 
thou shalt be with me in paradise.” 
The Paradise here referred to is the 
Limbo, that haven of rest and peace 
where the souls of the Old Testament 
saints awaited His coming. There the 
Good Thief was to see and enjoy the 
glory of God (Luke xxiii: 43). “Tra- 
dition,’ say Gihr-Schmit,” assigns to 
him a place at the right side of Christ 
crucified. Since he was, as it were, 
beatified by Christ Himself, the 
Church commemorates him on March 
25 or April 24.” 


245 


. 





THE HOMILETIC AND PASTORAL REVIEW 





In 1953 the Holy See approved a spe- 
cial Mass of H. Dismas on the second 
Sunday of October. This Mass was 
celebrated on Sunday, Oct. 10, 1954, in 
two hundred and fifty prisons, reforma- 
tories, and jails throughout the United 
States and Canada. “The new feast 
was initiated last year,” we read in the 
Register (Oct. 3, 1954), “by an Arch- 
bishop and four Bishops who offered 
Pontifical Masses inside prison walls: 
Archbishop Cushing of Boston 
(Charlestown Prison); Bishop Lane, 
Superior of Maryknoll (Sing Sing 
Prison); Bishop Armstrong of Sacra- 
mento (Folsom Prison); Bishop Mc- 
Donnel, Coadjutor for Wheeling (The 
Federal Reformatory for Women, West 
Virginia) ; and Bishop Hackett of Hart- 
ford (the Connecticut State Prison at 
Wethersfield, Connecticut.” 

The author of the Dies Irae implies 
that these two stories incite and en- 


courage the sinner to do _ penance. 
Even if we accept the story that the 
penitent thief had previously heard of 
the teachings and miracles of Jesus, we 
can explain his sudden and, at the same 
time, perfect conversion only by the ez- 
traordinary effect of divine grace. His 
few words show forth his penitential 
disposition. Christ’s words addressed 
to him prove that this penitential dis- 
position was dictated and perfected by 
a supernatural love of God. 

We read in Gihr-Schmit that the 
story of the Good Thief may be applied 
typically to the Last Judgment. 
Christ’s crucifixion between two thieves, 
writes Sheeben, “shows more clearly 
that His Passion and death were under- 
gone for the sins of men, with and for 
the sinners. The conversion and par- 
doning of the penitent thief shows the 
efficacy of the death of Christ and its 
application to all, even the greatest 
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PENITENT APPROACHES THE JUDGMENT 


IN THE “DIES IRAE” 





sinners, provided they are willing to ac- 
cept His pardon, whereas the impeni- 
tence of the other thief indicates that 
not all sinners will have a share in the 
graces of the Redemption. Thus 
Christ’s crucifixion between two thieves 
typifies His relation to the whole of 
mankind, particularly at the universal 
judgment.” The two thieves, one at 
each side of Christ, foreshadow the 
separation of the good from the wicked 
at the Last Judgment. “The faith of 
the believing thief,” writes St. Leo the 
Great, “typifies the lot of those who 
will be saved, while the malice of the 
blaspheming thief illustrates the lot of 
those who will be condemned.” 

The fourteenth stanza turns our 
mind again to the prayers of the peni- 
tent and to his petition for clemency: 


“Preces meae non sunt dignae, 

Sed tu bonus fac benigne, 

Ne perenni cremer igne.” 
The petitioner does not ask for some- 
thing he has deserved, but for a gratui- 
tous favor expected from God’s good- 
ness and generosity. We are reminded 
in Holy Scripture that we do not know 
how to pray. As St. Paul says, “The 
Spirit helpeth our infirmity. For we 
know not what we should pray for as 
we ought: but the Spirit Himself ask- 
eth for us with unspeakable groanings” 
(Rom. viii: 26). Yet we are exhorted 
to have confidence in the Lord: “All 
things whatsoever you ask when ye 
pray, believe that you shall receive, 
and they shall come unto you” (Mark 
xi: 24). The Book of Wisdom in its 
opening verses assures us that the Lord 
“is found by them who tempt Hirn not; 
and He showeth Himself to them that 
have faith in Him.” This granting of 
our petitions is always an act of pure 
kindness, merey and condescension on 
the part of God, particularly in the 
ease of penitent sinners. The Chris- 


tian does not forget that his good works 
and the quality of his prayers increase 
the value and the power of prayer in 
the eyes of God. In the fourteenth 
stanza the petitioner confesses the in- 
sufficiency and the imperfection of his 
prayers. He knows that he does not 
deserve to be heard, but he places his 
confidence in God’s goodness, in Him of 
whom Jesus says: ‘None is good but 
one, that is God” (Mark x: 18). 


“THE MOST TERRIBLE 
OF ALL DOGMAS” 


Holy Scripture and the Sacred Lit- 
urgy abound in references to God’s 
goodness, as if the sacred writers sought 
to arouse hope in the hearts of men. 
Psalm ev is a confession of the mani- 
fold sins and ingratitudes of the Israel- 
ites, and it begins with words calcu- 
lated to arouse the sinner to return to 
Him: “Give glory to the Lord, for He 
is good: for His mercy endureth for- 
ever.” Psalm exvii gives this exhorta- 
tion to encourage men to put their 
whole trust in God: “Give praise to the 
Lord, for He is good: for His mercy en- 
dureth forever.” Wolter, writing on 
Psalm exvii, tells us: “Truly, this is the 
most concise and at the same time suc- 
cinct expression of divine praise to say 
that ‘the Lord is good,’ that ‘He alone 
is good,’ and that His ‘goodness,’ which 
created, redeemed, supported, protected 
and sanctified you, is manifested in His 
inexhaustible mercies.”” The words of 
the Roman Missal stimulate us to trust 
in the merey and goodness of God: 
“Misericordiae eius non est numerus et 
bonitatis infinitus est thesaurus.” The 
petitioner can go with full confidence to 
God, the infinitely good God, “whose 
nature it is always to show mercy and 
to spare.” How earnestly he must pray 
to be delivered from the greatest of all 
misfortunes: Ne perenni cremer igne. 
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Here we have in clear words “the 
most terrible of all dogmas, that of eter- 
nity of hell.” In the strict sense of the 
term, hell (infernus) is the place of 
eternal punishment for the damned, 
whether demons or men. . The existence 
of hell is shown from innumerable pas- 
sages of Holy Scripture where it is re- 
ferred to, not only as a place of punish- 
ment, but as a place of eternal punish- 
ment of fire for those who die in the 
state of mortal sin. The chief punish- 
ment is, of course, loss of God. The 
spirit of the world has tempted men to 
deny the eternity of hell, yea, even its 
very existence. There is a remark of 
Baudelaire that has to do with the ex- 
istence of hell: “The neatest trick of 
the devil is to convince us that he does 
not exist.” A famous convert, Gio- 
vanni Papini, seems in his latest book 
to have drifted away from the correct 
doctrine of hell. The objection that 
the eternity of hell is repugnant to di- 
vine goodness, we read in The New 
Catholic Dictionary, flows from “the 
fact that men fail to remember that: 
God is infinitely just and holy as well 
as infinitely good; no man will be 
damned who does not deserve it; God is 
infinitely wise, and it would be repug- 
nant to this infinite attribute for Him 
to establish laws which man can violate 
with impunity in this life without en- 
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dangering his eternal happiness; the 
damned persevere forever in their evil 
dispositions and impenitence.” 

Isaias makes a striking reference to 
the eternal fire of hell: “Which of you 
can dwell with devouring fire? which 
of you shall dwell with everlasting 
burning?” (xxxiii: 14). It was the Di- 
vine Savior Himself who repeatedly 
emphasized the everlasting and dis- 
tinguishable nature of the fire in which 
the damned will be tortured and pun- 
ished. His own description of the Last 
Judgment admits no doubt of the real- 
ity and eternity of hell. “Then he 
shall say to them also that shall be on 
his left hand: Depart from me, you 
cursed, into everlasting fire which was 
prepared for the devil and his angels” 
(Matt. xxv: 41). The Apocalypse de- 
scribes its nature: “where the smoke of 
their torments shall ascend up for ever 
and ever: neither shall they have rest 
day or night.” In a most graphic 
phrase the Scripture, speaks of “the 
sulphurous burning pool.” 


MAN’S UNBELIEF DOES 
NOT DESTROY HELL 


This truth is of great practical im- 
portance for the moral life. The very 
thought of everlasting “furnace of fire” 
fills the Christian’s soul with consterna- 
tion. In speaking of the inconsistency 
between our faith and our practice, 
Bishop Vaughan® asks us: 


“Does the thought of hell, when we 
have deserved it by our sins, make 
our blood run cold with abject ter- 
ror? Does it clothe sin with a malice 
and heinousness that nothing else 
possesses in our eyes? Does it excite 
within us a strong revulsion and ha- 
tred against sin which surpasses 
every other hatred? Does the con- 


®*Thoughts for All Times. By John S. 
Vaughan, D.D. (Marlier & Co., Boston), pp. 
303-304, 
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templation of those raging fires, and 
of the bottomless pit, and of the 
worm that never dies, cause us to fly 
away from the very shadow of sin as 
from the jaws of a hissing serpent? 
Does this thought invest our wills 
with a giant’s strength when wres- 
tling with temptation, and confer 
firmness and stability upon our holy 
purpose and good resolutions? Does 
the doctrine of everlasting damna- 
tion, in fine, exercise a practical ef- 
fect upon our daily lives? If not, if 
it does nothing of the kind, then what 
is hell to us but a painted fire? What 
are all its terrors but the fevered im- 
aginations and insane ravings of a 
deluded brain? What are its most 
excruciating tortures but an idle, 
empty tale, or a foolish and baseless 
dream, signifying nothing? It was 
not in this way that the saints under- 
stood the infallible warnings of the 
Son of God, who holds in His hands 
the keys of the abyss, and the reins 
of life and of death.” 


The Christian knows that we can- 
not destroy hell by ignoring it. Nor 
ean the unbelief and forgetfulness of 
men destroy it. It is a dread reality 
that faces everyone who is privileged 
to partake of the fruits of the Redemp- 
tion. Frequent and serious reflection 
upon this truth is the best safeguard 
against a hopeless eternity of suffering 
with the loss of God forever. Here we 
may quote the words of Saint Chrys- 
ostom, written over 1500 years ago: “If 
the aspect of a corpse makes a power- 
ful impression upon us, how can the 
thought of the eternal, inextinguishable 
fire of hell leave us unmoved? If we 
would always think of hell, we would 
not easily get into it. It is for this 
reason that God so often threatens us 
with the punishments of hell; He would 
not do so, if the thought hell were not 
salutary.” 


THE FINAL SEPARATION 


The fifteenth stanza, in content and 


wording, is taken largely from Holy 
Scripture: 

“Appoint me a place amid Thy sheep, 

Separate me from the goats 

And place me at Thy right hand.” 
The Holy Scripture describes the sep- 
aration of the sheep from the goats: 
“And when the Son of man shall come 
in his majesty, and all the angels with 
him, then shall he sit upon the seat of 
his majesty: And all nations shall be 
gathered together before him, and he 
shall separate them one from another, 
as the shepherd separateth the sheep 
from the goats: And he shall set the 
sheep on his right hand, but the goats 
on his left”? (Matt. xxv: 31-33). The 
Lord compares the good to sheep, meek 
and tractable creatures; the wicked he 
compares to goats, which are stubborn, 
perverse, and vicious. 


“Sheep and goats, though their habits 
of life are different, form one herd, 
just as the good dwell together with 
the wicked in this world; at the end 
of the world, however, they will be 
separated according to their deserts, 
even as the chaff is separated from 
the wheat, and will remain separated 
for all eternity. This definite sepa- 
ration and assignment of a position 
either to the right,—the light and 
favorable side,—or to the left,—the 
dark and evil side,— marks the eter- 
nal fate of every man, the irrevo- 
cable sentence of judgment” (Laur- 
ent). 

It seems clear from the Scriptural act 
count that the elect will be separated 
in space from the sinners at the Last 
Judgment and that the elect will stand 
to the right of the Great Judge, the 
wicked to his left. This is in accord 
with a figure of speech that finds cur- 
rency in all languages. He who has 
power of selection places his favored 
friends to his right. But the separation 
here indicated has a pertinent symboli- 
cal meaning. “The right side,” write 


249 








THE HOMILETIC AND PASTORAL REVIEW 





Gihr-Schmit, “typifies the happiness 
and salvation of the elect, while the 
left side indicates the misery and the 
everlasting curse that shall rest upon 
the damned. This view can easily be 
reconciled with the widespread belief 
that the tranfigured bodies of the elect 
‘shall be taken up in the clouds to meet 
Christ’ (I Thess. iv: 16), while the hid- 
eous, cumbersome bodies of the wicked 
will grovel in the dust of the earth on 
the Day of Judgment. This final 
separation, so painful and so humiliat- 
ing for the wicked, will last forever and 
ever.” 


It is appropriate that we close our 
consideration of this fifteenth stanza 
with the exhortation of Father De- 
harbe: “If you wish to be separated 
from the goats on the Day of Judgment, 
and to take your place with the sheep, 
then like a meek lamb follow the guid- 
ance of the Good Shepherd now; be 
humble, meek, patient, pure; become 
more and more like the lamb of God, 
who offers Himself daily as a sacrifice 
upon our altars, and your place will 
some day be at the right hand of the 
Eternal Judge, the ‘Shepherd of Na- 
tions.””’ 
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Questions ANSWERED 


By JOHN J. DANAGHER, C.M. 





Supplying Defects in 
Divine Office 


Question: Theologians teach that, 
when the divine office is recited in choir, 
those on each side of the choir must re- 
cite their parts clearly, and must be 
able to hear the other side. I am wor- 
ried about what should be done when 
others make mistakes in pronunciation, 
sometimes so notable that what they 
say is almost unintelligible. Noldin 
says that, if a substantial part of the 
office be not heard, or if it be recited 
too rapidly by one side, or if one side 
begins its part of the alternate recita- 
tion too soon, there is the obligation of 
repeating the office, or at least of say- 
ing the equivalent amount over again. 

If one experiences this difficulty in 
the choir recitation of the divine office, 
ean he fulfill his obligation by saying 
privately the other side’s portion of the 
office while the others are reciting it 
aloud? I shall appreciate any help 
that you can give me in solving this 
problem. 

CHORALIS 


Answer: Of the statements by Nol- 
din and others, regarding defects in 
the choral recitation of the divine office, 
we must remember that their teaching 
on substantial defects and omissions 
concerns what could happen, not what 
ordinarily does happen. It is true that 
if one side omitted large parts of the 
office, or said them unintelligibly, or cut 
short the recitation of various portions, 
there would be an obligation to repeat 
the office, if also the portions missed or 
distorted amounted to a substantial 
part of the day’s office. However, there 
would have to be many mistakes and 


252 


omissions in choral recitation to de- 
mand the judgment that a substantial 
defect had occurred. 

It is hard to believe that any group 
of normal men chanting the divine 
office, and trying to chant it properly, 
will be guilty of the substantial defects 
spoken of by Noldin. As a result, it is 
hard to conceive of an actual case in 
which there would be the obligation to 
repeat some or all of the divine office 
after its recitation in choir. 

Of course, if one were to say submissa 
voce the parts being recited by the 


‘others, he would certainly fulfill the 


obligation. This submissa voce does 
not mean whispering. It means articu- 
lating, or moving the lips, and that 
only, as is done in private recitation 
of the canonical hours. However, this 
supplementary recitation of the por- 
tions being chanted by the other side 
of the choir is not to be encouraged. 
What begins as an occasional simul- 
taneous private recitation is likely to 
become so frequent, that one will even- 
tually feel an obligation to continue 
doing this for every part of the office 
chanted by someone else. New prob- 
lems in conscience can easily arise from 
such a practice. 

In all of these things we must be 
reasonable, as the Church is reasonable, 
and beware lest we permit ourselves to 
become subject to grave worries, and 
even to become genuinely scrupulous, 
about the fulfillment of the divine office. 
When this happens, what is meant to be 
a prayer and a consolation to the priest 
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becomes instead an almost intolerable they did not interrupt the. exercise 


burden. notabiiter et moraliter.” } 
Would an interruption of ten to fif- 
Interruption of the Stations teen minutes, for the recitation of other 


Question: If one were to interrupt ——" constitute a notable interrup- 
the Stations of the Cross when he is tion in the Stations, morally speaking? 
halfway through, in order to recite some If one were to consider only the time 
other prayers that would last for a pe- element, the answer would seem to be 
riod of ten to fifteen minutes, would he safe enough that an interruption of this 
ehides ta Ware oe ae st length would not cause the loss of the 

. PerecRinus indulgences, because assistance at 
Mass, given as an example, would take 
more than fifteen minutes. However, 
when we speak of morally interrupting 
an action, we must consider more than 
time alone. The Sacred Congregation 
permitted the hearing of Mass in the 
midst of the Stations. It does not fol- 
low that every act is permitted, which 
would take no longer than the hearing 
of Mass. 


Answer: On Dee. 16, 1760, the 
Sacred Congregation of Indulgences 
gave a response that pertains to the 
question here proposed. The Congre- 
gation was asked if the indulgences 
could be gained by those who would 
interrupt the exercise of the Way of 
the Cross “for a short time, for ex- 
ample, to hear Mass, to receive Holy 
Communion, to go to confession, etc.” 
The response was that the indulgences *Decreta Authentica 8S, C. Indulgentiis 


: risque Reliquiis is- 
could still be gained, “provided that rege garg PO ge er ae 
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I would not wish, myself, to run the 
risk of losing the plenary indulgence, 
or indulgences, attached to performing 
the Way of the Cross, by unnecessarily 
inserting some other prayers or devo- 
tions between the Stations. Perhaps a 
period of only ten or fifteen minutes is 
not sufficient to break the moral con- 
tinuity of the Way of the Cross, when 
the time intervening is given over to the 
recitation of other prayers. But, if it 
does break that moral continuity, the 
indulgences are lost, and probable opin- 
ions will not regain them. If one freely 
chooses to place such an interruption 
for the sake of some other devotion, he 
must consider the possibility that his 
doing so will deprive him of the rich in- 
dulgences attached to the Way of the 
Cross. 


Duration of Mass 

Question: Would you satisfy my 
curiosity by answering a question that 
I have not yet seen in print? What is 
the terminus a quo, and the terminus ad 
quem, for the duration of the Mass? 
When moralists determine the time that 
should be spent in the celebration of 
Mass, in order to avoid sin by a too 
rapid saying of Mass, from what point 
and to what point is this time to be 
reckoned? It seems to be true that 
“quot capita, tot sententiae.” What do 
you say? 

PRESBYTER 

Answer: When speaking of the du- 
ration of the Mass, as it is discussed 
by moralists, we should first rule out 
the Leonine Prayers, namely, the now 
customary prayers after low Mass. 
These began to be recited during the 
pontificate of Pope Leo XIII, and they 
are not part of the Mass. Thus, the 
terminus ad quem for the Mass, so far 
as length of time is concerned, would 
be the end of the last Gospel. 

The terminus a quo, practically 
speaking, would be the beginning of 

















QUESTIONS ANSWERED 





the prayers at the foot of the altar. 
One might choose to consider the 
priest’s arrival at the foot of the altar 
as the starting point, and I would not 
wish to contradict this choice. How- 
ever, it should be noted that we are not 
endeavoring to create loopholes through 
which one can escape the guilt of sin in 
saying Mass too rapidly. Anyone who 
would proceed in this manner would, 
in practice, be missing the point of the 
sacred act that he is privileged to 
perform. 

In like manner, he who endeavors to 
“get under the wire” by computing 
from “amice to amice,” as the saying 
goes, the minimum time stated by theo- 
logians for the offering of Mass, is de- 
ceiving himself. A priest putting on the 
vestments in the sacristy is not saying 
Mass. Neither is the celebrant who is 
engaged in the removal of his vest- 
ments. He has already finished Mass. 
One does not say Mass in the sacristy, 


and the “amice to amice” norm is an 
unwarranted extension of the opinions 
of theologians, as they are usually ex- 
pressed on this point. Again, the Leo- 
nine Prayers should be ruled out of 
consideration in this matter, because 
they have been added after Mass only 
within the last century, and because 
they are not always recited, even after 
low Mass. 


Pre-Code Disparity of Cult 


Question: What is to be said of the 
following case? The petitioner was 
born in 1895, and was baptized as an 
infant in a non-Catholic sect. He en- 
tered marriage in 1915 with an unbap- 
tized woman, who divorced him a num- 
ber of years later. Is this petitioner 
now free to contract marriage with a 
Catholic? If matrimonial consent con- 
tinued to exist between the two parties 
after the Code of Canon Law went into 
effect in 1918, did their marriage be- 
come valid, or did it remain null and 
void? VICARIUS 
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Answer: If the petitioner in the 
case was baptized at the time of the 
marriage, which took place before Pen- 
tecost Sunday of 1918, and if the other 
party was unbaptized, the marriage 
was invalid by reason of the impedi- 
ment of disparity of cult. That im- 
pediment no longer affects non-Cath- 
olics marrying among themselves,? but 
before the Code it applied to the mar- 
riage of any baptized person, Catholic 
or not, with an unbaptized person. 

Even if matrimonial consent con- 
tinued to exist between the parties after 
May 19, 1918, when they continued to 
live together, the marriage remained in- 
valid. It was not automatically healed 
by the Code’s abrogation of the impedi- 
ment.* There was required a positive 
act of the will, renewing matrimonial 


“2. C fr, ‘Canon 1070, 
* Code Commission, a. 3, 1918 A. A. S.. X, 
p. 346; Canon Law Digest, Vol. I, p. 500. 


consent, with the parties being aware of 
the nullity of the marriage and desiring 
to validate it. There is no basis for 
presuming such awareness and desire, 
especially on the part of non-Catholies, 
and their marriage will continue to be 
regarded as invalid. 

Therefore, if the necessary condi- 
tions laid down by Canon 1990 can be 
met, so far as proof is concerned, the 
summary process can be employed to 
declare invalid the petitioner’s pre- 
Code marriage, allowing him to con- 
tract*a new marriage with a Catholic. 
: This answer must not be concluded 


' without calling attention to an impor- 


tant fact. We have been speaking 
about a marriage in which one of the 
parties is baptized, and, therefore, sub- 
ject to the matrimonial laws of the 
Church. Thus, there binds the require- 


*Canon 1134. 
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ment of Canon 1134, that marital con- 
sent be renewed by a new act of the 
will. If both parties to the marriage 
were unbaptized, and their marriage 
had been invalid because of some im- 
pediment that later ceased to exist, 
their continued living together as man 
and wife would suffice to express ex- 
ternally the perduring matrimonial con- 
sent that had originally been placed, 
and it would suffice to validate the 
union. 

This situation can arise in the mar- 
riage of two unbaptized non-Catholics, 
one of whom has a living spouse. 
When the first partner dies, divine law 
does not require a new act of the will to 


express consent, nor does it demand 
awareness of previous nullity. These 
are requirements of ecclesiastical law 
only, and they do not apply when both 
parties are unbaptized. Hence, when 
this situation has occurred, and when 
one of the parties later seeks a declara- 
tion of nullity on the grounds of a pre- 
vious bond, the petition will be with- 
out foundation in law, if the sole argu- 
ment is that consent was not renewed 
by a new, positive act of the will. Di- 
vine law requires no such renewal, and 
cessation of the impediment of ligamen 
makes possible the automatic valida- 
tion of the marriage in which the two 
unbaptized persons were then living. 
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Bells at the Angelus 


Question: Is it required, in order to 
gain the indulgences attached to the 
recitation of the Angelus, that a bell or 
bells be rung during that recitation? 
Or is it necessary that one recite the 


prayers while the Angelus bell is 
ringing? PRECANS 
Answer: The 1952 edition of the 


Preces et Pia Opera, or Raccolta, does 
not require the ringing of a bell during 
the recitation of the Angelus, as a con- 
dition for gaining the indulgences at- 
tached to this pious exercise. The 
specified indulgences are granted to the 
“faithful who, at dawn, at noonday, 
and in the evening, or as soon there- 
after as they can, recite the Angelus 
Domini with its versicles and prayers, 
or who, in Paschaltide, recite the Re- 
gina coeli with its prayer.” ® There is 
an indulgence of ten years for each 
such recitation, with a plenary indul- 
gence to be gained, on the usual condi- 
tions, if the recitation has been con- 
tinued for an entire month. 

According to Beringer, in earlier 
times the ringing of the church bells at 
the customary times was prescribed by 
various councils, and thus it came to 
pass that, in order to gain the indul- 
gences attached to the Angelus, one had 
to recite the prayers at the sound of the 
bell. The prayers were also to be re- 


5° Enchiridion Indulgentiarum: Preces et 
Pia Opera (Vatican Press, 1952), n. 331. 
*Les Indulgences. By F. Beringer, S.J. 





Transl. by Ph. Mazoyer (Lethielleux, Paris, 
1905), Vol. I, pp. 252, 253. 


cited while kneeling. By special con- 
cession, religious who at the time of the 
Angelus were engaged in some exercise 
required by their rule, were permitted 
to recite the indulgenced prayers when 
the previous exercise had been com- 
pleted. Pope Pius VI allowed the gain- 
ing of the indulgences by recitation of 
the prayers alone at approximately the 
specified times, in those places where 
there were no bells rung. Pope Leo 
XIII went still further in permitting 
the gaining of the indulgences by the 
faithful who, for sufficient reason, were 
unable to kneel for the Angelus, or who 
were prevented from heeding the sound 
of the bell, and who recited the desig- 
nated prayers in the morning, at noon, 
or in the evening. The Regina coeli 
was to be said during Paschaltide, in- 
stead of the Angelus. Moreover, those 
who did not know by memory the re- 
quired prayers were permitted to sub- 
stitute five Hail Marys. 

The ruling of Pope Leo XIII is sub- 
stantially that which we find in the 
Raccolta today, save that the ringing 
of the bell is no longer mentioned at 
all, and the recitation of the five Hail 
Marys suffices to gain the indulgences, 
whether or not one knows the regular 
prayers by memory. The Regina coeli 
still replaces the Angelus at Easter time. 
Certainly the pious custom of ringing 
the Angelus bell, hallowed by tradition, 
should be continued. Nevertheless, it 
is not now required for gaining the 
indulgences. 
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Archbishop Roberts 
on Authority 
“Brack Popges.” By Archbishop Rob- 

erts, S.J. (Sheed and Ward, 1954), 

139 pp. $2.50. 

In every age the dominant Apolo- 
getic of the Church has varied with 
the differing dubia encouraged by critics 
of Christianity. The Docetists, Mani- 
cheans, Protestants, Modernists, all 
helped develop strong points in Catho- 
lic armor. Today, the secularists have 
thrown the question of freedom versus 
authority at us, and our apologetes, 
from the scholarly John Courtne, 
Murray to the more popular Catholic 
magazine writers, are coming to grips 
with the problem more honestly and 
more effectively each day. In Black 
Popes, T. D. Roberts, 8.J., retired 
Archbishop of Bombay, gives one Eng- 
lish ecclesiastic’s view of the question 
and his answer. 

Archbishop Roberts writes for those 
in the household ‘of the faith, particu- 
larly for those who possess authority. 
He writes of the dangers of a system 
of authority so intensely authoritarian. 
He is frank about the abuse of power, 
even if divinely ordained, and where 
the sanctions of democracy are lack- 
ing. Specifically, he complains of in- 
competence and delays in the Church's 
matrimonial courts; he — criticizes 
Spanish Catholicism for its emphasis on 
externals, and prelates for careerism; 
he considers the suppression of the 
Jesuits by Clement XIV an_un- 
warranted assertion of power; he would 
prefer greater freedom of the press 
within the Church so that proper public 


260 


opinion could be formed as a safeguard 
for authority. 
Speaking for himself, he records: 


“Somewhere in the world a priest 
giving Holy Communion lost his 
temper seriously with a woman at 
the altar rails who would not open 
her mouth sufficiently; he rated her 
there and then passed her over. It 
was her sister who told me the story, 
and when I asked her what the bishop 
had done (I would have had a pro- 
test in Bombay at once) she was ap- 
palled at the idea of reporting a 
priest. Now where do we get to 
with that, and how is a bishop to be 
an ‘overseer’ as his function demands? 
I know that there are places in the 
world where Catholics quite posi- 
tively like to be bullied. One ad- 
mirable parish priest complained 
wistfully to me that he did not know 
how to do it” (pp. 93, 94). 


Further on, he comments: 


“Another danger for a body highly 
authoritarian is to appoint ‘yes men’ 
to high positions. The process of 
intelligent obedience requires the 
subject to co-operate; to represent; 
the superior, before deciding, has to 
think and to listen” (p. 98). 


Like most Catholic Englishmen, 
Roberts has sought out the doubts and 
difficulties of others on this popular 
theme, even Paul Blanchard’s. He 
answers our critics with complete 
forthrightness. Obedience need pro- 
duce neither slaves nor rebels. On 
the contrary, intelligent obedience, as 
defined by St. Ignatius Loyola, is the 
road to freedom and human dignity. 
It is the widespread repudiation of 
obedience which has caused so much of 
the modern chaos in society. The 
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soldier Saint wants his subjects to ex- 
tend their obedience to the mind, so 
that they even think as the superior 
thinks about the thing commanded. 
For him, in matters of command, the 
wish is often father to the thought. In 
the Jesuit community, provincials and 
rectors are more bound by rule than 
their inferiors. The admonitor of the 
order not only has the right but also 
the obligation in certain circumstances 
to keep the rector up to the ideals of 
his office. Most of all, everyone of his 
subjects has the obligation, as well as 
the right, to speak to him as a son 
addresses his father. Every Jesuit 
superior is under strict supervision and 
only the General holds office for life. 

As one who has great respect for the 
Society of Jesus, this reviewer can well 
recommend Black Popes. To those 
who find it difficult to reconcile freedom 
and authority, the title is apt, since 
Jesuit Generals (black popes) are 
equated by enemies of the Church with 
all that is sinister in the combination. 
Archbishov Roberts is well qualified to 
treat this subject, having been disci- 
plined over a lifetime by Jesuitical 
obedience and having attained the 
lordly power of an archbishopric, power 
which he voluntarily gave up in favor 
of an Indian native, who is now that 
continent’s first Cardinal. 

Quite properly the book ends with 
four short meditations on the Father- 
hood of God and Obedience within that 
frame of reference. Power need not 
corrupt, nor obedience enslave, if the 
motive both for lawmaker and subject 
is the imitation of Christ’s perfect 
obedience. This book is a call to that 
kind of dignified fulfillment of the law. 

Grorce A. KELLY 
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if 
Church and State Through the Centuries 


Compiled by S. Z. Ehler and J. B. Morrall. 
Original documents covering the subject of 
Church and State from the time of Trajan to 
the Czechoslovak Law of 1949 and pointing 
out the continuity of the Church's policy in 
every age. $6.75 


The Priest and the Unconscious 


By Dr. Erwin Ringel and Dr. W. van Lun. 
Scientific and well-founded introduction to 
the psychology of the unconscious and its 
practical application. Ready Soon $2.50 


The Theology of the Apostolate 


By Most Rev. L. J. Suenens. Commen- 
tary on the formal promise made by mem- 
bers of the Legion of Mary designed to pro- 
mote a fuller understanding of the pledge 
they voluntarily take. Ready Soon $1.75 


The Meaning of Life and Marriage 

By Baron Frederick von Gagern, M.D., 
trans. by Meyrick Booth, Ph.D. Sympa- 
thetic and penetrating discussions of the 
problems that beset modern man. The 
author offers frank, practical suggestion for 
overcoming the complex difficulties in our 
search for a rich personal life and for happi- 
ness in marriage. $3.25 


Rome and Russia—A Tragedy of Errors 


By Sister Mary Just of Maryknoll. An 
historical analysis in popular style of the re- 
lationship between the Holy See and Russia 
down through the ages. $3.00 


The Failing Wine—Mary Seat of 
Wisdom 


By Father M. Oliver, O.C.S.O. The author 
of Fair As the Moon now examines Mary's 
title, Seat of Wisdom. He probes its mean- 
ing and traces the path of knowledge and 
love which marked the mothering the God. 

$3.25 


Hail Mary 

By Dom Eugene Vandeur, trans. by John 
H. Collins, S.J. Reflections on the Hail Mary 
showing what a wealth of Catholic truths are 
embodied in some of the words and giving 
people a better appreciation of this great 
prayer. $2.50 
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(1900—1953) 


{The Homiletic and Pastoral Review} 


These are the facts which our priests, religious and seminarians will 
want to know about 


THE BOOK 


¢ Specially prepared by a professional indexer to 
make every item sought immediately accessible. 


* Directory to tens of thousands of pages written 
with but one thought in mind—to be of every use 
to every priest, religious, seminarian in every part 
of the Lord’s vineyard. 


*Guide to the writings of the majority of our 
scholars and men in the field over the past five 
decades. 





¢ Key to a most unique clerical library. 
PHYSICAL ADVANTAGES 
* Sturdy cloth binding (834 X 534 trim). 
* Thumb index. 


* Facilities for at least five yearly additions which addi- 
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such addition, the Index for the 1954 volume, is being 
readied for mailing.) 


¢ Approximately 1400 pages. 
Price $17.50 


JOSEPH F. WAGNER, Inc., 53 Park Place, New York 7, N.Y. 
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Origins of Modern Thought have more than one copy in their 
AH —_ E .— libraries; it it likewise most charitably 
A History or Mopern European Pui ' 

LosopHy. By James Collins (Bruce,  ‘Uggested that Catholic lawyers from 

Milwaukee, 1954). 854 pp. $9.75. non-sectarian law schools place this 
work in a prominent part of their own 
libraries. 

Let us face up to one great fact: 
very few of us are professionals in 
philosophy. So many of us( and this is 
in the nature of things) know Hegel 
and Schopenhauer and Locke and Hume 
and Bentham and Mill as some three 
to five lines under the head of Adver- 
sarit in given theses. We cannot criti- 
cally understand the present trends in 
education, the confusion in jurispru- 
dence, the sincere and pathetic mouth- 


Dr. Collins has done a service as 
magnificent as it has been long awaited. 
It would be a tragic, and unlikely, mis- 
take to feel that this volume is to be 
used only in the college, the university, 
the seminary classroom. It belongs to 
every priest and religious who would 
know more fully the genesis of the 
terrible confusion in social thinking, 
legal thinking, educational planning, 
moral concepts. The value of this book 
is unrestricted in time—and it belongs 
to all who have had or are having the 
benefits of Catholic higher education. ‘8 of our statesmen, unless we firet 
Newman Club chaplains, to single out "Csnlze that they are part of a heri- 
one group, with the continual pressure tage. Then we must know the heritage 
being brought to bear on Catholic stu- and the epistemological, psychological 
dents in non-sectarian universities and, therefore, ethical foundations of 
against their moral beliefs, should our present ideological confusions. We 











INTRODUCTION TO THEOLOGY 


The Theology Library 
Edited A. M. Henry, O.P. 


**A survey of books on Theology shows a wide gap between 
technical manuals on the one hand, and non-scientific or over 
simplified ‘textbooks’ on the other hand. These latter cannot 
and do not teach; the former are inaccessible except to the profes- 
sional theologian. The present work fills this gap most ad- 
mirably and exclusively; there is no other work like it. Other 
works might exemplify, adapt, discuss, summarize or inform their 
readers about revealed truth. The new Theology Library simply . 
teaches, intelligibly and intelligently. In a word, the Summa of 
St. Thomas has been finally made accessible to the modern reader 





DECEMBER 25, ; a ae : 
CHRISTMAS in a vital, disciplined, integral and truly theological fashion. 


“Volume 1, Introduction to Theology, expertly treats of the 
sources of the Christian faith. The intelligent reader is not only 
AT ALL informed, but also actually disciplined in mind and spirit in the 

BOOK STORES fundamentals of theological elaboration. In ten excellent chap- 
ters, the whole of so-called ‘Positive Theology’ is spread out pre- 


FIDE S paring the way for the doctrinal tracts." 





CHICAGO —Reyv. Michael Faraon, O.P., §.T.Lr., Ph.D. 
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must know the personal backgrounds 
of the thinking from Descartes to the 
present, the lines of influence from 
thinker to thinker. Then we must know 
that if a man is in error, the error is in 
his thinking; we must then find the 
inherent contradiction here as well as 
by its appraisal against Thomistic de- 
velopment. 

It is sheer frustration to see poten- 
tial Catholic leaders sitting in a hall 
during a discussion, huddling among 
themselves as the philosopher “name 
droppers” glibly pass around meta- 
physical impossibilities with all the as- 
surance that comes from a little knowl- 
edge and a ready tongue. This is too 
often the case. Witness such spectacles 
as some of our Catholic college students 
on TV_ youth  discussion-programs 
offering little more than a display of 
modesty of the eyes and tongue. The 
present befuddlement of the day must 
be known in its more remote origin 
that the thinking behind it may first 
be recognized, then, in all charity, re- 
futed out of the utterance itself. 

Dr. Collins, after two opening chap- 
ters on “The Historical Background of 
Modern Philosophy” and “The Renais- 
sance Background,” begins with Francis 
Bacon and goes through to Bergson. 
American philosophers are omitted 
from this volume, and the reason well 
may be that they are, in most in- 
stances, paraphrases of the Europeans. 
He gives in his work, the life and back- 
ground of each philosopher, the de- 
velopment of his thought and an ap- 
praisal. The book is thoroughly com- 
plete and must have been a long time 
in the production. Fully documented, 
the book is a stimulus to go and seek 
further the reason for the things which 
are about us. Television commenta- 
tors, “cure-all” authors, etc., will be 
more readily appreciated as on the 
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side of truth, presently on the defen- 
sive, or error. This is no academic 
matter only; it is a matter of souls. 

The work of Dr. Collins will be 
around for a long time to come, but it 
is not too early to get it now. 


J. C. PAYsEN 


Political Problems before 
the Church 


THE CatTHoLtic CHURCH IN WORLD 
Arrairs. Edited by Waldemar Gu- 
rian and M. A. Fitzsimmons (Univer- 
sity of Notre Dame Press), 420 pp. 
$4.25. 

This volume, one of the International 
Studies of the Committee of Interna- 
tional Relations of the University of 
Notre Dame, is a study of the Church 
face to face with the contemporary 
world. It brings into focus the analysis 
and interpretation of sixteen noted 
American and European scholars, each 
in his field of special competence, who 
together offer a comprehensive insight 
into the theoretic and practical prob- 
lems confronting the Church in our 
time, and who trace for the reader the 
avenues of development and change 
already entered. We thus see the 
Church as the institution which will 
survive. 

The major attention of the study is 
given to the political problem before 
the Churech—how the Church justifies 
and yet qualifies democracy, human 
rights, religious toleration, Vatican 
diplomacy, anti-Communism. The 
great issue for the Church in every age 
is its relationship with the reigning 
Caesar. Several distinguished authors, 
notably John Courtney Murray, Yves 
R. Simon, Heinrich Rommen bring a 
certain originality of thought to this 
ancient problem. Father Murray, in 
particular, re-states his thesis of a 
“positive” theory of the method of 
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freedom and of the necessary trans- 
cendence of the Church over all politi- 
cal forms. 

Readers of this REVIEW will be most 
interested in the surveys made of the 
Church’s present status and of her 
future. The authors who write on Con- 
tinental European Protestantism and 
the World-Missions raise no false hopes, 
but neither do they conceal the pros- 
pects in view. Much significant infor- 
mation is found in the chapters on the 
Church in contemporary Germany, 
France, Italy, Spain, England, Latin 
America. News items on _ worker- 
priests, the Falange, Protestant Mis- 
sionaries, Christian Democratic parties, 
Karl Barth, ete. acquire a new dimen- 
sion of interpretation from the historical 
and factual exposition of the divergent 
trends and movements in these coun- 
tries. There is bound to be a degree of 


selective, personal interpretation in such 
accounts, as certainly there is in the 
two chapters which treat of the Catholic 
Church in these United States. A 
critic of events holds an enviable but 
also vulnerable position. He cannot 
possibly re-construct the past in its true 
context or fully explore the motives and 
‘auses of action, yet his analysis helps 
us to understand and even place in 
perspective what is happening before 
our very eyes. 

Francis B. DONNELLY 


Priests’ Retreat Readings 


THE Upper Room. By Thomas Plass- 
mann, O.F.M. (The Franciscan In- 
stitute, St. Bonaventure, New York, 
1954), 210 pp. 

Fr. Plassmann’s many years of expe- 
rience as superior and retreat master 
for priests eminently qualifies him to 
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the Marian Year. 
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publish these pages of “Retreat Read- 
ing for Priests,” the subtitle of the book. 
He suggests in his Foreword that “the 
book may be found useful for retreats, 
days of recollection and private spir- 
itual readings.” With this statement 
we concur except that we would sub- 
stitute “will” for “may.” 

Novelty and interest are added to the 
volume by its setting, or, better, its 
premises, which are furnished by the 
apostles, the first priests. From these 
exemplars the lessons of the book are 
derived. To his priest-readers Fr. 
Plassmann says? 


“And now take your seat among 
the apostles. It is yours by every 
right. True, we know little about 
them, but the few scattered remarks 
in the holy gospel are golden threads 
which, if tied together carefully, will 
offer you ‘spirit and life.’ These 
apostles were mortal, very human 


beings like yourself, but they looked 
up to a benign and patient Coun- 
tenance, and drank in every word of 
one who never changes and who is 
with us to this very day and hour, 
because ‘he continues forever’ and 
‘has an everlasting priesthood’ (Heb. 
7: 24).” 


There are eighteen chapters in all. 
Three of these are concerned with St. 
Peter. Thirteen others deal with in- 
dividual apostles including Judas and 
Saints Paul and Matthias. The initial 
chapter treats of the apostles as a col- 
lege. In the final chapter the role of 
the “Queen of the Apostles” in the life 
of a priest is fittingly explained. A 
“Closing Prayer” of two and a half 
pages summarizes the entire work. 

Though Fr. Plassmann admits that 
“we know little about the apostles,” 
he nevertheless builds up a personality 
sketch of each of them that is both 
plausible and edifying. Readers with a 
spark of imagination will find these 


character outlines satisfactory and 
illuminating. 
Moreover, they are presented as 


human interest essays, not as formal 
points for meditation. Still, the book 
covers without any technicalities the 
so-called three ways of the spiritual 
life, purgative, illuminative and unitive. 
To illustrate the principles of the pur- 
gative way, Fr. Plassmann uses St. 
Peter (twice), Judas Iscariot, Saints 
Jude, Matthew and Bartholomew. 
Saints Matthias, Philip, Simon, An- 
drew, James the Less and Thomas 
exemplify the illuminative way, while 
the Blessed Virgin, Saints Peter, James 
the Greater, Paul and John are models 
for the unitive way. 

These three ways, however, are not 
clearly distinguished in the volume. 
Precious lessons for the priest are drawn 
throughout, but not in any logical order. 
The three theological virtues, the four 
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infused cardinal virtues, the three re- 
ligious vows, most of the other moral 
virtues, the gifts and fruits of the Holy 
Ghost, all these are inculeated practi- 
cally for the priest somewhere or other. 

A most helpful feature of The Upper 
Room is its extensive use of quotations, 
especially from both Old and New 
Testaments, naturally and aptly lend- 
ing the power of the word of God to 
the lessons conveved. Numerous quota- 
tions from the saints, the Fathers and 
theologians, from the rituals, sacred 
hymns and even profane writers help- 
fully enrich The Upper Room. 

Fr. Plassmann writes unusually well, 
and so many of his pithy, pungent 
sentences make the reader halt to reflect. 
“He Who was God and Man alike 
wants priestly men and manly priests 
in His sanctuary.” Or “Every morning 
the priest attends the funeral of a 
Friend, the best One he had.” The 
spirit of fatherliness enhances more than 
the style; it makes this book a per- 
sonally profitable spiritual experience. 

C. McAULIFFE 


For Heart-Head 


Marian Devotion 


Mary IN Our Lire. By Rev. William 
G. Most, Ph.D. (P. J. Kenedy and 
Sons, N. Y., 1954), 323 pp. $4.00. 
The erudite Cardinal Franzelin used 

to say, “I like dogma tinged with 

asceticism, and asceticism based on 
solid dogma.” Fr. Most re-echoes that 
sentiment in presenting his intriguing 
contribution to the Marian year litera- 
ture. The result, we venture to say, for 
the careful reader of Mary in Our Life 
should be a devotion to Our Lady that 
has the proper head-heart proportions. 

To develop the general theme that 
as God has given Mary an all-pervad- 
ing place in the economy of salvation, 
we in imitation should give her a cor- 
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responding place in our soul-life, this 
study is divided into two parts: the first 
eight chapters, comprising some sixty 
pages are more or less dogmatic in 
content, while the remaining two hun- 
dred pages of the book proper deal 
chiefly with spiritual principles and 
considerations in their application to 
a Marian way of life. 

Yne might, not without reason, ex- 
pecting to find more of the traditional 
Mariology treatment in the first sec- 
tion, be somewhat disappointed, but 
the author justifies its omission by an 
insistence on “those truths that are 
most intimately related to the develop- 
ment of a sound Marian spirituality.” 
Accordingly, emphasis is placed on 
Mary as the Second Eve, the Co-Re- 
demptrix of the human race; in develop- 
ing this subject Fr. Most relies chiefly 
on an analysis of the more recent papal 
pronouncements. This treatment will 
satisfy the ordinary reader. Those who 
are interested in going more deeply in- 
to the subject are referred to the Ap- 
pendix of the book which contains con- 
firmatory passages from the Fathers as 
well as an added discussion of the papal 
texts. 

The book is not intended to be a 
technical theological treatise. One will 
not find here an exhaustive study of 
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this decidedly disputed modern ques- 
tion of Mary and the objective Redemp- 
tion. The author does not conceal his 
positive affirmative position. We agree 
with him. But exercised students of the 
problem may hesitate to dismiss the 
controversy with the remark, “only 
about a dozen minimists in contrast to 
over two hundred,” theologians in favor 
(p. 264). 

The volume is well named Mary in 
Our Life, for the emphasis of the greater 
part of the book is on the spiritual life, 
on one’s private spiritual life; little or 
no consideration is given to the cor- 
porate or liturgical aspect. Clear, well- 
summarized and _ accurately stated 
analyses of almost every phase of basic 
personal spirituality are here presented 
—mental and vocal prayer, mortifica- 
tion, humility, Mass, the Sacraments, 
etc. The average reader will find 
these considerations immensely helpful. 
Perhaps it might be suggested that only 
the deeply spiritual and sincere strivers 
for perfection will find them applicable. 
The author is not offering sugar-coated 
or sentimental devotions of piety. 
Frankly difficult and practical problems 
of the spiritual life are faced and their 
solution attempted with an insight and 
detail that are truly remarkable. Only 
very rarely in the coverage of this entire 
vast field will anything purely theoreti- 
cal or pedantic be found. The case of 
proper disposition in receiving the 
sacraments and increase in merit might 
be cited. As the author in the end 
admits, “both answers amount to about 
the same thing” (p. 175). Again, 
scholars may find these chapters a bit 
too condensed and, consequently, rather 
categorical in tone. But throughout, 
abundant source material, often pri- 
mary, is used, and copious references 
(over five hundred in actual number) 
are made to the old standard authors 
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as well as to their more recent counter- 
parts. 

In this part of the book it is true 
that definite references to Our Lady 
and her precise influence in the struc- 
ture of our spiritual life is confined to 
a sentence or two at the beginning and 
end of each consideration—perhaps 
necessarily so. There are, however, 
chapters which are purely Marian in 
character, such as the studies on the 
Rosary, Scapular, ete. 

There is an entire somewhat lengthy 
chapter dedicated to St. Louis de 
Montfort’s plan of consecration to 
Mary. The thousands of members of 
the Sodality of Our Lady and the 
Legion of Mary no doubt will be disap- 
pointed to find only a passing reference 
to the consecration that is fundamental 
in their chosen Marian way of life. 
But the author humbly admits the im- 
mensity of the task has forced him to 
selectivity. He has chosen wisely and 
well. Fr. Most is a “must” for all who 
would understand Mary’s role in our 
daily lives. 

E. J. WEISENBERG 
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Fruits OF CONTEMPLATION. By Victor- 
ino Osende, O.P. (Herder, St. Louis, 
1953), 338 pp. $4.75. 

This book is unqualifiedly recom- 
mended for the shelves of all spiritual 
libraries, for general spiritual reading, 
and as a source-book for material for 
mental prayer. This reviewer would 
particularly call it to the attention of 
retreat directors as recommended spir- 
itual readings for groups as well as for 
individuals. 

This volume inaugurates the Domin- 
ican Fathers’ “Cross and Crown Series 
of Spirituality.” The English speak- 
ing world will indeed have a treasure 
if the rest of the series measures up to 
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this inaugural work. Within the gen- 
eral category of spiritual books, it is 
a popularized exposition of the basic 
structure of the spiritual life. Not a 
collection of random jottings, not a 
long-winded expansion of one man’s 
subjective ideals, not a collection of un- 
related essays, it is a happy combina- 
tion of speculative and practical con- 
siderations, all leavened by the author’s 
long antecedent experience as a spir- 
itual director. 

In his over-all plan Fr. Osende first 
takes up the legitimate variations in 
different “schools” of spirituality in 
order to emphasize the underlying unity 
which binds them all together. Then 
he links together three basic truths in 
the Catholic’s spiritual life: Christ, 
Mary and the Mass. The question 
then arises why there are so few saints; 
this leads the author at once to the 
fundamental issues. 

Eight chapters are given over to the 
subject of prayer, seven to devotion. 
Christian wisdom (Part VI) is the sub- 
ject matter of chapters 38-52; the main 
idea here is that true peace and true 
liberty of spirit, indeed true religion 
itself, is something much more than ex- 
ternal observances; and, interiorly, it 
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cannot focus upon anything less than 
God alone. Prayer itself and all de- 
tachment from creatures must have 
love of God as the norm. “It is not 
our sins or miseries or natural defects 
that hinder us from becoming saints, 
even great saints, but our ill-will and 
bad disposition of heart” (p. 91). The 
last part of the book (ch. 53-57) links 
up the Christian’s interior life with the 
Church’s apostolate, all the apostolate, 
apostolic prayer, too, not merely the 
apostolate of exterior works. The final 
chapter is on the reign of the Sacred 
Heart. 

The style is often as pithy and 
thought-provoking as that of Thomas 
a Kempis, with sentences and para- 
graphs which might themselves be far 
further developed by personal reflec- 
tion. Modern illustrations are used as 
well as apt support from Scripture and 
the great masters of the spiritual life. 

“Tt is not our sins or miseries or nat- 
ural defects that hinder us from be- 
coming saints, even great saints, but 
our ill-will and bad disposition of heart. 
We are not saints because actually we 
do not wish to be. . . before everything 
else we must renounce ourselves. And 
this is what we do not want to do” 
(p. 91). The preceding might be said 
to be the master idea of the book, an 
antidote to the dread expressed by 
Francis Thompson in his Hound of 
Heaven, “lest having Him, I must have 
naught besides.” The axiom which 
haunted St. Teresa, “Seek thyself in 
Me,” could be used as a four-word sum- 
mary of the author’s main point. Or if 
we were to put the gist of his spiritual 
doctrine in one paradoxical sentence, it 
would be, “Loving God alone, I have 
all else besides.” 

Lewis De.mMacg, 8.J. 
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